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Abstract 
This article aims to describe the Conception of Educator Character 

in National Education from a Theo-Legalistic Approach based on 

the Holy Qur’Én, Hadith, and the Law on the National Education 

System in Indonesia. This study is a library-based research. Library 

research involves collecting data from various literature sources. The 

primary data sources in this study are the Holy Qur’Én, Hadith, and 

the Law on the National Education System in Indonesia. Data 

collection techniques include observation, documentation, and 

triangulation. Data analysis is conducted using content analysis, 

following the stages of data reduction, data presentation, and 

conclusion drawing. The results of this study indicate that the 

conception of educator character has been explained in the Holy 

Qur’Én, Hadith, and Law No. 20 of 2003. For example, Surah Ar-

Rahman (verses 1–4), Surah An-Najm (verses 5–6), and Surah An-

Nahl (verses 43–44), along with several Hadiths, outline the 
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characteristics that an educator must possess. Among the qualities 

highlighted are: embodying ar-raÍmÉn (compassion and mercy), 

sincerity in educating students, competence in public speaking, the 

ability to design optimal lesson plans, professional qualifications as 

an educator, readiness both physically and spiritually, being a source 

of knowledge for students, and understanding the duties, functions, 

and roles of an educator. Furthermore, according to various Hadiths, 

an educator should emulate the Prophet (Øal Allah-u-‘alaihe wa 

sallam) in teaching activities. This principle is also reflected in Law 

No. 20 of 2003 and is further elaborated in the Regulation of the 

Minister of National Education (Permendiknas) of 2010. Therefore, 

an educator who embodies these principles can effectively fulfill 

their role in national education. 

 

Keywords: Characteristics, Educator, Holy Qur’Én, Hadith, 

Law, On the National Education. 

1. Introduction 

 

Fundamentally, education is akin to an experiment that can 

never be concluded as long as human life persists. It is stated as such 

because education constitutes the most crucial aspect of human culture 

and civilization, perpetually evolving.1  Education, a transformative 

force, plays a pivotal role in shaping individuals and societies. Across 

diverse cultures and religions, it is universally recognized as the 

primary tool for developing character, knowledge, and ethics.2 In the 

context of Islam, education transcends the mere transfer of knowledge; 

it is a powerful means of instilling strong character and morality.3 As 

the primary guideline in the life of a Muslim, the Holy Qur’Én and 

Hadith not only provide clear guidance on the expected characteristics 

of educators within the Muslim community but also serve as a source 

of reassurance and confidence in the Islamic education system, a 

principle also established by Law Number 20 of 2003 concerning the 

National Education System.4  

Al-Ghazali, as cited in Mahmud5, emphasized the pivotal role 

of educators or teachers in imparting knowledge. There can only be a 

teaching process with educators or teachers.6 These principles also 

hold relevance in a global context, where education faces various 

challenges, including morality, character, and ethics.7 Research on the 

characteristics of educators according to the Holy Qur’Én and Hadith 

will provide insight into the Islamic educational tradition and offer 

valuable alternative perspective in defining moral and character 

education worldwide.8 As Plato stated, education has two fundamental 

aims: to help students become intelligent and to help them become 



Hamdard Islamicus Vol. XLVIII, No.3                                             37 

good; thus, a wise society will prioritize moral education as the 

primary goal of education.9  

Character education becomes increasingly urgent to be 

implemented in educational institutions, considering the proliferation 

of various non-educational behaviours, such as the prevalence of 

violence, sexual harassment, school-related businesses, corrupt 

practices, and the frequent arbitrary actions within school 

environments. Without character education, the clarity of 

understanding regarding ambiguous moral values hinders the ability to 

make appropriate decisions based on wisdom. 10  Thus, character 

education expands students’ understanding of ethical and moral 

values, enabling them to make morally sound and accountable 

decisions. Of course, character education, which involves instilling 

good values and character in students, must be initiated by educators, 

as educators lacking good character will fail in the teaching process. 

Essentially, character education is an effort to integrate intelligence, 

personality, and moral behaviour..11 According to Thomas Lichona, 

character education is a supportive medium for students to 

comprehend, care about, and act based on ethical and moral values. In 

line with this, Suyanto asserts that character education is an enhanced 

moral education involving cognitive, emotional and behavioural 

aspects.12 

Research on the characteristics of educators, such as the one 

authored by Febri Giantara, which discusses the Characteristics of 

Educators from the Perspective of the Sayings of the Prophet,13 this 

article focuses on understanding the characteristics of educators based 

on the hadiths of the Prophet (Øal Allah-u-‘alaihe wa sallam), thereby 

elucidating essential qualities that an educator should possess, namely 

democracy, openness, attentiveness, and honesty.14 Nurhanifah delves 

into the competency of educator personality according to Muhammad 

‘Athiyah Al-Abrasyi. This article elaborates on the characteristics of 

educators as explained according to the thoughts of Muhammad 

Athiyah Al-Abrasyi, a prominent figure in modern Islamic 

education.15 

Lusiana Idawati and Niko Sudibjo discuss the Characteristics of 

Educators in the Digital Era.16 This article explains how the rapid 

technological advancements in the 4.0 era and the emergence of 

society 5.0 have impacted the education sector, which is becoming 

increasingly digital. 17  Therefore, educators must possess specific 

characteristics encompassing soft skills, personal-professional skills, 

and character education. Meanwhile, this article will attempt to 
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examine educators' characteristics from the Holy Qur’Én perspective, 

the sayings of the Prophet (Øal Allah-u-‘alaihe wa sallam), and their 

relevance to Law Number 20 of 2003 concerning the National 

Education System.18 

The replacement textbook on character education emphasizes 

that teachers are central actors in national development. A study on 

Character Education and Islamic Pedagogy in Indonesia stated that 

teachers who integrate Quranic values with state regulations are more 

effective in shaping students’ character. Meanwhile, academic theses 

from Indonesian universities also emphasize that the concept of 

character-based teachers can only be realized through a synthesis of 

religious teachings and the educational legal system. For example, a 

thesis research at UIN Sunan Kalijaga showed that teachers who 

adhere to the Prophet’s prophetic ethics can carry out their duties 

responsibly, in line with the mandate of the National Education Law. 

Furthermore, research in the book "Teachers as Moral Agents in 

National Education" emphasized that teachers are not merely 

academic instructors, but also moral agents who must internalize 

spiritual and legal values in educational practice. This perspective 

aligns with a thesis at the Indonesian University of Education, which 

concluded that the character of an ideal educator in Indonesia must be 

grounded in three dimensions: Qur'anic spirituality, prophetic ethics, 

and professionalism in national education law. 

This article will discuss the characteristics of educators based 

on several surahs found in the Holy Qur’Én, including Surah Ar-

Rahman verses 1-4, Surah An-Najm verses 5-6, and Surah An-Nahl 

verses 43-44. Additionally, it will elucidate various characteristics of 

educators from the perspective of Hadith and Law Number 20 of 2003. 

This aim is to delve deeper into the characteristics of educators found 

in the Holy Qur’Én, Hadith and this Law and explain their relevance 

and application in shaping a positive educational environment. 

Through a more profound understanding of the Islamic view of 

education, we can identify important educator characteristics in 

shaping students’ character, reinforcing morality, and creating a 

meaningful educational environment.  

To facilitate the data search and analysis process, the study will 

focus on the examination of educator characteristics from the 

perspective of Surah Ar-Rahman verses 1-4, Surah An-Najm verses 5-

6, and Surah An-Nahl verses 43-44 in the Holy Qur’Én. Additionally, 

it will include relevant Hadiths and Law Number 20 of 2003 

concerning the National Education System. 
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2.   Results And Discussion 

A. Educator Character in the Holy Qur’Én 

1. Surah Ar-Rahman, Verses 1-4 

Characteristics of educators found in Surah Ar-Rahman, a part 

of the makki surahs, are characterized by its short verses and a strong 

reverence. The theme revolves around the fundamental issues of faith, 

namely monotheism, signs of divine power, prophethood and 

revelation, the Day of Judgment, and its contents such as paradise, 

hellfire, blessings and delights, horrors, tragedies, and various 

difficulties. The specific verses from Surah Ar-Rahman, verses 1-4, 

are as follows: 

 
َ
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ُ
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َ
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Meaning: 

(Allah) The Most Merciful taught the Qur’ān, created man, 

[and] taught him to express himself.  (Surah: 55 Ar-Rahman: 

1-4) 

Some traits or characteristics of educators, according to Surah 

Ar-Rahman Verses 1-4, are as follows:  

Firstly, having a compassionate soul (merciful and caring), an 

educator should possess a compassionate and caring soul towards their 

students, as exemplified by Allah Almighty in Ar-Rahman verses 1–2. 

Wahbah Az-Zuhaili interprets Surah Ar-Rahman in his commentary.19 

(Allah) the Most Merciful, Who has taught the Qur'Én” (Surah Ar-

Rahman 55:1–2). Indeed, Allah SWT, whose mercy encompasses all 

creatures in this world and the hereafter, has revealed the Holy Qur’Én 

to His servant, Muhammad (The Final Prophet of Allah, Peace be 

upon him, his Progeny and Companions), to teach His people and 

make it a proof against all mankind. He has made it easy for those 

whom He bestows His mercy upon to memorize and understand it. 

When this surah portrays the blessings of Allah Almighty bestowed 

upon His servants, Allah Swt prioritizes the explanation of the greatest 

and most beneficial blessing, which is the teaching of the Holy Qur’Én 

to His servants.20 This blessing becomes the axis of happiness in this 

world and the hereafter. Then, Allah Almighty also explains another 

blessing: the creation of man as a means to enliven this universe. 

Sheikh Ahmad As-Shawi (2014) in Hasyiyah As-Shawi ‘ala Tafsir 

Jalalain interprets the verse as follows: 

http://nahdlatululama.id/blog/2019/07/03/kitab-hasyiyah-as-shawi-ala-tafsir-jalalain-karangan-syekh-ahmad-ash-shawi-al-mishri-al-maliki/
http://nahdlatululama.id/blog/2019/07/03/kitab-hasyiyah-as-shawi-ala-tafsir-jalalain-karangan-syekh-ahmad-ash-shawi-al-mishri-al-maliki/
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 ( إشار 
ُ
مَن

إ
ح ة الى أنها مشتلمة على  وافتتح هذه السورة بلفظ ) الرَّ

وذالك لأن الرحمن هو المنعم بجلائل النعم كما وكيفا  نعمع ظيمة   

 Meaning:  

This surah begins with term  ٰحْم نٰ الرَّ  , which indicates that this 

surah encompasses many great blessings because  ٰحْم نٰ الرَّ  

means the Being who bestows great blessings, both in quality 

and quantity.21 

Allah first demonstrates his attribute of mercy (Ar-

Rahman/ حْمٰ  نالرَّ ) before proceeding to the second verse by teaching the 

Holy Qur’Én (اٰلقران  allama al-Qur'Én). Therefore, as educators, we‘/عَلَّم

should strive to emulate the compassionate nature of Allah Ar-Rahman 

( حْمٰ  نٰ الرَّ ) by having a compassionate soul towards our students. Hence, 

educators endeavour to love their students by treating them gently and 

imparting knowledge to them as they would to their own children. 

Secondly, he has a sincere soul when educating his students. 

Imam At-Thabari interprets Surah Ar-Rahman 55:1–4 in his 

commentary. “(Lord) the Most Merciful, O mankind, through His 

mercy to you, has taught the Holy Qur’Én. He bestows this blessing 

upon you. Through the Holy Qur’Én, He shows you everything that 

can please. He introduces to you everything about His wrath so that 

you obey Him by following what pleases your Lord.22 Through the 

Holy Qur’Én, He teaches you everything that He commands you, and 

everything that angers Him. Therefore, you deserve His rewards and 

are saved from His extremely severe punishment.23 

Besides having the attribute of Rahman, an educator also needs 

to have a sincere soul in striving to teach knowledge to their students. 

Like the attributes of Allah the Most Merciful, who, in this case, is the 

Being who always loves and cares for all His creatures. Whether 

disbelievers, hypocrites, or believers, all are given worldly love and 

enjoyment in the world without discrimination according to His will. 

In this regard, it has been shown to educators that we must have a 

sincere soul when carrying out our duties and obligations as servants 

of Allah Almighty. Because Allah Almighty, the Most Loving of all 

His creatures, also sets an example in giving without expecting any 

reward from humans.24 

Thirdly, effective public speaking or the ability to speak in front 

of many people. Besides having a compassionate soul, Rahman’ in 

carrying out their teaching duties, an educator is also required to be 

able to deliver material engagingly to arouse the interest of the 

students. Wahbah az-Zuhaili stated in his commentary.  Allah 

Almighty has created various types and races of human and taught 
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them the ability to speak and express what is in their hearts and minds 

so that they can speak, communicate, and interact with others in their 

community, thus creating cooperation, harmony, and closeness. Thus, 

the elements of teaching are fulfilled, namely, the book performed by 

the Holy Qur’Én, educator and teacher performed directly by the 

Prophet Muhammad (The Final Prophet of Allah, Peace be upon him, 

his Progeny and Companions) the learning student performed by 

humans, and the method or way, namely al-bayÉn (َٰالْبَياَن), which is 

language, the ability to speak. Then, Allah Almighty explains several 

natural phenomena as fields or areas of learning. Undoubtedly, an 

educator needs the ability to speak effectively. The ability of an 

educator must create a pleasant classroom atmosphere that increases 

students' interest and enthusiasm for learning. Because with good 

public speaking, even difficult lessons will feel enjoyable when 

presented engangingly.25  

Fourth, being an optimal curriculum designer. An educator 

must design learning that is perceived to facilitate students' 

understanding. Imam Ibn Kathir interpreted Surah Ar-Rahman 55:1–4 

in his commentary.26 Allah Almighty informs all His creatures about 

His grace and mercy, where He reveals the Holy Qur’Én to His 

servants, providing ease in reading and understanding it for anyone He 

grants mercy to. Allah says, “The Most Merciful, who has taught the 

Holy Qur’Én, created man, taught him eloquence” (Surah Ar-Rahman 

55:1–4). Al-Hasan said that the word "البيان" means speaking because 

the background in teaching the Holy Qur’Én by Allah Almighty is 

about how to read it. Moreover, this happens by facilitating 

pronunciation articulation and the exit of letters through their 

respective pathways from the throat, tongue, and lips according to the 

diversity of articulation and types of letters. Allah Almighty facilitates 

reading and understanding the Holy Qur’Én as well as facilitates its 

articulation. From here, educators actively direct their students 

towards their learning targets through methods that facilitate them. In 

this regard, students convey the feelings in their hearts as a form of 

understanding in the learning process as explained in the fourth verse 

('allamahu al-bayān). Therefore, educators are required to plan and 

design learning materials and effective methods to be used in face-to-

face learning.27 

2. Surah An-Najm Verses 5-6 

The theme of this surah, Like other Makkiyyah surahs, focuses 

primarily on matters of creed, emphasizing the mission and truth of the 

Prophet Muhammad (The Final Prophet of Allah, Peace be upon him, 

his Progeny and Companions) in receiving the Holy Qur’Én based on 

revelation from Allah Almighty, monotheism, discussions about idols, 
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and affirming that idols are of no benefit whatsoever. It also discusses 

the power of Allah Almighty and the events of resurrection and 

recompense.28 

 ۥ   
ُ
مَه
َّ
ل
َ
وَى  ع

ُ
ق
ْ
 ٱل
ُ
دِيد

َ
ش  O   وَى

َ
ت ٱسإ

َ
 ف
ٍۢ
ة 
و مِرَّ

ُ
  ذ

 Meaning:  

It is taught to him by one (angel) of strong faculties; the one 

of vigour. So he stood poised. (Surah 53: An-Najm, 5-6) 

As for the qualities or characteristics of educators in Surah An-

Najm verses 5-6, they include the following:  Firstly, educators must 

deliver learning materials effectively, accurately, and beautifully. This 

relates to the qualifications of an educator, which significantly 

influence the success of educational objectives. This aligns with the 

fifth verse of Surah An-Najm, where the Angel Gabriel conveyed 

revelation to Prophet Muhammad (The Final Prophet of Allah, Peace 

be upon him, his Progeny and Companions), allowing him to receive 

the complete revelation. In his commentary, Quraish Shihab added that 

in Surah An-Najm verse 5, the words ‘allamahu (“taught him”) do not 

necessarily imply that the revelation originated from the Angel 

Gabriel. A teacher will not easily teach something effectively and 

accurately if the instruction is unclear. Don’t we teach our children to 

read, even though often the reading they are taught is not our work? 

Conveying or explaining something well and correctly is a form of 

teaching. The angel received revelation from Allah Almighty with the 

task of correctly conveying it to the Prophet (The Final Prophet of 

Allah, Peace be upon him, his Progeny and Companions), which is 

what is meant by his teaching here.29 In this verse, the Angel Gabriel 

sets an example for us of an educator’s qualifications. An educator 

must master what they will convey so that it is appropriate, optimal, 

and maximal when the teaching process occurs. 

Qualifications also encompass the ability to express 

something perfectly, especially regarding learning materials.30 Imam 

Al-Qurtubi explained the perfection of expression in his commentary 

on Surah An-Najm verse 6. he stated that the word of Allah Almighty, 

"The one taught by one of strength," referring to Gabriel, according to 

the opinion of all scholars of interpretation except Hasan,ذوٰمرة, is the 

perfection of expression. The word (مرّة) mirrah is derived from the 

phrase (الحبل  amartu al-habla,” which means to strengthen“ (أمرتٰ

something with a rope. The phrase (ذوٰمرّة) “dhu mirrah” describes the 

strength of reasoning and the high ability an individual possesses. 

Imam Al-Baqa'i understood it to mean firmness and extraordinary 

strength to carry out the task assigned without any inclination towards 
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other tasks, accompanied by full sincerity. Some also understand it as 

physical strength, intellect, and reasoning.31 Another explanation of 

the word dhu mirrah (ٰذوٰمرة,) is intellectual intelligence. Gabriel's first 

characteristic describes how strong his mind is and how real his 

extremely amazing influences are. In conclusion, the Angel Gabriel 

possesses intellectual and physical strengths. It has been narrated that 

he once scooped up the people of Lot from the Black Sea, which was 

then beneath the earth, carried them on both wings, lifted them from 

the land to the sky, and overturned them. He also shouted at the 

Thamud people, causing them to die. Thus, if related to the character 

of an educator who has perfection in what they convey, it will have 

implications for the understanding and learning outcomes of the 

learners. 

Secondly, educators must possess strength both physically and 

spiritually. The readiness of these two aspects will influence how the 

teaching and learning process unfolds in the classroom. If an educator 

is physically and spiritually strong and prepared, then the teaching and 

learning process will reach the maximum potential as targeted. Imam 

Ibn Kathir explained in his commentary that Gabriel exemplified this 

when conveying revelation to the Prophet Muhammad (The Final 

Prophet of Allah, Peace be upon him, his Progeny and Companions), 

Gabriel came in a physically strong condition. "One of strength" (An-

Najm: 5) refers to the very strong Angel, namely the Angel Gabriel, 

"who has a sharp intellect" (An-Najm: 6) refers to one who has 

strength, according to Mujahid, Al-Hasan, and Ibn Zaid. Ibn Abbas 

said that the meaning intended is a good appearance. Qatadah said that 

one who is tall and in good shape,32 aspects (physical and spiritual) 

must complement each other; if one is lacking or absent, then the 

readiness of an educator will be questioned. Perfect teaching material 

will only be meaningful if the intermediaries (physical and spiritual) 

used to convey it still need to be added. 

 

3. Surah  An-Nahl Verses 43-44 

Thirdly, Surah An-Nahl 16:43–44 covers discussions on 

fundamental beliefs, namely ulËhiyyah (divinity and unity), ba‘that 

(resurrection), hashr (gathering), and nushËr (reckoning; resurrected 

and gathered). The discussion in this surah begins with affirming the 

occurrence of ba‘that and hashr and the nearness of the time of the 

Last Day. This is expressed in the past tense (mÉÌi), indicating the 

certainty of its occurrence.33 
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       Meaning: 

We did not send (messengers) before you other than men 

whom We inspired with revelation. So, ask the people (having 

the knowledge) of the Reminder (the earlier Scriptures), if you 

do not know. (We sent them) with clear signs and scriptures. 

And We sent down the Reminder (The Qur‘an) to you, so that 

you explain to the people what has been revealed for them, 

and so that they may ponder. (Surah 16: An-Nahl Verses 43-

44) 

Regarding the characteristics of educators contained in Surah 

An-Nahl verses 43-44:  Firstly, an educator must be a source of 

knowledge. An educator must master various treasures of knowledge 

that will be taught to their students. In his interpretation, Quraish 

Shihab explains the sending of the last Prophet (Øal Allah-u-‘alaihe 

wa sallam) armed with divine revelation. The messengers sent before 

you, all brought clear miracles that proved their truth as Prophets and 

messengers, and some also brought Zabur, the scriptures containing 

laws and admonitions that should touch the heart," and We revealed 

to you the Dhikr, meaning the Holy Qur’Én", so that you explain to 

all humanity what has been revealed to them, namely the Holy 

Qur’Én, "hopefully with your explanation, they will know and 

understand," "and so that they may always think," then draw lessons 

for the benefit of their worldly and hereafter life.34 

If educators can master the knowledge, they can teach their 

students well, it will significantly impact their students’ future. An 

educator’s knowledge will stick with their students, so if the 

knowledge delivery is wrong, it will also hurt the students’ future. 

Imam Ibn Kathir adds how the Prophet (Øal Allah-u-‘alaihe wa 

sallam) was instructed to convey the message correctly to his 

people.35 

Secondly, an educator must understand the main duties, 

functions and roles. An educator not only teaches in the classroom 

but is also responsible for educating, guiding, nurturing, directing, 

training, assessing, and evaluating students. The Prophet (Øal Allah-

u-‘alaihe wa sallam) indeed set a good example for his people 

regarding education. The Prophet (Øal Allah-u-‘alaihe wa sallam) 

understood well the duties and roles he carried as raÍmatan lil 



Hamdard Islamicus Vol. XLVIII, No.3                                             45 

‘ÉlamÊn (a mercy to the worlds) in this world. Wahbah Az-Zuhaili 

once emphasized this in his commentary when interpreting the verse 

  :(وانزلناٰاليكٰالذكر)

And We have sent down to you the Holy Qur’Én as We 

sent down the holy books to the messengers before you, O 

Muhammad. So that you can explain to people the various 

SharÊ‘ah of Allah Almighty, His laws, halal and haram 

matters, as well as the stories of previous peoples who were 

destroyed, because they lied to the prophets. (You, 

Muhammad, can explain it) because you know the meanings 

contained in what Allah Swt has revealed to you.   

As in verse 44 of Surah An-Nahl, where the Prophet (Øal 

Allah-u-‘alaihe wa sallam) was commanded to convey the contents 

of the Holy Qur’Én to all his people. A messenger’s main duty is to 

educate, guide, nurture, and direct his people towards the path Allah 

approves. 

Thirdly, an educator must make the Prophet Saw a role model 

or role model in carrying out his duties. The duty of an educator is 

similar to the duty of the Prophet (Øal Allah-u-‘alaihe wa sallam) 

towards his people.36  He is the essence of humanity's transformation 

towards the right path. If Prophet (Øal Allah-u-‘alaihe wa sallam) had 

failed in his duties, Islam would not have spread as rapidly as it has 

today because ignorance of the teachings of monotheism would have 

prevailed all over the world. 

B. Characteristics of Educators Based on Hadith 

 

An ideal educator is a role model for students, so good and 

positive character must be possessed by an educator, regardless of 

the reason, the praiseworthy character of an educator must be better 

than that of their students, as their profession entails a great 

responsibility of providing education, guidance, and direction, thus 

enabling students to inhance their devotion to Allah Almighty, love 

for the Prophet (Øal Allah-u-‘alaihe wa sallam), and obedience to 

ethics and morals as individuals and social beings. 

Hence, teachers as educators are far more important than the 

material or teaching method.37 Therefore, in Islam, the ideal educator 

is the Prophet (Øal Allah-u-‘alaihe wa sallam) because he was sent 

to renew and improve the character of humanity. As mentioned in the 

hadith narrated by Jabir bin Abdullah, the Prophet (Øal Allah-u-

‘alaihe wa sallam) referred to himself as an educator. Therefore, 

there are several characteristics of educators according to the hadith 

of the Prophet (Øal Allah-u-‘alaihe wa sallam), including: 
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1. Sincere 

Educators must make their motivation in carrying out the 

educational process solely for the sake of Allah Almighty in all their 

educational work. Sincerity in actions and speech is the foundation of 

faith, so Allah Almighty does not accept any deed except sincerity. This 

is evident in the hadith of Umar Ibn Al-Khattab, narrated by Al-Bukhari, 

which speaks about the importance of intention. The hadith is as follows: 
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        Meaning:  

From 'Umar, the Messenger of Allah (Øal Allah-u-‘alaihe wa 

sallam) said: “Verily, deeds are only by intentions, and for every 

person is what he intended. So whoever intends to emigrate for 

the sake of Allah and His Messenger, then his emigration was for 

Allah and His Messenger. Moreover, whoever intends to 

emigrate for worldly gain or to marry a woman, and then his 

emigration was for what he emigrated for.38 

Suppose an educator truly seeks the virtues of being an educator. 

In that case, the educator must be sincere in educating because teaching 

in Islam is an act of worship, and worship must be done sincerely for the 

sake of Allah Almighty. Indeed, if one is not sincere in fulfilling their 

duties as an educator, riyÉ (seeking praise), sum'ah (showing off), or 

worldly gain, they may fall among the first group to be cast into the fires 

of hell. In Sahih Muslim, it is mentioned as follows: 
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Meaning: 

From Abu Hurairah, then Natil, a resident of Sham asked, 

"O Sheikh, narrate to us a hadith that you have heard from 

the Messenger of Allah...!" He replied, "Yes, I heard the 

Messenger of Allah say: "Indeed, the first person to be 

summoned on the Day of Resurrection will be a martyr. He 

will be shown the favours bestowed upon him and will 

recognize them clearly. Then it will be said: 'What did you 

do in the world, O My servant?’ He will reply: 'I fought and 

struggled in Your cause until I was martyred.' Allah will 

say: 'You have lied. You fought so that you may be called 

a brave warrior. and indeed you have been called so.' Then 

he will be ordered to be dragged on his face and thrown into 

hell. Then, a man who acquired knowledge of the Qur’an 

and imparted it to others will be brought forth. He will be 

shown the favours bestowed upon him and will recognize 

them clearly. Allah will ask: 'What did you do with what 

you learned?' He will reply, 'I acquired knowledge and 

imparted it, I recited the Qur’an for Your sake.' Allah will 

say: 'You have lied. You learned so that you may be called 

a scholar, and indeed you have been called so. 'Then he will 

be ordered to be dragged on his face and thrown into 

Hellfire. Then, a man to whom Allah had given abundant 

wealth will be brought forth. He will be shown the favours 

best, and he will recognize them clearly.' Allah will ask: 

'What did you do with what I gave you?' He will reply: 'I 

did not leave any means untried in spending for Your sake. 

Allah will say: 'You have lied.  You did it so that people 

may call you generous, and indeed, they have called you 

so.' Then he will be ordered to be dragged on his face and 

thrown him into Hellfire."39  

In the narration above, the Prophet (Øal Allah-u-‘alaihe wa 

sallam) tells of three individuals who will be among the first to 

enter the Hellfire. Among them is a person who learns about 

religious knowledge and teaches it to others, but not for the sake of 

Allah Almighty, only to seek praise or riyÉ and show off. Therefore, 
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educators should sincerely teach for the sake of Allah Almighty to earn 

rewards and avoid hellfire. 

2. Piety 

Piety or taqwÉ, as defined by scholars, is shielding oneself so 

that Allah Almighty does not see you where He has forbidden it and 

ensuring that you are found where He has commanded it. It entails 

doing what Allah Almighty has commanded and abstaining from 

what He has forbidden. This is mentioned in the hadith of Nu'man 

bin Bashir, narrated by Al-Bukhari, which speaks about the 

significacy of taqwÉ. 

ي  ب ِ
َ
ي أ ِ
ابن
َ
ط
إ
ع
َ
ولُ أ

ُ
ق
َ
ِ ي
َ
ت 
إ
مِن
ْ
 ال

َ
لى
َ
وَ ع

ُ
مَا وَه

ُ
ه
إ
ن
َ
ُ ع

َّ
َ اللَّ ي ِ

شِتٍّ رَضن
َ
 ب
َ
ن
إ
 ب
َ
مَان عإ

ُّ
الن

 ِ
َّ

 رَسُولَ اللَّ
َ
هِد

إ
ش
ُ
 ت
تّ َّ
َ
 ح

ضنَ رإ
َ
 أ
َ
 لَّ
َ
ة
َ
 رَوَاح

ُ
ت
إ
 بِن
ُ
رَة مإ

َ
 ع

إ
ت
َ
ال
َ
ق
َ
 ف
ۭ
ة طِيَّ

َ
ع

 
َّ

ِ صَلى
َّ

 رَسُولَ اللَّ
ب َ
َ
أ
َ
مَ ف

َّ
هِ وَسَل يإ

َ
ل
َ
ُ ع

َّ
 اللَّ

َّ
ي  صَلى

الَ إِبنِّ
َ
ق
َ
مَ ف

َّ
هِ وَسَل يإ

َ
ل
َ
ُ ع

َّ
اللَّ

تِ رَوَ 
إ
 بِن
َ
رَة مإ

َ
 ع
إ
ي مِن ِ

تّن
إ
 اب
ُ
ت يإ

َ
ط
إ
ع
َ
ا  أ

َ
 ي
َ
ك
َ
هِد

إ
ش
ُ
 أ
إ
ن
َ
ي أ ِ
تّن
إ
مَرَت

َ
أ
َ
 ف
ۭ
ة طِيَّ

َ
 ع
َ
ة
َ
اح

  َ
َّ

وا اللَّ
ُ
ق
َّ
ات
َ
الَ ف

َ
 ق
َ
الَ لَّ

َ
ا ق
َ
ذ
َ
لَ ه

إ
 مِث

َ
دِك

َ
 سَائِرَ وَل

َ
ت يإ

َ
ط
إ
ع
َ
الَ أ

َ
ِ ق

َّ
رَسُولَ اللَّ

وإ 
َ
نَ أ يّإ

َ
وا ب

ُ
دِل
إ
 وَاع

ُ
ه
َ
ت طِيَّ

َ
 ع
َّ
رَد
َ
عَ ف

َ
رَج

َ
الَ ف

َ
مإ ق

ُ
دِك

َ
لَّ  

Meaning:  

An-Nu'man ibn Basyir preached from the pulpit, recounting, 

'My father gave me a gift (a donation without any expectation 

of reciprocation). 'Amrah, the daughter of Rawahah, 

expressed, 'I will not be content until you testify it to the 

Messenger of Allah.' So, my father went to the Messenger of 

Allah and said, 'I have given my son a gift from 'Amrah, the 

daughter of Rawahah, and she instructed me to testify it to you, 

O Messenger...” The Messenger of Allah asked, "Do you give 

all your children gifts like this?” He replied, ‘No...’ Then the 

Messenger of Allah said, ’Fear Allah and be just to your 

children.’ An-Nu'man remarked, "So he returned, and the 

Prophet rejected my father's gift.’40  

In the narration above, the Prophet (Øal Allah-u-‘alaihe wa 

sallam) instructed a father, who serves as the primary and first educator 

for his children, to fear Allah Almighty. A father can act justly among 

his children and set a good example for them through piety. 

3. Possessing knowledge 

Since the educator’s role is to impart knowledge, educators 

should be enthusiastic about acquiring knowledge. Pursuing 

knowledge in Islam is an individual obligation. This aligns with the 

hadith of Amr bin Al-'Ash, which Al-BukhÉri reported, which 

discussed the importance of knowledge. 
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Meaning:  

From Hisyam ibn 'Urwah, from his father, from 'Abdullah ibn 

'Amr ibn al-'As, he said, 'I heard the Messenger of Allah say: 

"Indeed, Allah does not take away knowledge by snatching it 

from His servants all at once, but He takes away knowledge 

by taking away the scholars, until when no ulama (scholars) 

remain, people will take ignorant leaders, who when asked, 

give fatwa without knowledge, thus they go astray and lead 

others astray.  

From the wording of the hadith above, it can be understood that 

those who give fatwÉ (legal opinions) and teach must possess 

knowledge. This includes educators, so educators must be 

knowledgeable people. An educator needs to gain knowledge, and the 

students they teach will certainly go astray. 

 

4. Patient. 

One of the fundamental traits that can contribute to the 

success of educators in their teaching is patience. With this quality, 

students will be drawn to their educators. Through patience, 

students will exhibit commendable morals and avoid reprehensible 

behaviour. This is evident in several hadiths, one of which is the 

hadith of Abu Hurairah, narrated by Al-Bukhari, which discusses 

restraining anger. 
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Meaning:  

From Anas ibn Malik, 'I once walked with the Prophet (Øal 

Allah-u-‘alaihe wa sallam) while he was wearing a thick and 

coarse cloak made in Najran. Then, a Bedouin Arab came and 
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pulled the Prophet (Øal Allah-u-‘alaihe wa sallam) with a 

strong tug, causing me to see the marks left on the Prophet's 

shoulder from the forceful pull. Then he said to the Prophet 

(Øal Allah-u-‘alaihe wa sallam), 'Command that I be given the 

wealth you possess'. Then the Prophet (Øal Allah-u-‘alaihe wa 

sallam) looked at the Bedouin Arab and smiled. Then the 

Prophet (Øal Allah-u-‘alaihe wa sallam) commanded that he 

be given something from the wealth.41 

The hadith above clearly and explicitly illustrates the patience 

the Prophet (Øal Allah-u-‘alaihe wa sallam) towards the bad behaviour 

of the Bedouin Arabs towards him. The Bedouin Arab pulled the 

Prophet’s cloak forcefully and roughly, leaving marks on the Prophet's 

shoulder. However, the Prophet (Øal Allah-u-‘alaihe wa sallam) was 

not angry with him, nor did he retaliate against his bad behaviour. 

Instead, the Prophet (Øal Allah-u-‘alaihe wa sallam) smiled and 

laughed at him. This shows how noble and great the character of the 

Prophet (Øal Allah-u-‘alaihe wa sallam) that how was his patience 

towards the unpleasant behaviour exhibited by the disbelievers 

towards him. The Prophet (Øal Allah-u-‘alaihe wa sallam) did not 

respond negatively to their bad behaviour but responded with 

kindness. 

5. Just and Responsibility 

An educator is obligated to be responsible for their students. 

This responsibility covers aspects of faith, daily attitudes and 

behaviour, physical and spiritual health, and social aspects. Many 

verses and hadiths explain that an educator must have responsibility.42 

Specifically, the hadith from the companion 'Abdullah bin 'Umar 

narrated by Al-Bukhari, about the responsibility of carrying out the 

trust that has been given. 
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Meaning: 

'Abdullah ibn 'Umar heard the messenger of Allah. saying: 

"Each of you is a leader, and each leader will be held 

accountable for those under his leadership. The Imam (head of 

the state) is a leader who will be held accountable for his 

people. A husband within his family is a leader and will be 
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held accountable for his family. A wife is a leader in her 

husband's household affairs and will be held accountable for 

those household matters.43  

The essence of the hadith is that each person is a leader, and 

with leadership comes a profound responsibility. A husband, as the 

head of the household, is not just a figurehead but a leader of his wife 

and children, with a duty to guide and protect them. This leadership 

role carries a weight of accountability, affecting his obligations to 

fulfill the rights of his family. This includes the right to educate, guide, 

and teach them what is beneficial and what is not. A leader who truly 

understands this responsibility will be committed to performing their 

duties and responsibilities well, knowing that they will be held 

accountable for their leadership 44 . The same principle applies to 

educators, who must be responsible for their students. If educators 

grasp this, it will greatly assist them in performing their duties as 

educators to the best of their ability. However, if they are unaware of 

or deny their obligations and responsibilities, they will neglect the 

rights of their students, both in terms of teaching and attention, as well 

as in nurturing the souls and morals of the students. 

6. Gentleness and Compassion. 

At its core, the attribute of compassion is not just a virtue but a 

natural instinct bestowed by Allah Almighty upon all living beings. It 

is a delicate feeling of mercy and compassion in the heart, whichdrives 

one towards goodness, forgiveness, and fairness. An educator must 

have compassion for their students, mirroring the compassion a parent 

has for their biological children. This is because the position of an 

educator is equivalent to that of a parent. However, parents have more 

responsibility in their households, while educators have responsibility 

in the field of education.45 Regarding this matter, there are several 

hadiths, one of which is the hadith narrated by Malik Al-Huwairits in 

the narration of Al-Bukhari, which talks about the necessity of being 

gentle and compassionate within the family, which should also be 

applied to students. 
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Meaning:  

From Anas ibn Malik, it is narrated that a Bedouin Arab once 

urinated in the mosque and people approached him. Then the 

Prophet (Øal Allah-u-‘alaihe wa sallam) said, ‘Leave him.’ 
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Then the Prophet (Øal Allah-u-‘alaihe wa sallam) asked for 

water to be brought and poured over it (the urine).46 

The above hadith clearly illustrates the Prophet's gentleness, 

compassion, and care towards his people, who are his students. A 

Bedouin Arab committed a reprehensible act by urinating in the 

mosque, which is the house of Allah Almighty and a place of worship 

for Muslims. The Companions, who saw witnessed the incident were 

angry and unable to control their emotions, almost intervening to stop 

the act. However, the Prophet (Øal Allah-u-‘alaihe wa sallam) did not 

get angry and even prevented his Companions from doing anything 

that could harm the man, allowing him to finish urinating. Then the 

Prophet (Øal Allah-u-‘alaihe wa sallam) instructed his Companions to 

fetch water to cleanse the urine, and he advised and educated the men 

kindly. What the Prophet (Øal Allah-u-‘alaihe wa sallam) did, it should 

be an example for educators’ guiding their students, who may 

sometimes exhibit mischievous behaviour.  

Therefore, if the explanation above is related to the 

competencies of educators in Islamic education, it can be broadly 

divided into three parts, namely,  

First, having personal-religious competence. The first basic 

competency for educators concerns their religious personality, 

meaning that they embody higher values that will be internalized in 

their students. For example, the values of honesty, consultation, 

cleanliness, beauty, discipline, orderliness, and others. These values 

need to be possessed by educators so that there will be trans-

internalization (the transfer of the internalization of values) between 

educators and students, either directly or indirectly, or at least there 

will be transactions (action transfer) between them.47  

Second, socio-religious competence is the second basic 

competence for educators concerning their concern for social issues in 

line with Islamic teachings. Attitudes such as cooperation, mutual 

assistance, egalitarianism (equality of status among human beings), 

tolerance, and others also need to be possessed by educators to create 

an Islamic educational atmosphere in order to achieve social trans-

internalization or social transactions between educators and students.  

Third, Professional-religious competence. This third basic 

competency concerns the ability to carry out their duties 

professionally, meaning they can make expert decisions on various 

cases. It can be accountable based on their theoretical and expert 

insights from an Islamic perspective. An ideal educator already 

possesses noble and dignified character, as explained above, while still 

maintaining competencies in knowledge and skills. Therefore, in 
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Islamic education, educators should refer to the figure of the Prophet 

(Øal Allah-u-‘alaihe wa sallam) as the best role model. However, in 

contemporary times, the world of education is starting to lose its 

identity, no longer focusing on spiritual and moral values. The interest 

in materialism sometimes causes someone to need a sense of 

trustworthiness in carrying out their duties and responsibilities. This, 

of course, cannot be separated from the role of educators, who should 

be role models for their students, but indirectly have moved away from 

moral and ethical values. 

C. Characteristics of Educators Based on Law No. 20 of 2003 

In Law Number 20 of 2003, concerning the National Education 

System, education is described as a conscious and planned effort to 

create a learning atmosphere and learning process so that students 

actively develop their potential to have spiritual strength, self-control, 

personality, intelligence, noble character, and skills needed for 

themselves, society, the nation, and the state. This law also stated that 

national education aims to develop the potential of students to become 

people who believe and fear Allah Almighty, have noble character, are 

capable, creative, independent, and become citizens who are 

democratic and responsible. In order to fulfil the mandate of the 

National Education System Law, the implementation of character 

education has been strengthened, identified 18 values derived from 

religion, Pancasila, culture and the national education objectives as 

formulated based on the Minister of National Education Regulation 

(Permendiknas) of 2010, as follows: 

1. Religious; This entails attitudes and behaviours of obedience and 

devotion to one’s religious teachings, tolerance towards the 

practice of other religions, and harmonious coexistence with 

followers of other faiths. 

2. Honesty; behaviour based on striving to be trustworthy in speech, 

actions, and work. 

3. Tolerance; attitudes and actions that respect differences in 

religion, race, ethnicity, opinions, attitudes, and actions of others. 

4. Discipline; actions that demonstrate orderly behaviour and 

compliance with various rules and regulations. 

5. Hard work actions that demonstrate disciplined behaviour and 

compliance with various rules and regulations. 

6. Creativity; thinking and doing something to produce new ways or 

results from something already possessed. 

7. Independence; attitudes and behaviours that are not easily 

dependent on others in completing tasks. 

8. Democratic; ways of thinking, behaving, and acting that value 

equal rights and obligations for oneself and others. 
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9. Curiosity; nattitudes and actions that seek to deepen and broaden 

knowledge beyond what is learned, seen, and heard. 

10. National spirit; ways of thinking, acting, and having insights that 

prioritize the nation's interests over one's own and the group. 

11. Patriotism: a way of thinking, acting, and having insights that 

prioritize the interests of the nation and state over one's own and 

one's group. 

12. Appreciation of achievement; attitudes and actions that encourage 

oneself to produce something useful for society and recognize and 

respect the achievements of others. 

13. Friendly/communicative, eager to foster friendships and 

proactively foster collaborative cooperation by maintaining open, 

polite communication with others. 

14. Love of peace, attitudes and actions that reflect a peaceful, safe, 

calm, and comfortable atmosphere in their presence within a 

particular community or society. 

15. Likes to read; the habit of setting aside time to read various 

literature that brings virtue to oneself. 

16. Environmental care; attitudes and actions that consistently strive 

to prevent damage to the natural environment and develop efforts 

to repair existing environmental damage. 

17. Social concern; attitudes and actions that reflect caring for others 

and the community in need. 

18. Responsibility, attitude and behaviours of individuals towards 

fulfilling their duties and obligations, which they should do 

towards themselves, society, the environment (natural, social and 

cultural), the state, and Allah Almighty.48  

 

D. Relevance of Educator Characteristics Based on the Holy  

Qur’Én, Hadith, and Law No. 20 of 2003 

Factually, the implementation of knowledge transformation 

and internalization of moral values in learners is not a simple task, 

especially in the era of globalization and information, amid the 

complexity of society. This perspective is underpinned by 

numerous cases that undermine the presence of educators in 

schools, outside schools, and within the broader social sphere, 

including harassment of students. Therefore, professional educators 

are not only described in the Holy Qur’Én but are also found in the 

sayings of the Prophet (Øal Allah-u-‘alaihe wa sallam), 

highlighting the challenges they face. 

In essence, the character is the value demonstrated in 

behaviour and is inherently ingrained in an individual's life. In this 

world, no attitude or behaviour is exempt from values and their 
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influence on human life. In the field of education or other areas of 

life, many values have been considered important since ancient times 

until now. Thus, they can have a significant impact, both on educators 

and on learners. The character of an educator is the value or trait that 

has become a special characteristic and is deeply ingrained in the 

educator’s personality, manifested in their teaching behaviour. The 

values of an educator’s character found in the Holy Qur’Én and the 

hadith of the Prophet (Øal Allah-u-‘alaihe wa sallam), among others, 

are religious character, responsibility, sincerity, patience, and so forth, 

as explained earlier. What is found in the Holy Qur’Én and hadith 

related to the character of educators is also relevant to what is 

stipulated in Law No. 20 of 2003 concerning the National Education 

System, which is elaborated in the Regulation of the Minister of 

National Education (Permendiknas) of 2010. What is expressed in this 

law, which is then elaborated in the Minister of National Education 

Regulation, is the result of the implementation of the Holy Qur’Én and 

hadith. Thus, Educators will become role models and the spearhead of 

the success of education, provided they possess the ideal character as 

mentioned above, which can support the success of education. 

3. Methodology 

This research is designed as library research. Library research is 

a research whose data collection is carried out by collecting data from 

various sources of literature. The research data sources are the Holy 

Qur’Én, Hadith and the Law on the National Education System in 

Indonesia.49 Data collection techniques are carried out by observation, 

documentation, and triangulation. Meanwhile, the data analysis 

technique used in this study is content analysis with a flow of data 

reduction, data display, and conclusion drawing. The approach used is 

an interpretive approach. The object of this research is the Holy 

Qur’Én. In line with this, the research method used is the Holy Qur’Én 

interpretation method. 50  The approach used is an interpretive 

approach. Meanwhile, the steps taken in the thematic exegesis method 

are as follows: a) Determine the topic of discussion or choose the 

problem of the Holy Qur’Én to be studied; b) Collect and define verses 

that discuss the issues or problems that have been determined; c ) 

Arranging the order of the verses according to the period in which they 

were revealed, for example the Makkiyah takes precedence over the 

Madaniyah verses; d) This tafsir study requires the help of taÍlÊli 

interpretations, namely about various aspects of verses concerning 

asbÉb al-nuzËl, munÉsabah and verses, knowledge of dilÉlah verses, 

etc. other things; e) Arranging the discussion in one framework; f) 

Completing the discussion with hadiths relating to the problem being 

discussed; g) Studying all the selected verses by collecting all the 
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verses that have the same meaning, or compromising between ‘Ém 

(general) and typical (special), which is muÏlaq with muqayyad, or 

seems contradictory, so that everything meets in one meaning; In line 

with the steps in the thematic interpretation method, the author takes 

three stages of analysis techniques. The three stages of analysis are as 

follows: First, selecting key terms from the vocabulary of the Holy 

Qur’Én in describing humans. Second, determine the main meaning 

(basic meaning) and nasabi meaning (relational meaning). The main 

meaning relates to the linguistic or semantic meaning, which is an 

important part of the term. Meanwhile, the nasabi meaning is an 

additional meaning that occurs because the term is connected to the 

context of the sentence where it is located. Third, conclude and unite 

these concepts into one general concept. 

4.  Conclusion 

As an effort to foster individuals with religious, ethical, 

virtuous, and scholarly dimensions (insÉn-i-kÉmil), an educator must 

possess an ideal character to guide learners towards educational goals 

by embodying the qualities contained in the Holy Qur’Én, Hadith, and 

Law Number 20 of 2003 as part of their characteristics. From the 

author's perspective, the holy book of the Holy Qur’Én contains 

numerous lessons that can guide how to behave and act as an educator. 

For instance, in Surah Ar-Rahman verses 1-4, educators must exhibit 

the traits of Ar-Rahman, showing compassion and empathy, sincerity 

in educating students, possessing effective public speaking skills, and 

designing optimal learning plans. Similarly, in Surah An-Najm verses 

5-6, educators must have the qualifications and be physically and 

spiritually prepared. Moreover, in Surah An-Nahl verses 43-44, 

educators should serve as a source of knowledge for their students and 

understand their roles and responsibilities as educators. According to 

numerous hadiths, educators must emulate the Prophet (Øal Allah-u-

‘alaihe wa sallam) as a role model in teaching activities. These 

principles are enshrined in Law No. 20 of 2003, as elaborated in the 

regulation of the Minister of National Education (Permendiknas) of 

2010.Therefore, if an educator possesses these ideal characteristics, 

they can mould students into a generation whit a solid foundation for 

life. 
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