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Abstract 

This study compares implementing the governance principles in 

Islamic microfinance with a social objective in Türkiye and 

Indonesia. The relevance of this study is to investigate the best 

practices to apply governance concepts to Islamic microfinance to 

achieve IKSAR and BMT MUDA’s social goals. Governance 

principles in two organizations were studied in this qualitative 

comparative case study. As for the selection research site, IKSAR 

and BMT MUDA both have an adequate report until 2021 on their 

website. The study found that both IKSAR and BMT MUDA tried 

to realize the governing principles, which meet ethical duty in some 

areas, namely their top management trying to fulfill SharÊ‘ah 

compliance by SharÊ‘ah experts, responsibility in their human 

resources, fairness decision-making, understanding the importance 

of transparency and accountability to report and disclose to 

stakeholder, including the public, through their website. BMT 

MUDA appears to disclose more information than IKSAR, which 

is relatively new, has less funding, and is staffed by volunteers. 

However, they can use human resources with their current 

technology and report more regularly. It would increase their 

transparency, attract contributors, and build public trust, hence 

boosting their long-term social impact. 

Keywords: Islamic Microfinance, Governance Principles, Türkiye, 

Indonesia 
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1. Introduction 

Governance is essential for every institution. According to 

Lewis, it provides a mechanism to determine an organization’s 

direction, assess its progress, and facilitate decision-

making.1Governance also involves managing and controlling 

strategies through best management practices.2  Kassim et al. 

additionally assert that governance plays a vital role in ensuring the 

smooth operation of institutions. Consequently, governance is widely 

recognized as a factor influencing the performance of various entities. 

3 

As Kyereboah-Coleman & Osei argue, inadequate 

governance negatively impacts the performance of microfinance 

institutions, diminishing goodwill and investor confidence. Thus, 

governance becomes a crucial factor affecting the microfinance 

objective, especially in serving low-income clients and ensuring 

financial sustainability. 4 

In conclusion, Western perspectives primarily prioritize 

shareholders, while the Islamic viewpoint emphasizes the 

significance of justice, equity, and social responsibility in governance 

principles. 5 

In the context of Islamic microfinance, part of Islamic social 

finance institutions has an essential social role in poverty alleviation. 

As stated in Ülev, microfınance’s objective is to provide financial 

assistance to low-middle-income people so that they can prevent 

poverty at the forefront.6 Generally, there are several types of 

microfinance, such as rural banks, NGOs, non-bank financial 

institutions, cooperatives, Islamic commercial banks, etc. Most forms 

of microfinance are fall under the category of banks because it is 

easier to have a large number in reach for people to be financed.7 

However, when discussing the essential function of microfinance, 

according to Gupta & Mirchandani, socially oriented microfinance 

institutions, such as NGOs and cooperatives, have demonstrated more 

robust focus goals than profit-focused institutions like banks.8  

Unfortunately, microfinance faces some challenges in 

achieving it’s objective is primarily socially oriented. Microfinance 

faces double the challenges to fulfill the social objective of poverty 

alleviation and sustainability9;10;11. Fan et al.’s cross-country research 

revealed that Islamic microfinance in Afghanistan, Bangladesh, 

Indonesia, Iraq, Jordan, Kosovo, Kyrgyzstan, Lebanon, Pakistan, 

Palestine, Syria, and Yemen is less financially sustainable than 

conventional microfinance, but its reach and social benefit are more 

remarkable than conventional microfinance.12 In addition, Abbas 

conducted a study on Islamic microfinance in Pakistan and identified 

challenges in managing default cases, which can be attributed to 
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inadequate risk management practices.13 It can be concluded that 

these problems related to the practice of governance problems, as 

demonstrated by Iqbal et al.’s study, effective governance practices 

of microfinance in Asia led to greater profitability and sustainability, 

but many microfinance failures were linked to weak governance 

systems; for example, microfinance in India 2010 induced suicide as 

a result of poor governance.14  

Furthermore, in accordance with Lansink et al., NGOs and 

cooperatives categorized as socially oriented microfinance 

institutions are inefficient rather than profit-oriented.15 For instance, 

in Malaysia, the focus of Islamic microfinance has shifted, due to 

governance issues from social purpose to commercialization.16 In 

Indonesia, Aziz stated that microfinance as management funding in 

some cooperatives is relatively weak.17 Then conforming to Ülev,  

Islamic microfinance in Türkiye faces an asymmetry of information 

problem.18 It can be implied that there is a problem with governance. 

However, this critical role cannot run optimally without good 

governance. Because governance is closely related to the 

sustainability of institutions and ensuring the institution's direction is 

still in line with its objectives.19;20 

To avert microfinance failures, particularly those associated 

with issues like mission drift, it is imperative to focus on 

strengthening governance practices, as emphasized by Labie.21 

Governance can help microfinance manage the challenge and attract 

external funding 22 as Hudon stated, institutional stability relates to 

the level of subsidies received in microfinance23, which can vary 

based on management style. Indirectly, this condition is one of the 

constraints, especially related to stability in various microfinance 

institutions. Since the success rate of achieving goals depends on the 

governance system, if governance practices are not implemented, 

microfinance may fail or deviate from its stated purpose. This study 

focuses on social purpose-based Islamic microfinance and seeks to 

determine whether microfinance has implemented practical 

governance principles so that it remains consistent with its mission 

and demonstrates sustainability that can gain donor confidence and 

goodwill. Islamic microfinance is relatively new and limited in 

Türkiye. 24 However, it’s noteworthy that there's a good level of 

transparency in its reports. This study aims to compare governance 

principles with Islamic microfinance cooperatives in Indonesia. 

Indonesia has been a pioneer in implementing financial reforms since 

1983, maintaining stability even in challenging situations.25 

In terms of stability, while obtaining social objectives and 

tackling the challenge simultaneously, it is crucial to consider how 

these two types of Islamic microfinance organizations applied the 

governance principle. Hence, this study aims to explore and compare 
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the implementation of governance principles in managing Islamic 

microfinance at IKSAR, the first Islamic microfinance in Türkiye, 

and BMT MUDA, a modern Islamic cooperative with the latest 

financial report 2021, both of which are social objectives oriented 

organizations. This paper contributes to the literature about the 

implementation of governance principles in the different structures of 

Islamic microfinance, especially in social-oriented structures, and it 

might encourage other Islamic microfinance organizations about the 

importance of governance principles to be applied. 

Section 2 of this research presents the study’s conceptual 

framework regarding ownership structure and governance principle. 

Section 3 offers research methods and data analysis while Section 4 

describes the findings about the comparison between IKSAR and 

BMT MUDA in their management regarding governance principles. 

Section 5 also discusses their implementation. Section 6 presents the 

conclusion, limitations and advice for further study. 

 

2. Literature Review 

Indonesia started the operation of Islamic microfinance as a 

cooperative, commonly called bait al-mÉl wa tamwÊl (BMT), in 

198426, until 2019 ranked first in the world for Islamic finance due to 

the number of BMTs of more than five thousand institutions.27 

Diverse funding sources have been utilized to demonstrate this point. 

Among the many BMTs in Indonesia, as far as our awareness, only 

BMT MUDA was found to disclose information on a website that can 

be accessed until the latest report in 2021. Recorded in the 2021 

Financial Position Report, BMT Mandiri Ukhuwah Persada 

(MUDA), on its website, 28 has distributed several financing, as 

shown in the table below. 

 

Financing Instruments Total in IDR Total in USD 

MuÌÉrabah 955,401,425 66,678 

MurÉbaÍah 855,045,098 59,674 

QarÌ al-Íasan 108,654,820 7,583 

IjÉrah Muntahiya Bit 

TamlÊk (IMBT) 

256,520,000 17,902 

Other Finances 443,047,490 30,920 

Table 1. Financing Instruments of BMT MUDA in 2021 

Türkiye, which began Islamic microfinance in 2018, has one 

Islamic microfinance institution and two initiatives activity of 

organizations that run QarÌ al ×asan, according to the Islamic social 

finance 2021 report.29 The development of Islamic microfinance in 

Türkiye can also be seen in the distribution of financing in IKSAR as 
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the first and only Islamic microfinance disclosing reporting 

organization, and it was recorded from their report in 2021 that the 

financing that had been distributed with the QarÌ al ×asan contract 

amounted to TRY 336,400 equivalent to USD 24,992.30 

Even though, both are microfinance with small funds, the 

availability of adequate reports on each website shows the desire and 

ability31 to be transparent in their reporting. Thus, both entities are 

attempting not to violate the principle governing their operations, 

policies, and procedures, which many microfinance institutions have 

difficulty in upholding governance principles.32 

2.1  Ownership Structure 

The form of microfinance is divided into several 

organizational parts, be it traditional institutions or local and 

international NGO institutions funded from donations, cooperatives 

and local credit, local government institutions and formal commercial 

financial institutions33. Cooperatives and non-governmental 

organizations are non-regulated and more socially oriented.34 Djan 

and Mersland stated that various forms of ownership influence the 

challenge and advantage as well; Cooperatives have member-owned 

entities to participate in governance; on the other hand, NGOs are 

ownerless and only run by directors, so cooperatives tend larger and 

organize in meetings, but NGOs prioritize the expansion of loan 

accessibility to a larger people in comparison to Cooperatives that 

have a limit to the members.35 Hence, according to previous research, 

a distinct form of governance will affect achieving social goals and 

more related to public values, issues, and strategies.36;37  

In Indonesia, there are also several forms of Islamic 

microfinance institutions, SharÊ‘ah rural banks as commercial 

institutions and SharÊ‘ah cooperatives as socially oriented, which 

have bait al-mÉl division as collecting and distributing to improve the 

welfare of people with low incomes.38 The SharÊ‘ah cooperative 

empowers the community through their bait al-mÉl and bait at-tamwÊl 

divisions for small trading businesses supported by funds from 

members and other donations such as zakÉt, infÉq, and Îadaqah.39 

Based on the laws and regulations on SharÊ‘ah savings and loan 

business activities by Cooperatives No. 11 of 2017, business 

management consists of collecting and distributing funds.40 On the 

other hand, NGOs, whether conventional or Islamic, play a crucial 

role in Türkiye. Microfinance, initially introduced through NGOs, has 

primarily focused on providing financial assistance to individuals 

facing poverty, rather than supporting small businesses.41 The first 

and only Islamic microfinance institution in Türkiye is IKSAR, which 

formed an association as an NGO by regulation and characterized by 

collecting funds that come from zakÉt, infÉq, or Îadaqah for financing 

the people experiencing poverty.42 In addition, as part of Islamic 
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social finance actor,  Karz-ı Hasen Vakfı (QarÌ-al-×asan Waqf) and 

MUSİAD, 43 have QarÌ-al-Íasan financing activities to meet the 

financing needs of young people in the marriage process, as Abunnaja 

stated that qarÌ-al-Íasan could be used for microfinance programs 

such as marriage.44 It can be concluded that despite the difference of 

ownership between NGOs and Cooperative, the management aims 

the same for socially oriented. 

Generally, Microfinance management, as discussed by 

Hudon45, encompasses of a) decision-making related to competence, 

In Islamic perspectives, decision-making is regarded as a sacred duty, 

requiring those in authority to promote values such as truthfulness, 

fairness, consultation, and consensus-building among participants.46; 

(b) accounting and control, related to planning, budgeting, and 

reporting besides that in Islamic views require choosing methods that 

report the current situation in order to show responsibility and 

accountability to Allah Almighty, society, and individuals 47; (c) top 

management, related to the ability of team management and to make 

proper management 48; (d) human resources, because quantity and 

quality are related to commitment, enthusiasm, intelligence, and drive 

to achieve the goals.49 

 

2.2  Governance Principles 

The principles of governance services make the management 

mechanism itself smooth. Governance entails discipline, checks and 

balances, decision-making of all process mechanisms, mechanisms 

for exercising power, enforcing rules and procedures, responsibility, 

control, incentives, and standards.50 Prior research has also pointed 

out the importance of governance principles regarding the 

performance of microfinance institutions that have strong relations to 

sustainability in achieving the goals theoretically51 and empirically 

through cross countries using quantitative methods52;53;54;55. However, 

most previous research is based on conventional and profit-oriented 

microfinance institutions. By refocusing on research related to 

Islamic microfinance, Kassim et al. examine the importance of 

governance as theoretically described in best practices in Malaysia 

and also state effective governance helps microfinance institutions 

deal with the risks that come with doing business, and governance 

systems can impact the long-term viability of Islamic microfinance 

institutions, as well as attract the interest of funders.56 

However, following are the key pillars of governance 

principles in Islamic institutions based on AAOIFI57: (a) SharÊ‘ah 

compliance, the process of religious supervision to ensure that all 

business dealings, contracts, and procedures adhere to Islamic moral 

precepts and are usury-, gharar-, and ribÉ-free58; (b) Responsibility, 

each element understands its responsibility and a firm moral 
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foundation59; (c) Fairness, college interests are addressed equally and 

disputes are avoided, as well as a blend of moral and social norms 

indicating justice, objectivity, temperance, and straightforwardness 

prevails60; (d) Transparency, disclosing information about the 

organization and enhancement of the flow of timely and trustworthy 

economic, social, and political information to all critical 

stakeholders61 and became the attraction of trust62; (e) accountability, 

including components of clarity of function and, from an Islamic 

perspective, it is the duty of information providers to disclose as much 

as feasible to cleanse their conscience as trustees and for users to shift 

through the material and develop their own judgement.63 

In general, governance, particularly in microfinance 

institutions, is crucial for addressing the challenges and maintaining 

stability while achieving the goals. It is essential to conduct extensive 

empirical research on the various types of microfinance, mainly 

socially oriented Islamic microfinance, in order to gain public trust 

and ensure long-term viability. As stated previously, to the best of our 

knowledge, there are few governance-related studies on Islamic 

microfinance, and no current studies conducted on country-level 

governance practices in Islamic microfinance have been identified in 

the relevant literature. Hence, to contribute to this gap in the literature, 

our research differs from others in some ways. First, delve further into 

Islamic microfinance countries between Türkiye and Indonesia. 

Then, an in-depth examination of the distinctions between socially 

oriented (NGOs and cooperatives) in Islamic microfinance 

governance principles concerns. 

 

3. Methodology 

As a result of the importance of the governance concept to 

the strength and stability of Islamic microfinance institutions, 

particularly those with a social mission and different management 

that receive varying subsidies that impact the sustain, this study uses 

qualitative approach. This study also employed a comparative case 

study since it was the most suitable design to obtain a full picture 

between Türkiye and Indonesia and an in-depth analysis of the study 

objectives. The use of comparative analysis helps one comprehend 

their civilization by comparing its structures and routines to those of 

other systems.64 In addition, the use of case studies is justified by 

Cresswell’s statement that case study is an appropriate research 

design for in-depth analysis of one or more cases.65  

Since this study uses a comparative case study, purposive 

sampling was utilized to gather in-depth knowledge regarding the 

implementation of governance principles between Türkiye and 

Indonesia. As for the selection, the research site is purposefully 

concerned with Islamic microfinance that discloses the report on the 
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website, which is essential as Haniffa & Hudaib stated that an Islamic 

perspective, disclosing broadly as trustees is required so the 

stakeholder can make a decision. 66 Upon conducting an online 

investigation, it was found that only IKSAR, an Islamic microfinance 

institution in Türkiye, and BMT MUDA in Indonesia have published 

adequate reports on their official websites for the newest year, 2021. 

Data collection was done using interview techniques and secondary 

data by literature. Interviews were conducted with the following 

criteria of informants, (a) understanding funding mechanisms, 

implementation and distribution of financing and (b) understanding 

institutional regulations and policies.  

Since both Islamic microfinance are still small, this paper 

only interviewed two key informants, and each institution 

interviewed one main director approximately one hour long. The 

interviewees are kept anonymous to protect the privacy of the 

respondents, who will be referred to as P1 by BMT MUDA and P2 

by IKSAR. 

Following the collection of data from the interviews, the data 

were analyzed according to the themes. Considering the relevant 

research questions, the data were read multiple times. The researcher 

identified the themes and their relationships through the patterns and 

processes, commonalities and differences through the coding system, 

and arranged them through thematic analysis. Finally, a comparison 

between IKSAR and BMT MUDA was conducted. This method 

compared and contrasted a number of topics to determine their 

similarities and differences.67 

 

4. Findings 

Based on the research results from interview and documents 

in the field of Islamic microfinance in Türkiye and Indonesia, the 

comparison between IKSAR and BMT MUDA will be provided into 

several themes: general overview, SharÊ‘ah compliance in top 

management, responsible human resource, fairness decision at the 

implementation stage, and transparency and accountability in 

reporting. 

 

4.1  General overview of IKSAR and BMT MUDA 

IKSAR is an Islamic microfinance founded by academics in 

the form of an NGO located at Sakarya, Türkiye. IKSAR was 

established at the end of 2018 and officially started its operations in 

2019. The establishment of IKSAR is not only to develop the project 

of applying Islamic economics but also to raise awareness in the 

community about the microfinance model and, at the same time, to 

help improve the welfare of the residents in Sakarya. The funds come 
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from donations and zakat, and the distribution contract uses qarÌ al 

Íasan, who has distributed funds to 62 people as of 2021, totaling 

489,000 TL. The distribution of qarÌ al Íasan funds is aimed at the 

poorest of poor people who will open small businesses such as small 

sewing, recycling, pastries, cafes and others so that they can improve 

their living and independent standards. On the other hand, IKSAR 

also has a Hayr’ola project in that they accept donations from second-

hand things, and they will sell them in return for a donation to provide 

for those in need, like providing scholarships for students. 

BMT MUDA stands for Mandiri, Ukhuwah, and Persada, 

where this Islamic microfinance is cooperative and was founded by 

Indonesian academics, IIUM alums, and Airlangga University 

lecturers. The establishment of BMT in 2012 was located at Surabaya, 

East Java, Indonesia. BMT MUDA’s main source of funds comes 

from members who save in BMT MUDA. In the current situation, 

BMT MUDA’s members have reached 865 people. BMT MUDA 

members vary in the profession, from farmers to academics, so that 

the amount of savings deposited varies. BMT MUDA, like BMT in 

general, has two divisions: a) bait al mÉl, which focuses on solving 

social problems by providing funds for zakat, infÉq, Îadaqah, and 

waqf, and b) bait at-tamwÊl, which focuses on gaining profit, links it 

as well into the bait al-mÉl program, which is usually utilized for 

religious and skill-improvement programs. With the various 

programs they made in bait al-mÉl division, especially in the 

education program, it is hoped that BMT MUDA can empower 

people to have a better future in finding work. The programs owned 

by BMT MUDA are very diverse, ranging from providing capital for 

small and medium micro-entrepreneurs to managing businesses such 

as renting shops or other real businesses, with the proceeds used to 

expand the waqf fund program in bait al-mÉl and distribute profits to 

members who save in BMT MUDA. Financing channeled to 

members uses a variety of contracts in keeping with their needs, such 

as murÉbaÍah, muÌarabah, qarÌ, and rahn. 

 

4.2  SharÊ‘ah Compliance in Top Management 

IKSAR divides tasks with its partners to facilitate 

operations. Some of their commissions are for finding people as 

recipients, and some are for creating activities or the distribution 

section. In IKSAR, there is also an advisory board used for 

consultation with professional mentors who are very experts in their 

fields related to microfinance. Moreover, the most important in the 

management of IKSAR, to be precise in the advisory board, is that 

there is a fiqh expert to consult about the implementation in 

operational according to SharÊ‘ah principles, especially in funding, 

as P2 mention:  
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“If we want to initiate a new program, we consult with them 

about this program. Also, if we face a problem with 

borrowers' repayment, for example, if the borrower cannot 

pay his loan and his income level is pretty low, we ask the 

advisory board if we can use the zakat fund to delete this 

borrower’s loan” (P2). 

On the other hand, BMT MUDA also has an advisory and 

supervisory board consisting of experts in microfinance, primarily 

Islamic microfinance. The management consists of a presiding 

officer, secretary and treasurer, and a section to manage BMT 

MUDA’s operations consisting of the principal director in bait at-

tamwÊl, marketing, and bait al-mÉl. There is also an existing SharÊ‘ah 

supervisory board that was formed two years ago because BMT 

MUDA also acts as a nÉÐir to collect waqf, which is mandatory from 

the government, as reported by P1. 

The different institutional structures between IKSAR as an 

NGO and BMT MUDA as a SharÊ‘ah cooperative still encourage 

them to maintain conformity with SharÊ‘ah principles through the 

presence of SharÊ‘ah specialists; both organizations recognize the 

importance of complying with SharÊ‘ah As a SharÊ‘ah -compliant 

institution, it naturally requires consultation with SharÊ‘ah advisors, 

especially when developing new programs. In order to achieve the 

goal of providing social good, this will indirectly impact Islamic 

values. 

 

4.3  Responsible Human Resource 

IKSAR operates as an NGO, with academics engaging in 

their endeavors on a voluntary basis. Even though IKSAR has 

limited human resources, since they come from academics who are 

in one place, at the same time, it made it easier to communicate 

issues and problems regarding IKSAR by directly talking about the 

issue. That is why conducting regular meetings is not determined, 

especially when talking about plans. However, the effectiveness can 

be further enhanced by involving professionals, which can lead to 

an increase in providing qarÌ al Íasan, as indicated by P2.: “Maybe 

if we work at IKSAR professionally, the amount of qarÌ that we 

give would increase.” Because the promotion of IKSAR was 

primarily conducted using social media platforms and traditional 

word-of-mouth strategies, whereby existing IKSAR users shared 

information about the product to others in order to raise awareness. 

It can be implied that despite their busy schedule, they are still 

committed to running IKSAR as a role model and spreading the 

benefits of Islamic microfinance. Even though IKSAR is still 

relatively new and voluntarily works, they still proved their 
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responsibility to commit to reaching out to 62 people until now who 

have already got financing from qarÌ al Íasan.  

In BMT MUDA side always conducts annual routine 

meetings such as for the budget and changes in management. 

Therefore, it will facilitate the direction of BMT MUDA’s goals for 

one year with the existing targets, such as collecting funds targets 

carried out by four account officer employees. Even though 

employees are working in operation to help with promotion methods, 

counseling, and the target funds to be achieved, few human resources 

cannot reach out maximally in promotion, which influences the 

distribution fund in bait al-mÉl projects, which wanted empower 

broadly through various projects as P1 said. Because BMT MUDA 

not only utilizes social media platforms for promotional purposes but 

also employs conventional tactics such as direct marketing during 

recitations at various mosques throughout districts. These efforts aim 

to generate donor interest by providing comprehensive explanations 

of each programme offered by BMT MUDA, with a particular focus 

on the bait al-mÉl initiative. It can be implied the lack of human 

resource management to carry out promotions, they remain devoted 

to managing funds as efficiently as possible, as evidenced by the 

numerous programs they run, such as The Holy Qur’Én recitation, 

education scholarships, capital for small microenterprises, etc., that 

remain running until now. 

Although both organizations have limited human resources, 

especially IKSAR, which operates on a voluntary basis, their 

commitment and passion for achieving the goal of empowering the 

lower middle class through the distribution of financing in accordance 

with SharÊ‘ah principles cannot be denied and show that both are 

responsible in achieving social goals. Because both IKSAR and BMT 

MUDA maximize the potential of their human resources by 

equipping themselves with technology in the financing and promoting 

businesses through social media channels has become more 

accessible. Therefore, although the limited number of human 

resources may seem like a weakness, it might be an advantage 

because it decreases the interest conflict; at the same time, utilized 

technology can help them be more stable in administrative 

management and are responsible to donors and other stakeholders to 

trust these two institutions. 

 

4.4  Fairness Decision in the Implementation Stage 

Building trust among stakeholders can be done through 

several operational procedures. Before IKSAR distributes the qarÌ al 

Íasan, IKSAR conducts a risk study first with the requirements when 

filling out online. For instance, in the online form, the borrower must 

provide a guarantor, explain the type of business that will be formed 
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with the money provided, the amount of revenue, the insurance 

holdings can classify the status clearly, the number of family 

members, and other considerations. Then, they visit the house or 

workplace to see the feasibility. It is also used to see whether the 

borrower comes from a middle-income, lower-income, or low-

income family. If the recipient of the loans comes from the lowest 

class, they will be given zakat first after some time and have 

stabilized, then switch to regular financing in qarÌ al-Íasan that must 

be returned through monthly installments. The maximum amount of 

interest-free financing is 20,000 TRY. These conditions make a good 

cycle for sustainable funding so that there is no problem with funding; 

as P2 mentions: 

 

“As long as the loans are paid back, the money in qarÌ al-

Íasan fund remains constant. As more people donate, the 

fund amount increases and we reach more people to give qarÌ 

al-Íasan. So far, we haven't had a situation where we couldn't 

afford it. We met all suitable qarÌ demands” (P2). 

 

Moreover, if there were a financial issue, it would not 

significantly impact the cycle. KSAR would assess the situation 

initially, and if the borrower Éows no intention of paying the 

installments, legal action may be taken, leading to court proceedings.. 

However, if it were because the business condition became difficult, 

they would be given a deferment of time so that the borrower could 

pay its installments.  

On the other side, BMT MUDA, as a SharÊ‘ah cooperative, 

is limited to giving loans only to members; hence, for loan 

distribution, BMT MUDA focuses more on those who have become 

members only. By joining a membership that bears the responsibility 

of saving, the ranking of members of the track record regarding the 

activeness of saving and others in the BMT MUDA system would be 

seen. Therefore, this will facilitate the risk assessment endeavors of 

BMT MUDA more easily. For instance, the operational procedure of 

members who wanted to be financed 25 million IDR only requires 

approval by the manager, but financing 25-50 million IDR must go 

through two levels of approval of the manager and management, and 

above 50 million IDR requires three levels of approval of the 

manager, management, and supervisor. It would be more controlled 

to prevent financing problems. Even if there were a problem, it would 

not affect BMT MUDA as the P1 said: “The important thing is to 

meet and contact. And we find an Islamic solution until he can pay 

off” (P1). Along with IKSAR, BMT MUDA will see the conditions 

of borrowers first. If the borrower cannot pay, the time will be 

extended until the borrower can pay the loans. Even if the borrowers 
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indeed don't have the ability to pay the profit that the contract already 

made in the beginning, they are allowed to pay the main loans without 

profit. Furthermore, as an Islamic cooperative, BMT MUDA does not 

have significant financial disruptions despite terrible financing. It is 

because BMT MUDA will look at the borrower's condition first and 

by the value held to be honest and fair to all parties to maintain the 

relationship, as P1 said. Therefore, they are still financially stable 

because they maintain a good relationship with the Islamic values that 

are held and practiced. 

 

It indicates that both IKSAR and BMT MUDA will seek a 

fair way, according to SharÊ‘ah, to solve the situation. This is 

primarily in accordance with Islam's morals, which state that neither 

party should be harmed, so as an Islamic microfinance institution, it 

will consider all aspects beforehand so that it does not affect its 

financial risk or burden the borrower. Therefore, both Islamic 

microfinance providers and borrowers establish mutual trust. As a 

result of their pursuit of justice, they are able to maintain good 

relationships with the community. 

 

4.5  Transparency and Accountability in Reporting 

IKSAR demonstrates its commitment to transparency by 

engaging in several practices such as disclosing activity reports, 

providing updates on the distribution of finance, and sharing 

information regarding the number and nature of donations received. 

This also gets support from the existence of an audit division to 

control the activities carried out transparently and as a 

communication bridge to the government to report annually on a 

regular basis. All of the content disclosed was conducted through 

their website and social media. Therefore, the public could know 

about what activity they have done; as P2 mentioned, 

“We try to be as transparent as possible. Every qarÌ al-Íasan 

we give here, we record it. Even if the amount we give is 

small, we put it our website. We want the people who donate 

to us to have no doubt in their minds about where this money 

is used” (P2).  

However, IKSAR disclosed that information is not much 

broader than BMT MUDA. BMT MUDA discloses not only its 

activity but also its financial report. As P1 indicates, the 

organization's ownership is internal and external. Therefore, the 

public was able to comprehend their work, and members would not 

condemn the profit they got. 
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Even though IKSAR did not share their financial report, they 

maintain an Excel spreadsheet of its income and expenses. After each 

year, the accounting records will be submitted to the internal audit 

and the government for review as their accountability. As Turkish 

regulations require the reporting of even the smallest transactions, this 

condition elevates IKSAR above the supervision system. Because 

IKSAR is the first Islamic microfinance organization to adopt the 

structure of an NGO, and the applicable regulations are absent. 

However, NGO financial reporting standards continue to be the norm 

in Türkiye. Therefore, there is a need to ensure that the format of the 

financial statements provided to the public is in line with a typical 

NGO or microcredit. 

Similarly, as numerous Islamic cooperatives in Indonesia 

mostly have two divisions, both bait al-mÉl obtain social goals and 

bait at-tamwÊl for profit-oriented or simply one of them, there needs 

to be a regular reporting structure. Due to the current regulation shows 

that the reports resemble those of a conventional cooperative, which 

appears to focus merely on bait at-tamwÊl. However, BMT MUDA 

was able to distinguish the Islamic cooperative by including contracts 

in the financial statements, whereas accountability for bait al-mÉl is 

presented in a separate report. After demonstrating their 

accountability through automatically generated financial reports with 

the BMT MUDA system, as mandated by the government in 2020, 

they have sent the reports for health assessments to the local 

government. Unfortunately, despite having supervisory boards, 

members, and a treasurer, as well as annual meetings to supervise the 

report as accountability, BMT MUDA lacks financial supervisors to 

monitor the credibility of internal operations through the existence of 

an internal auditor. 

IKSAR and BMT MUDA, as institutions bearing the Islamic 

label, have demonstrated adherence to the principles of openness and 

accountability by disclosing sufficient information to the public. As a 

result of differences in institutional structure and regulations, their 

information disclosure has a distinct appearance. IKSAR is limited to 

activities reports and BMT MUDA, whether activities or financial 

statements are willing to be disclosed to the public. Although neither 

Türkiye nor Indonesia has a specific law governing information 

disclosure to the public, both IKSAR and BMT MUDA are willing to 

disclose their report. Consequently, the transparency and 

accountability through the reports they have done is one of the factors 

that can sustainably strengthen Islamic microfinance, as they will be 

able to gain the public's trust by disclosing relevant information. 
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5. Discussion of Implementation of Governance Principles in 

Management 

Both IKSAR and BMT MUDA have implemented 

governance principles that enhance management's efficiency, 

ensuring their continued operations as going concerns and obtaining 

the social goals. However, when discussing the ownership structure 

of IKSAR, an NGO with volunteer human resources and still relative 

new, their transparency and accountability are not broader than BMT 

MUDA. In addition, BMT MUDA operates as an Islamic cooperative 

wherein members actively engage in governance, aligning with the 

arguments by Djan and Mersland;68 hence BMT MUDA feels the 

obligation to enhance transparency in its reporting practices to cater 

to the needs and interests of its stakeholders. As demonstrated in 

Table 2, a comparison of these two microfinances reveals either 

similarities or differences. 

 

Governance 

Principles 

IKSAR (NGO) BMT MUDA 

(Cooperative) 

SharÊ‘ah 

Compliance 
• The existence of a 

jurist in SharÊ‘ah 

jurisprudence in top 

management 

• The existence 

of a separate 

SharÊ‘ah 

Supervisory 

Board in the top 

management 

Responsibility • Although 

voluntarily, it 

remains committed 

to providing the best 

service for social 

interests in 

financing 

• There are no regular 

meetings to discuss 

the future, only 

direct discussions 

with co-workers. 

• Remains 

committed to 

providing social 

interests with 

various 

programs in the 

bait al-mÉl 

division. 

• Conduct annual 

meetings for 

future agendas 
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Fairness • Decision-making, 

especially when 

providing financing, 

conducts a risk 

study from the data 

filled in and a 

review for 

consideration. 

• As for financing 

issues, consider the 

borrower's condition 

with a time 

deferment or legal. 

• Decision-

making, 

especially when 

providing 

financing that 

can only be 

given to 

members, is 

based on the 

member’s 

liveliness 

rating. 

• When there are 

financing 

problems, 

consider the 

borrower's 

condition by 

deferring time 

and waiving the 

return on profit. 

Transparency • Transparency 

content in the form 

of activity reports, 

the number of 

incoming and 

distributed 

donations 

• Transparency is 

carried out through 

website reporting 

that is easily 

accessible to all. 

• Transparency 

information in 

the form of 

financial 

reports, news of 

the most recent 

events, and the 

number of 

donations 

obtained for 

each bait al-mÉl 

program. 

• The media is 

mainly through 

a website 

accessible to 

everyone, social 

media, and 

regular 

meetings. 
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Accountability • Periodically conduct 

accounting records 

• Accounting report 

only for internal and 

government 

• Annually conduct a 

record conformity 

check and report to 

the government 

website. 

• Conduct 

periodic record 

keeping 

• An accounting 

report can be 

accessed on the 

website for 

public 

• Regular 

reporting to 

routine 

meetings and 

local 

government. 

Source: Authors 

Table 2: Summary of the Comparison between IKSAR and BMT 

MUDA 

Top management can be associated with SharÊ‘ah 

compliance since both IKSAR and BMT MUDA have separated 

management responsibilities, including the presence of SharÊ‘ah 

specialists. Even though IKSAR is brand-new and the first Islamic 

microfinance institution  formed as an NGO in Türkiye69, one 

member of IKSAR’s advisory board is a SharÊ‘ah expert, and BMT 

MUDA also has a SharÊ‘ah advisory board. This function is to consult 

on SharÊ‘ah compliance specifically, especially when carrying out 

activities that must be free of gharar, maysir, and usury.70 As indicated 

by Ülev, the source of Islamic funds in both organizations is zakÉt, 

infÉq, Îadaqah, or even waqf, as evidenced by the findings.71 This is 

the defining characteristic between conventional and Islamic 

microfinance governed by Islamic law. At the same time, it can be 

implied that both IKSAR and BMT MUDA have the ability to make 

proper management as Islamic principles by consult to the SharÊ‘ah 

experts.72 Consequently, both IKSAR as NGO and BMT MUDA as 

Islamic cooperatives imply an awareness of and duty to uphold 

SharÊ‘ah compliance. 

Responsibility can relate to human resources in internal 

management. Although IKSAR, as an NGO, works voluntarily, it 

does not reduce their enthusiasm to achieve their social goals in the 

financing, as BMT MUDA, an Islamic cooperative, particularly 

synergizes with bait al-mÉl division to achieve it. IKSAR and BMT 

MUDA demonstrate microfinance through their activities that finance 

the low-income class, as microfinance seeks to provide financing to 

help people from the low-income class advance.73 Even though their 

human resources are limited, they are still committed to financing. In 
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accordance with Mutamimah et al., the quality of human resources is 

related to commitment, enthusiasm, intelligence, and drive to achieve 

goals.74 It has been proved by many people who get financing, utilized 

technology by IKSAR even though it is still relatively new, and many 

variance programs from BMT MUDA. Indirectly, IKSAR and BMT 

MUDA have the ability to manage Islamic microfinance in their 

management, which confirms Kassim et al. statement that 

microfinance needs the ability In addition, if they face a problem, they 

will communicate to solve it with a different approach. Due to the fact 

that IKSAR is an NGO, they are not determined on a meeting because 

they will talk about it directly, but it would be better if IKSAR has a 

plan like BMT MUDA regularly has a meeting to discuss the plan. 

Generally indicates that they have an excellent moral foundation to 

carry out their responsibilities as microfinance institutions.75 

Fairness is one of the akhlÉq that IKSAR and BMT MUDA 

exemplify in terms of morality, particularly while making decisions 

in the event, in order to make decisions with integrity and fairness, 

each party must be honest and fair. As Lewis stated, making decisions 

is required to be responsible, truthful, and fair, then must be built 

among participants so that all parties trust and will not harm each 

other.76 Clearly, IKSAR and BMT MUDA with borrowers are fair for 

all parties involved. It can be implied in making decisions regarding 

one of the credit issues, they adhere to the principle of fairness 

objectively.77 Due to the fact that these organizations form Islamic 

microfinance primarily for social benefit, this condition necessitates 

that its interests are not always prioritized.78 The principle of fairness 

has indirectly led to public trust in these two Islamic microfinances, 

which led to stability. According to Kassim et al., implementing 

effective governance will help Islamic microfinance overcome risks 

because the public has trusted the organization, especially to attract 

donors.79 

Obtaining social improvement needs trust from the donator, 

and it can be proved through transparent information80 because the 

public will know about the activity from the information disclosed by 

the organization.81 Both IKSAR and BMT MUDA share an essential 

objective, notably the importance of information disclosure. They 

both understand the importance of transparency because Islamic 

microfinance is not only owned by organizations but also by social 

communities. As Haniffa and Hudaib stated, the Islamic paradigm 

requires broad information as responsibility and accountability to 

Allah Almighty, the public, and individuals.82 The utilization of 

websites and social media platforms serves as a means for 

communicating relevant knowledge regarding IKSAR and BMT 

MUDA, thereby ensuring public awareness at all times. For instance, 

IKSAR provides details about the number of incoming donations and 

activity reports for the year 2021, while BMT MUDA discloses 
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financial reports, the number of incoming donations in each 

programme, and the most recent activities. Therefore, this spurs 

available information to attract donors’ attention.83  

Given the Islamic perspective, it might be argued that the 

community was in need of additional information.84 Both BMT 

MUDA and IKSAR demonstrate a commitment to responsible 

conduct and strive to provide the highest quality service offered. In 

addition, the regular practice of IKSAR and BMT MUDA in 

documenting transactions, reporting them to the appropriate 

authorities, and making the information publicly accessible on a 

website demonstrates their undeniable commitment to accountability. 

Unfortunately, lack of regulation in Türkiye or Indonesia regarding 

reporting form that made IKSAR and BMT MUDA confused 

confirms Gupta & Mirchandani argument that socially oriented 

microfinance, such as NGOs and cooperatives, is not adequately 

regulated.85 However, IKSAR and BMT MUDA have the awareness 

to uphold the value of SharÊ‘ah compliance, commitment, moral 

attitude, and trustworthiness in transparency as their accountability to 

the stakeholders, which is consistent with Hudon and Jepson's 

argument that socially oriented microfinance is more concerned with 

public values, issues, and strategies in achieving social objectives.86;87  

 

6. Conclusion 

IKSAR and BMT MUDA have tried to realize governance 

principles in their management; hence, they effectively fulfill their 

moral obligation by pursuing their social objectives. However, BMT 

MUDA has greater transparency than IKSAR due to its regulation and 

ownership structure, whereas IKSAR is merely an association that 

operates on a voluntary basis. In addition, IKSAR is newer and 

smaller than BMT MUDA. Both have the same understanding of the 

importance of SharÊ‘ah compliance, proved by the existence of 

SharÊ‘ah experts, the responsibility to give the best service through 

their programs, fairness in decision-making when there is a problem 

to look for the best solution in the Islamic way. As for accountability, 

primarily in financial reports, IKSAR is limited only to internal and 

government. On the contrary, BMT MUDA gives accessibility not 

only to internal such as supervisory and members but also public 

through their websites and annual meetings.   

This analysis demonstrates that despite the shared 

characteristic of both entities being modern, their reliance on 

technology as a means to gain a competitive edge is evident. If they 

were able to plan for an increase in human resources, they might 

increase promotion, and collected donations would be able to reach 

more people to enhance the socioeconomic situation in Türkiye and 

Indonesia. IKSAR should meet on a regular basis to discuss their 
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plans for their ongoing business and to expand the scope of their 

information disclosure. Likewise, if BMT MUDA has an internal 

audit board, its finances and governance will be more organized and 

financially trustworthy. Both IKSAR and BMT MUDA are supposed 

to be more transparent and accountable to attract the public trust in 

them; hence, their long-term success in achieving their social goals 

would be enhanced despite in an unpredictable context, Islamic 

microfinance will become more secure and resilient in the long run. 

Finally, each country's government should also encourage 

practitioners to continue to develop Islamic microfinance, 

emphasizing socially-oriented microfinance by making more 

concrete regulations, particularly regarding information disclosure to 

the public, so that the public will get more reliable information. Given 

that in Islam, it is necessary to disclose information thoroughly to the 

public because this will also have an impact on public awareness to 

trust Islamic microfinance institutions more so that it will 

simultaneously have an impact on relations among the public, Islamic 

microfinance, and the government in creating a sustainable. 

This study relies on only two informants due to the small size 

of both entities. Hence, the author cannot shed light on the factors that 

influence the structure and administration of both organizations. Due 

to the fact that this study only investigates two Islamic microfinance 

countries that specifically had disclosed the reports on the website, 

further research is required to delve deeply into each facet of 

governance principles, to incorporate the government's perspective, 

and to include more countries. 

 

7. Notes and References 

 

1 Lewis, M. K. "Islamic Corporate Governance." Review of Islamic Economics 9 

(01/01 2005). 
2 Yilmaz, Ozgur-Devrim, Guluzar Kurt-Gumus, and Banu Aslanertik. "Corporate 

Governance and Voluntary Disclosure: Content Analysis on Borsa Istanbul 

Hospitality Industry Companies." Turizam 21 (01/01 2017): 34-44. 

https://doi.org/10.5937/Turizam1701034Y.  
3 Kassim, Salina, Rusni Hassan, and Siti Nadhirah Kassim. "Good Governance and 

Sustainability in Islamic Microfinance Institutions." Journal of Islamic Finance 7, 

no. 2 (09/18 2018): 021-28. https://journals.iium.edu.my/iiibf-

journal/index.php/jif/article/view/298.  
4 Kyereboah‐Coleman, Anthony, and Kofi A. Osei. "Outreach and Profitability of 

Microfinance Institutions: The Role of Governance." Journal of Economic Studies 

35, no. 3 (2008): 236-48. https://doi.org/10.1108/01443580810887797.  
5 Lewis, M. K. "Principles of Islamic Corporate Governance." 243-67, 2014. 
6 Ülev, Salih. "İslami Mikrofinans: Bir Literatür İncelemesi." ADAM AKADEMİ 

Sosyal Bilimler Dergisi 12 (08/14 2022): 169-210. 
7 Özdemir, Mücahit. İslami Mikrofinans - Teori Uygulama Ve Model Önerileri. 

alBaraka Yayınları, 2019. 

https://doi.org/10.5937/Turizam1701034Y
https://journals.iium.edu.my/iiibf-journal/index.php/jif/article/view/298
https://journals.iium.edu.my/iiibf-journal/index.php/jif/article/view/298
https://doi.org/10.1108/01443580810887797


Hamdard Islamicus Vol. XLVI, No. 4     73 

 

8 Gupta, Namrata, and Anita Mirchandani. "Corporate Governance and Performance 

of Microfinance Institutions: Recent Global Evidences." Journal of Management 

and Governance 24, no. 2 (2019): 307–26. https://doi.org/10.1007/s10997-018-

9446-4.  
9 Kassim, Salina, Rusni Hassan, and Siti Nadhirah Kassim. Op.cit. pp.22 
10 Gupta, Namrata, and Anita Mirchandani. Op.cit. 
11 Hartarska, Valentina. 2005. "Governance and performance of microfinance 

institutions in Central and Eastern Europe and the Newly Independent States." 

World Development 33 (10): 1627–1643. 

https://doi.org/10.1016/j.worlddev.2005.06.001. 
12 Fan, Yaoyao, Kose John, Frank Hong Liu, and Luqyan Tamanni. "Security Design, 

Incentives, and Islamic Microfinance: Cross Country Evidence." Journal of 

International Financial Markets, Institutions and Money 62 (2019/09/01/ 2019): 

264-80. https://doi.org/https://doi.org/10.1016/j.intfin.2019.08.002.  

https://www.sciencedirect.com/science/article/pii/S1042443118304244.  
13 Abbas, Kausar, and Nasim Shirazi. "The Key Players’ Perception on the Role of 

Islamic Microfinance in Poverty Alleviation." Journal of Islamic Accounting and 

Business Research 6, no. 2 (2015): 244-67. https://doi.org/10.1108/JIABR-06-

2013-0017.  
14 Iqbal, Sana, Ahmad Nawaz, and Sadaf Ehsan. "Financial Performance and 

Corporate Governance in Microfinance: Evidence from Asia." Journal of Asian 

Economics 60 (2019/02/01/ 2019): 1-13. 

https://doi.org/https://doi.org/10.1016/j.asieco.2018.10.002.  

https://www.sciencedirect.com/science/article/pii/S1049007817301616.  
15 Lansink, Alfons Oude, Elvira Silva, and Spiro E Stefanou. "Inter-Firm and Intra-

Firm Efficiency Measures." Journal of Productivity Analysis 15, no. 3 (2001): 185–

99. https://www.jstor.org/stable/41770043.  
16 Abdul Zalim, Siti Nazariah. "Performance Measurement in Islamic Microfinance 

Institutions: Does It Change Social Norms and Values?". Qualitative Research in 

Financial Markets 14, no. 2 (2022): 306-23. https://doi.org/10.1108/QRFM-09-

2020-0186.   
17 Aziz, Abdul. "The Role of Cooperatives in the Sharia Finance Productive Small 

Businesses Trade Sector in Indonesia." SSRN Electronic Journal.  (2019). 

https://doi.org/10.2139/ssrn.3250267.  
18 Ülev, Salih. Op.cit. pp. 189 
19 Hartarska, Valentina. Op.cit. pp.1628 
20 Mersland, Roy, and R. Øystein Strøm. "Performance and Governance in 

Microfinance Institutions." Journal of Banking & Finance 33, no. 4 (2009/04/01/ 

2009): 662-69. https://doi.org/https://doi.org/10.1016/j.jbankfin.2008.11.009.  

https://www.sciencedirect.com/science/article/pii/S0378426608002835.  
21 Labie, Marc "Corporate Governance in Microfinance Organizations: Along and 

Winding Road." Management Decision 39, no. 4 (2001): 296–302. 

https://doi.org/10.1108/00251740110391466.  
22 Kassim, Salina, Rusni Hassan, and Siti Nadhirah Kassim. Op.cit. pp.26 
23 Hudon, Marek. "Management of Microfinance Institutions: Do Subsidies Matter?". 

Journal of International Development 22, no. 7 (2010): 890-905. 

https://doi.org/https://doi.org/10.1002/jid.1639.https://onlinelibrary.wiley.com/doi/

abs/10.1002/jid.1639.  
24 Ülev, Salih, Fatih Savaşan, and Mücahit Özdemir. "Do Islamic Microfinance 

Institutions Affect the Socio-Economic Development of the Beneficiaries? The 

Evidence from Turkey." International Journal of Ethics and Systems ahead-of-print, 

no. ahead-of-print (2022). https://doi.org/10.1108/IJOES-09-2021-0179.   
25 Robinson, Marguerite S. "The Microfinance Revolution. : Lessons from Indonesia 

Volume 2." Washington, DC, USA: World Bank Publications, 2001. 
26 Tanjung, Muslim, and Arina Novizas. "Eksistensi Baitul Mal Wa Tamwil (Bmt) 

Dalam Perekonomian Islam." Jurnal Magister Ilmu Hukum 3, no. 1 (2018): 27-35. 

https://jurnal.uai.ac.id/index.php/JMIH/article/download/749/530.  

https://doi.org/10.1007/s10997-018-9446-4
https://doi.org/10.1007/s10997-018-9446-4
https://doi.org/10.1016/j.worlddev.2005.06.001
https://doi.org/https:/doi.org/10.1016/j.intfin.2019.08.002
https://www.sciencedirect.com/science/article/pii/S1042443118304244
https://doi.org/10.1108/JIABR-06-2013-0017
https://doi.org/10.1108/JIABR-06-2013-0017
https://doi.org/https:/doi.org/10.1016/j.asieco.2018.10.002
https://www.sciencedirect.com/science/article/pii/S1049007817301616
https://www.jstor.org/stable/41770043
https://doi.org/10.1108/QRFM-09-2020-0186
https://doi.org/10.1108/QRFM-09-2020-0186
https://doi.org/10.2139/ssrn.3250267
https://doi.org/https:/doi.org/10.1016/j.jbankfin.2008.11.009
https://www.sciencedirect.com/science/article/pii/S0378426608002835
https://doi.org/10.1108/00251740110391466
https://doi.org/https:/doi.org/10.1002/jid.1639
https://onlinelibrary.wiley.com/doi/abs/10.1002/jid.1639
https://onlinelibrary.wiley.com/doi/abs/10.1002/jid.1639
https://doi.org/10.1108/IJOES-09-2021-0179
https://jurnal.uai.ac.id/index.php/JMIH/article/download/749/530


74       The Implementation of Governance … 

 

27 Nurrahman, Aldiansyah, and Achi Hartoyo. "Jumlah Bmt Berkontribusi Jadikan 

Keuangan Syariah Indonesia Nomor 1 Di Dunia." KNEKS, 2019, accessed 

5/5/2023, 2023, https://kneks.go.id/berita/.  
28 MUDA, BMT. Laporan Neraca Koperasi Bmt Muda Jatim. (2021). 

https://bmtmuda.com/. 
29 Ülev, Salih. İslami Mikrofinans: Dünya Örnekleri Ve Türkiye İçin Öneriler. IKAM 

İSEFAM (İstanbul: İLKE, 2021). https://ikam.org.tr/islami-mikrofinans-dunya-

ornekleri-ve-turkiye-icin-oneriler. 
30 IKSAR. Iksar. (2021). www.iksar.org.tr.  
31 Aziza, Nur Amalia, and M. Nur A. Birton. "A Narrative Analysis Using the 

Concept of Tabligh on the Obligation of Financial Statements Disclosure." KnE 

Social Sciences 3, no. 26 (10/17 2019). https://doi.org/10.18502/kss.v3i26.5414. 

https://knepublishing.com/index.php/KnE-Social/article/view/5414.  
32 Robinson, Marguerite S. Op.cit. pp.27 
33 Nawai, Norhaziah. "The Implementation of Islamic Microfinancing for Poverty 

Alleviation in Malaysia." International Islamic Economic System Conference (I-

iECONS), 2021. 
34 Gupta, Namrata, and Anita Mirchandani. Op.cit. 
35 Djan, Kwame Ohene, and Roy Mersland. "Are Ngos and Cooperatives Similar or 

Different? A Global Survey Using Microfinance Data." Journal of Management 

and Governance 26, no. 2 (2022/06/01 2022): 641-83. 

https://doi.org/10.1007/s10997-021-09567-9.  
36 Hudon, Marek. Op.cit. pp.895 
37 Jepson, Paul. "Governance and Accountability of Environmental Ngos." 

Environmental Science and Policy 8, no. 5 (2005): 515-24. 

https://doi.org/10.1016/j.envsci.2005.06.006.  
38 Suseno, Priyonggo. Baitul Maal Wat Tamwil (Bmt): A Faith and Community-

Based Microfinance. Jakartta: National Committee of Islamic Economy and 

Finance, 2020. https://knks.go.id/storage/upload/1589251860-

Islamic%20Business%20Case_BMT.pdf.   
39 Aziz, Abdul. Op.cit. 
40 SMEs, Ministry of Cooperatives and. "Peraturan Menteri Koperasi Dan Usaha 

Kecil Dan Menengah Tentang Pelaksanaan Kegiatan Usaha Simpan Pinjam Dan 

Pembiayaan Syariah Oleh Koperasi." edited by Ministry o f Cooperatives and 

SMEs, 2018. https://peraturan.bpk.go.id/Home/Details/160827/permenkop-ukm-

no-11permkukmxii2017-tahun-2017 
41 Özdemir, Mücahit. Op.cit. 
42 Ülev, Salih. Op.cit. pp.395 
43 Ülev, Salih. Op.cit. pp.11 
44 Abunnaja, Muhammad. "Microfinance: A New Reach for Islamic Banks in 

Turkey." European Journal of Business and Management 8, no. 14 (05/31 2016): 

104-116. https://iiste.org/Journals/index.php/EJBM/article/view/30552. 
45 Hudon, Marek. Op.cit. pp.897 
46 Lewis, M. K. Op.cit. "Principles of Islamic Corporate Governance." 243-67, 2014. 
47 Haniffa, Roszaini. "Haniffa, R. & Hudaib, M. (2011) a Conceptual Framework for 

Islamic Accounting, in Napier, C. & Haniffa, R. (Eds.), Islamic Accounting, 

Edward Elgar."  (01/01 2011). 
48 Kassim, Salina, Rusni Hassan, and Siti Nadhirah Kassim. Op.cit. pp.22 
49 Mutamimah, Mutamimah, Zaenudin Zaenudin, and Widiyanto Bin Mislan 

Cokrohadisumarto. "Risk Management Practices of Islamic Microfinance 

Institutions to Improve Their Financial Performance and Sustainability: A Study on 

Baitut Tamwil Muhammadiyah, Indonesia." Qualitative Research in Financial 

Markets 14, no. 5 (2022): 679-96. https://doi.org/10.1108/QRFM-06-2021-0099.  
50 Lewis, M. K. Op.cit. pp. 2 
51 Aziz, Abdul. Op.cit. 
52 Gupta, Namrata, and Anita Mirchandani. Op.cit. 
53 Hartarska, Valentina. Op.cit. 

https://kneks.go.id/berita/
http://www.iksar.org.tr/
https://knepublishing.com/index.php/KnE-Social/article/view/5414
https://doi.org/10.1007/s10997-021-09567-9
https://doi.org/10.1016/j.envsci.2005.06.006
https://knks.go.id/storage/upload/1589251860-Islamic%20Business%20Case_BMT.pdf
https://knks.go.id/storage/upload/1589251860-Islamic%20Business%20Case_BMT.pdf
https://peraturan.bpk.go.id/Home/Details/160827/permenkop-ukm-no-11permkukmxii2017-tahun-2017
https://peraturan.bpk.go.id/Home/Details/160827/permenkop-ukm-no-11permkukmxii2017-tahun-2017
https://doi.org/10.1108/QRFM-06-2021-0099


Hamdard Islamicus Vol. XLVI, No. 4     75 

 

54 Augustine, Darline "Good Practice in Corporate Governance: Transparency, Trust, 

and Performance in the Microfinance Industry." Business & Society 51, no. 4 

(2012): 659-76. https://doi.org/10.1177/0007650312448623. 

http://bas.sagepub.com/content/51/4/659.  
55 Bassem, Ben Soltane. "Governance and Performance of Microfinance Institutions 

in Mediterranean Countries." Journal of Business Economics and Management 10, 

no. 1 (2009): 31-43. https://doi.org/10.3846/1611-1699.2009.10.31-43.  
56 Kassim, Salina, Rusni Hassan, and Siti Nadhirah Kassim. Op.cit. pp.22 
57 AAOIFI. "Auditing and Governance Standards."  Manama, Bahrain: Accounting 

and Auditing Organization for Islamic Financial Institutions, 2010. 
58 Lewis, M. K. Op.cit. pp.15 
59 Beekun, Rafik I, and Jamal A  Badawi. "Balancing Ethical Responsibility among 

Multiples Organizational Stakeholders: The Islamic Perspective." Journal of 

Business Ethics 60 (2005): 131-45. https://doi.org/10.1007/s10551-004-8204-5.  
60 Haniffa, R. & Hudaib, M. Op.cit. pp.29 
61 Vishwanath, Tara, and Daniel Kaufmann. "Towards Transparency in Finance and 

Governance." SSRN Electronic Journal  (09/26 2003). 

https://doi.org/10.2139/ssrn.258978.  
62 Schnackenberg, Andrew K., and Edward C. Tomlinson. "Organizational 

Transparency:A New Perspective on Managing Trust in Organization-Stakeholder 

Relationships." Journal of Management 42, no. 7 (2016): 1784-810. 

https://doi.org/10.1177/0149206314525202.  

https://journals.sagepub.com/doi/abs/10.1177/0149206314525202.  
63 Haniffa, R. & Hudaib, M. Op.cit. pp.24 
64 Esser, Frank, and Rens Vliegenthart. "Comparative Research Methods." In The 

International Encyclopedia of Communication Research Methods, 1-22, 2017. 
65 Creswell, John W. Research Design Qualitative, Quantitative, and Mixed Method 

Approaches. 4 ed.: SAGE Publications, 2014. 
66 Haniffa, R. & Hudaib, M. Op.cit. pp.24 
67 Abdullah, Md. Faruk, Md. Ruhul Amin, and Asmak Ab  Rahman. "Is There Any 

Difference between Islamic and Conventional Microfinance? Evidence from 

Bangladesh." International Journal of Business and Society 18, no. 1 (2017): 97-

112. http://www.ijbs.unimas.my/index.php/volume-11-20/volume-18-s1-

2017/328-is-there-any-difference-between-islamic-and-conventional-

microfinance-evidence-from-bangladesh.  
68 Djan, Kwame Ohene, and Roy Mersland. Op.cit  
69 Ülev, Salih, Fatih Savaşan, and Mücahit Özdemir. Op.cit 
70 Lewis, M. K. Op.cit. pp.15 
71 Ülev, Salih. Op.cit. pp.195 
72 Kassim, Salina, Rusni Hassan, and Siti Nadhirah Kassim. Op.cit. pp.24 
73 Ülev, Salih. Op.cit. pp.173 
74 Mutamimah, Mutamimah, Zaenudin Zaenudin, and Widiyanto Bin Mislan 

Cokrohadisumarto. Op.cit. pp.686 
75 Beekun, Rafik I, and Jamal A  Badawi. Op.cit. pp.134 
76 Lewis, M. K. Op.cit. pp.17 
77 Haniffa, R. & Hudaib, M. Op.cit. pp.29 
78 Gupta, Namrata, and Anita Mirchandani. Op.cit. 
79 Kassim, Salina, Rusni Hassan, and Siti Nadhirah Kassim. Op.cit. pp.26 
80 Schnackenberg, Andrew K., and Edward C. Tomlinson. Op.cit. pp.3 
81 Vishwanath, Tara, and Daniel Kaufmann. Op.cit. pp.26 
82 Haniffa, R. & Hudaib, M. Op.cit. pp.26 
83 Kassim, Salina, Rusni Hassan, and Siti Nadhirah Kassim. Op.cit. pp.26 
84 Lewis, M. K. Op.cit. pp.16 
85 Gupta, Namrata, and Anita Mirchandani. Op.cit. 
86 Hudon, Marek. Op.cit. pp.895 
87 Jepson, Paul. Op.cit. pp.519 

http://bas.sagepub.com/content/51/4/659
https://doi.org/10.3846/1611-1699.2009.10.31-43
https://doi.org/10.1007/s10551-004-8204-5
https://doi.org/10.2139/ssrn.258978
https://doi.org/10.1177/0149206314525202
https://journals.sagepub.com/doi/abs/10.1177/0149206314525202
http://www.ijbs.unimas.my/index.php/volume-11-20/volume-18-s1-2017/328-is-there-any-difference-between-islamic-and-conventional-microfinance-evidence-from-bangladesh
http://www.ijbs.unimas.my/index.php/volume-11-20/volume-18-s1-2017/328-is-there-any-difference-between-islamic-and-conventional-microfinance-evidence-from-bangladesh
http://www.ijbs.unimas.my/index.php/volume-11-20/volume-18-s1-2017/328-is-there-any-difference-between-islamic-and-conventional-microfinance-evidence-from-bangladesh

