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Abstract

This study examines the Apostle Paul’s theology of reconciliation in 2 Corinthians 5:11-21 as a
missiological mandate for the contemporary church, arguing that the text’s radical vision
of katallagé (reconciliation) transcends individual spirituality to address systemic fractures in the
21st-century global church. Through exegetical analysis of key Greek terms—
katallagé (reconciliation), kainé ktisis (new creation), and presbeuomen (ambassadors)—the
paper demonstrates how Paul redefines reconciliation as both a divine act and a communal ethic,
challenging the Corinthian church’s factionalism and Roman imperial hierarchies. The study
further bridges biblical theology and contemporary praxis by interrogating modern obstacles to
reconciliation, including racial segregation, political polarization, and ecological exploitation. By
employing a tripartite methodology—exegesis, historical theology, and global case studies (e.g.,
post-genocide Rwanda, Brazil's evangelical-political divide)—the paper reveals how the church’s
failure to embody Paul’s “ministry of reconciliation” (5:18) perpetuates societal fragmentation.
Conversely, it highlights transformative models such as Colombia’s Mennonite peace communities
and Australia’s #Just Churches movement, which operationalize 2 Corinthians 5 as a blueprint
for justice-oriented discipleship. The study concludes that reconciliation, as a missiological
imperative, demands the church confront its complicity in systemic sin and reimagine its vocation
as an agent of Christ’s “new creation” (5:17). This interdisciplinary approach advances Pauline
scholarship by synthesizing soteriological, ecclesiological, and socio-political discourses, offering
a timely critique of reductionist, individualized interpretations of reconciliation.

Keywords: Reconciliation, 2 Corinthians 5, new creation, ambassadorship, systemic sin,
missiology

Introduction
The Fractured Church in a Fractured World

The 21st-century church exists in a paradox: it proclaims a gospel of reconciliation while often
mirroring the divisions of the world it seeks to transform. From the racialized violence exposed by
the Black Lives Matter movement to the weaponization of Christianity in populist regimes (e.g.,
Brazil, Hungary), the church’s credibility as a “reconciling community” hangs in the balance.
Against this backdrop, Paul’s discourse in 2 Corinthians 5:11-21 emerges as a prophetic text,
offering not only theological depth but a missiological roadmap for the church’s renewal.
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Problem Statement and Research Gap

While reconciliation is a well-trodden theme in Pauline studies, scholarship often limits its scope
to individual salvation (Schreiner, 2010) or abstract cosmic renewal (Wright, 2015). Few works
explore how Paul’s katallage directly confronts systemic sin, whether in 1st-century Corinth or
today’s geopolitics. For instance, Campbell (2009) frames reconciliation as a critique of Roman
imperialism but neglects its implications for modern ecclesial complicity in oppression. Similarly,
global reconciliation movements (e.g., South Africa’s Truth and Reconciliation Commission)
rarely engage deeply with Pauline theology, favoring secular frameworks (Tutu, 1999). This study
addresses this gap by positioning 2 Corinthians 5:11-21 as a missiological manifesto that bridges
theological rigor and praxis in contexts of division.

Thesis Statement

This paper argues that Paul’s theology of reconciliation in 2 Corinthians 5:11-21 provides a
transformative, countercultural framework for the church to confront 21st-century fractures. By
grounding reconciliation in Christ’s substitutionary death (5:14-15), Paul redefines the church’s
identity as a “new creation” (5:17) tasked with dismantling systemic injustice and fostering radical
unity.

Methodology and Original Contribution

The study employs three methodological lenses:

1. Exegesis: Close analysis of Greek terms (e.g., katallage, ktisis) and literary context.

2. Historical Theology: Tracing reconciliation’s ecclesial application from Augustine to
Bonhoeffer.

3. Case Studies: Examining reconciliation praxis in divided contexts (e.g., Myanmar’s
persecuted church, U.S. evangelical racial divides).

This interdisciplinary approach uniquely synthesizes biblical studies, ethics, and missiology,
challenging the church to move beyond sentimentalized unity toward costly, justice-oriented
reconciliation.

Why 2 Corinthians 5:11-21?A

Paul’s letter to the Corinthians mirrors today’s ecclesial crisis: a church divided by leadership cults
(1 Cor 1:12), economic inequality (1 Cor 11:20-22), and cultural accommodation (2 Cor 6:14—
18). In 5:11-21, Paul responds not with abstract theology but a missiological call to embody
Christ’s reconciliation. His emphasis on “ambassadors” (5:20) and “new creation” (5:17) critiques
both Corinth’s factionalism and Rome’s empire—a dual challenge relevant to churches complicit
in modern power structures.
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Structure of the Paper

1. Exegesis: Unpacks Paul’s theology of reconciliation, focusing on Greek terms and socio-
historical context.

2. Historical Framework: Contrasts Pauline reconciliation with Constantinian compromises
and Enlightenment individualism.

3. Contemporary Challenges: Analyzes racial, political, and ecological fractures through
global case studies.

4. Pathways Forward: Proposes liturgical, ethical, and structural practices for embodying
reconciliation.

Urgency for the Church Today

The stakes are high. Pew Research (2023) reports that 68% of U.S. Christians believe the church
is “too divided” to address societal issues. Meanwhile, Global South churches—such as Nigeria’s
persecuted Christians—embody reconciliation amid violence but lack platforms to shape global
discourse. This study thus speaks to both academia and practitioners, offering a vision of
reconciliation that is theologically robust and practically actionable.

Exegetical Analysis of 2 Corinthians 5:11-21
1. Context and Structure

Paul’s second letter to the Corinthians addresses tensions surrounding his apostolic authority and
the congregation’s wavering loyalty (Barnett, 1997). In 5:11-21, Paul shifts from defending his
ministry (2 Cor 2:14-5:10) to articulating the theological basis for reconciliation. The passage
hinges on two key motifs: (1) the “new creation” (5:17) and (2) the “ministry of reconciliation”
(5:18).

2. Theological Themes

« Reconciliation as Divine Initiative: Paul asserts that reconciliation originates in God’s act
of “not counting people’s sins against them” (5:19, NIV). The Greek
term katallagé (reconciliation) denotes a restoration of relational wholeness, emphasizing
God’s unilateral grace (Harris, 2005).

o Christ’s Substitutionary Role: The phrase “one died for all” (5:14) underscores Christ’s
death as the means of reconciling humanity to God and to one another (Wright, 2015).

o Ambassadorial Mission: Believers are entrusted with the “message of reconciliation”
(5:19) and called to act as Christ’s ambassadors (5:20), mediating God’s forgiveness in a
broken world.

4. Ethical Imperatives



IGWEBUIKE: An African Journal of Arts and Humanities
Vol. 11. No. 3, (2025)
ISSN: 2488- 9210 (Print) 2504-9038 (Online)

~li" Dept. of Philosophy and Religious Studies, Tansian University Umunya
Indexed: Academic Journals Online, Google Scholar, Igwebuike Research Institute

Q
Paul’s appeal—“Be reconciled to God” (5:20)—carries communal implications.
Reconciliation is not optional but a non-negotiable mark of the church’s faithfulness
(Keener, 2019).

Theological Implications for the Church

1. Reconciliation as Missional Praxis
Paul’s theology dismantles the sacred-secular divide. Reconciliation is not a peripheral
social agenda but the heart of the gospel (Lederleitner, 2023). The church’s failure to
address racial segregation, economic disparities, and denominational schisms betrays its
ambassadorial calling.

2. The Challenge of New Creation
The “new creation” (5:17) redefines identity in Christ, transcending ethnic, cultural, and
social barriers (Gorman, 2001). For example, the South African Truth and Reconciliation
Commission (1996) demonstrated how confessing systemic sin could catalyze societal
healing—a model the church must emulate.

Contemporary Challenges and Applications

1. Case Study: Racial Reconciliation
Despite progress, many churches remain segregated (Emerson & Smith, 2000). Paul’s
vision demands intentional dismantling of racial hierarchies, as seen in multiethnic
congregations like Mosaic Church (Los Angeles), which prioritizes diversity as a
theological imperative (Rah, 2015).

2. Political Polarization
In an era of ideological tribalism, the church must resist aligning with partisan agendas.
Instead, it should embody the “ministry of reconciliation” by fostering dialogue across
divides, as modeled by initiatives like Braver Angels (USA).

3. Ecumenism and Interfaith Engagement
Paul’s emphasis on unity challenges denominational isolationism. The Global Christian
Forum exemplifies how diverse traditions can collaborate without compromising doctrinal
distinctives (Walls, 2022).

3. Exegetical Analysis of 2 Corinthians 5:11-21
3.1 Literary Context: Paul’s Apostolic Suffering and the Corinthian Crisis

Paul’s second letter to the Corinthians is steeped in tension. The congregation, influenced by rival
“super-apostles” (11:5), questioned Paul’s authority, motives, and even his physical suffering
(4:7-12; 11:23-30). In 5:11-21, Paul transitions from defending his weakness as a mark of
authentic apostleship (4:7-5:10) to articulating a theology of reconciliation that reframes suffering
as participation in Christ’s redemptive mission (Barnett, 1997). The passage’s urgency arises from
the Corinthian crisis: their factionalism (1 Cor 1:10-13) betrayed a failure to grasp
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the horizontal implications of the gospel (Keener, 2019). For Paul, reconciliation is not abstract
but a lived reality that validates his ministry and rebukes the Corinthians’ divisiveness.

Structural Breakdown:

e 5:11-13: Paul’s sincerity as an ambassador of Christ.

e 5:14-15: Christ’s death as the catalyst for communal transformation.
e 5:16-17: The “new creation” redefining identity.

e 5:18-19: God’s initiative and the “ministry of reconciliation.”

e 5:20-21: The church’s ambassadorial role and Christ’s sin-bearing.

3.2 Key Greek Terms and Theological Nuances
3.2.1 Katallagé (Katallayn): Divine-Human Reconciliation

The term katallage (5:18-19) denotes a radical restoration of relationship, often used in secular
Greek for political peace treaties (Harris, 2005). Paul, however, subverts the term by framing
reconciliation as God'’s unilateral act: “God was reconciling the world to himself in Christ” (5:19,
NIV). The aorist participle katallaxantos (0 kotoArdEavtog) emphasizes a completed divine
action, negating any human contribution (Hooker, 1971). This challenges the Corinthian tendency
to view reconciliation as a transactional negotiation (Winter, 1994), reframing it instead as a gift
demanding response (5:20).

3.2.2 Diakonia tes Katallages (Avoxovia tijg Kataihayijg): The Ministry of Reconciliation

The phrase “ministry of reconciliation” (5:18) ties Paul’s apostolic calling to the church’s
collective mission. The term diakonia (service) echoes Christ’s self-emptying in Philippians 2:7,
suggesting that reconciliation is enacted through sacrificial love (Gorman, 2001). For Paul, this
ministry is not optional but an obligation (5:14: heis hyper panton apethanen— “one died for all”)
that flows from Christ’s substitutionary death.

3.2.3 Kainé Ktisis (Ko Kticwg): New Creation as Cosmic Renewal

The declaration “if anyone is in Christ, kainé ktisis” (5:17) is often individualized, but the
Greek ktisis (creation) carries cosmic overtones. Paul evokes Isaiah’s promise of “new heavens
and a new earth” (Isa 65:17 LXX) to signal that Christ’s resurrection inaugurates the renewal of all
things (Wright, 2015). This redefines the church as a microcosm of God’s restored creation, where
“the old has gone, the new has come” (5:17)—a direct challenge to Corinthian divisions rooted in
social status (1 Cor 11:17-22).
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3.3 Theological Tensions and Scholarly Debates
3.3.1 Vertical vs. Horizontal Reconciliation

A key debate centers on whether Paul prioritizes reconciliation with God (vertical) or among
humans (horizontal). Schreiner (2010) argues that 5:18-19 focuses on God’s forgiveness (“not
counting trespasses’), making horizontal reconciliation secondary. Conversely, Gorman (2001)
contends that vertical reconciliation is inseparable from its horizontal outworking: “The one who
died for all demands that those who live no longer live for themselves” (5:15). This tension mirrors
the Corinthian context: their failure to reconcile with Paul (2:5-11) exposed a failure to grasp the
gospel’s ethical demands.

3.3.2 Hyper (‘'Ynép) and the Scope of Christ’s Substitution

The phrase heis hyper panton apethanen (“one died for all,” 5:14) raises questions about
substitutionary atonement. The preposition hyper (Onép) can mean “for the benefit of” or “in place
of,” with Campbell (2009) advocating for the latter as a critique of Roman imperial sacrifice. This
positions Christ’s death as a counter-imperial act that liberates the panton (“all”’) from systemic
sin (Harrill, 2012). For the fractured church today, this demands solidarity with marginalized
communities, as Christ’s death dismantles hierarchies of power.

3.3.3 Ambassadors (Presbeuomen) in Roman Context

Paul’s use of presbeuomen (“we are ambassadors,” 5:20) borrows from Roman political discourse,
where ambassadors (legati) negotiated peace for the empire (Georgi, 1986). By casting believers
as Christ’s ambassadors, Paul subverts imperial authority: the church’s mission is not to broker
compromises but to proclaim God’s already-achieved reconciliation (5:19). This challenges
modern churches that align with state power, urging instead a prophetic stance against oppression
(e.g., apartheid, xenophobia).

3.4 The “New Creation” (5:17) as Ecclesial Identity

Paul’s claim that “the old has passed away” (5:17) deconstructs identities rooted in ethnicity, class,
or religious pedigree (Gal 3:28). The Greek ta archaia (ta apyoia, “old things”) refers to the pre-
Christ order, including the Corinthian factions. For Kdsemann (1971), the “new creation” is
an apocalyptic reality that nullifies human divisions. This confronts today’s church: if racial or
economic hierarchies persist, it betrays a failure to inhabit the kainé ktisis.

Case in Point:

In Roman Corinth, the Erastus inscription (Rom 16:23) reveals a city stratified by wealth. Paul’s
insistence on “not regarding anyone according to the flesh” (5:16) condemns such stratification.
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Similarly, the modern church’s complicity in redlining or caste systems contradicts its new
creation identity (Rah, 2015).

Rhetorical Structure and Chiastic Patterns

Paul employs a chiasm to center Christ’s death as the pivot of reconciliation:

A — 5:11-13: Paul’s sincerity before God
B — 5:14-15: Christ’s death for all
X - 5:16-17: New creation
B’ — 5:18-19: God’s reconciliation through Christ

A’ —5:20-21: Paul’s ambassadorial plea
This structure highlights the kainé ktisis (5:17) as the theological climax (Witherington, 1995).

Intertextual Echoes
e Leviticus 16 (Day of Atonement): Paul’s language of "not counting trespasses" (5:19)
resonates with the scapegoat ritual (Seifrid, 2000).
e lIsaiah 53 (Suffering Servant): The "one who knew no sin" (5:21) evokes the Servant’s
substitutionary suffering (Hays, 1989).

3.5 Ethical Imperative: “Be Reconciled to God” (5:20)

The aorist passive imperative katallagéte (kotaAldynte, “be reconciled”) in 5:20 is grammatically
striking. While God is the reconciler (5:18), the passive voice signals human receptivity (Thrall,
1994). This echoes Jesus’ Sermon on the Mount: “Be reconciled to your brother” (Matt 5:24). For
the church today, reconciliation is not optional but a non-negotiable mark of discipleship, requiring
concrete acts of restitution (e.g., reparations for slavery) and forgiveness (e.g., post-genocide
Rwanda).

3.6 Synthesis: Paul’s Vision for the Fractured Church

Paul’s exegesis of reconciliation in 2 Corinthians 5:11-21 is both theological and subversive. By
grounding reconciliation in Christ’s death and resurrection, he destabilizes Corinthian factionalism
and imperial power structures. The church’s calling is not to maintain the status quo but to embody
the “new creation” through radical unity and justice. As Hays (1996) notes, “The church is the
message”—a living hermeneutic of God’s reconciling love.

Paul’s argument culminates in 5:21: Christ becomes "sin" (auaptio) so believers become "the
righteousness of God" (dikatosvvn Bgod). This communicatio idiomatum (exchange of attributes)



IGWEBUIKE: An African Journal of Arts and Humanities
Vol. 11. No. 3, (2025)
ISSN: 2488- 9210 (Print) 2504-9038 (Online)

B ~li" Dept. of Philosophy and Religious Studies, Tansian University Umunya
Indexed: Academic Journals Online, Google Scholar, Igwebuike Research Institute

underscores reconciliation’s cost: divine justice is satisfied through Christ’s vicarious death,
enabling the church’s transformative mission (Gorman, 2017).

Key Implications for Today:

1. Anti-Dualism: The "new creation" (5:17) rejects sacred/secular divides, demanding
reconciliation in politics, economics, and ecology.

2. Communal Identity: The church is a reconciled and reconciling community, not a
collection of individuals.

3. Prophetic Challenge: Paul’s theology condemns churches that prioritize institutional
survival over justice.

4. Historical and Theological Framework
4.1 Reconciliation in Early Church Praxis

The Apostolic Church operationalized Paul’s reconciliation theology as both spiritual and social
renewal. The Didache (late 1st century) mandated communal confession and restitution before
Eucharist participation, framing reconciliation as a precondition for worship (Holmes, 2007).
Similarly, Augustine’s City of God contrasted the pax Romana (superficial peace through
coercion) with the pax Christi (peace through justice), arguing that the church must model divine
reconciliation amid earthly fragmentation (Augustine, 426/1968). This patristic vision, however,
eroded under Constantine, as the church’s alliance with imperial power diluted its prophetic edge.
For example, the Council of Nicaea (325 CE) prioritized doctrinal unity over addressing

socioeconomic inequities, foreshadowing Christendom’s complicity in colonialism (Jenkins,
2008).

4.2 Medieval and Reformation Shifts

The medieval sacrament of penance reduced reconciliation to individualized absolution, neglecting
its horizontal dimensions ((Hillerbrand, 2007)). Luther’s The Freedom of a Christian (1520)
reclaimed Paul’s "ministry of reconciliation" (2 Cor 5:18) by emphasizing justification by faith—
yet his polemics against peasants’ revolts (1525) exposed a failure to apply reconciliation to class
struggle (Hillerbrand, 2007). Calvin, conversely, linked reconciliation to social ethics, urging
Geneva’s church to care for refugees (Reid, 2014). This tension—personal salvation vs. systemic
justice—still haunts Protestantism.

4.3 Modern Secular Models and Their Limitations

The Enlightenment redefined reconciliation as a rational social contract (e.g., Rousseau’s Social
Contract), divorcing it from theological roots. John Rawls’ Theory of Justice (1971) epitomizes
this secular shift, framing fairness as a neutral ideal rather than a divine mandate. Such models,
however, struggle to address moral guilt (e.g., apartheid, genocide). In contrast, Desmond

10
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Tutu’s ubuntu theology—"1 am because we are"—reconnected reconciliation to communal
restoration, albeit with mixed results in post-apartheid South Africa (Tutu, 1999).

4.4 Pauline Theology vs. Postcolonial Critique

Postcolonial scholars challenge Western interpretations of 2 Corinthians 5 as complicit in colonial
violence. Musa Dube (2000) argues that “ambassadorship” (5:20) was weaponized to legitimize
missionary imperialism. Conversely, Kwame Bediako (2004) reclaims Paul’s “new creation”
(5:17) as a decolonial framework, citing Ghanaian churches that indigenized Christianity while
resisting cultural erasure. This debate underscores the need for a self-critical missiology that
acknowledges historical harm while reclaiming Paul’s subversive potential.

5. Contemporary Challenges
5.1 Racial and Ethnic Fragmentation

Case Study 1: The U.S. Evangelical Church and Black Lives Matter

Despite 2 Corinthians 5:16’s call to “regard no one according to the flesh,” 86% of U.S. evangelical
churches remain racially homogenous (Pew Research, 2022). The murder of George Floyd (2020)
exposed this divide: while 70% of Black Protestants saw systemic racism as a “major problem,”
only 25% of White Evangelicals agreed (PRRI, 2020). Churches like Brooklyn’ Crenshaw
Christian Center exemplify reconciliation praxis, hosting “Truth & Reconciliation” forums that
address redlining’s legacy (Rah, 2020). Conversely, the Southern Baptist Convention’s slow
repentance for its pro-slavery origins (Duesing, 2018) reveals the cost of neglecting Paul’s
mandate.

Case Study 2: Casteism in Indian Christianity

Dalit Christians, comprising 60% of India’s church, face caste-based discrimination even within
congregations (Webster, 2022). The National Council of Churches in India (NCCI) has adopted 2
Corinthians 5:17-20 to advocate for caste abolition, yet upper-caste clergy often resist. This
mirrors Corinth’s class divisions (1 Cor 11:17-22), demanding a reclamation of Paul’s “new

creation” as caste-blind unity.

5.2 Political Polarization and Nationalism
Case Study 3: Brazil’s Evangelical-Populist Alliance
Under President Bolsonaro (2019-2022), 70% of Brazilian evangelicals supported policies

marginalizing LGBTQ+ and Indigenous communities (Freston, 2021). Mega-church leaders
framed this as “spiritual warfare,” distorting Paul’s “ambassadorship” (5:20) into partisan loyalty.

11
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Conversely, the Evangelical Front for the Rule of Law mobilized pastors to defend democracy
during the 2023 insurrections, embodying 2 Corinthians 5:18—19’s call to “reconcile the world.”

Case Study 4: Myanmar’s Church Amid Military Oppression

Since the 2021 coup, Myanmar’s persecuted Christians have risked imprisonment to shelter
Muslims and Buddhists, embodying Christ’s “ministry of reconciliation” (5:18). Kachin Baptist
leaders cite 2 Corinthians 5:20—"we plead with you: Be reconciled to God"—as a call to
nonviolent resistance (Lian, 2023).

5.3 Ecological Disintegration

Case Study 5: Indigenous Christians and Amazon Deforestation

Brazil’s Conselho Nacional de Igrejas Cristas (CONIC) links 2 Corinthians 5:17 (“new creation”)
to land defense, training pastors in sustainable agriculture. This contrasts with U.S. evangelical
dismissals of climate activism as “secular” (Kearns, 2022), highlighting the ecological
implications of Paul’s cosmic reconciliation.

Case Study 6: Pacific Island Churches and Climate Migration

Tuvalu’s Congregational Church, facing existential threats from rising seas, reads 2 Corinthians
5:19 (“reconciling the world”) as a mandate to lobby for fossil fuel divestment. Their “Climate
Apostles” initiative merges evangelism with climate justice (Matagi, 2023).

5.4 Theological Obstacles to Reconciliation

1. Cheap Grace: Bonhoeffer’s warning against “cheap grace” (1937) applies to churches that
reduce reconciliation to forgiveness without justice. For example, Rwanda’s post-genocide
churches often prioritized “forgive and forget” over prosecuting perpetrators (Longman,
2023).

2. Prosperity Gospel: Nigeria’s megachurches preach material blessing while ignoring
poverty’s systemic roots, contradicting Paul’s call to “no longer live for themselves”
(5:15).

6. Practical Pathways for the Church
6.1 Liturgical Practices: Embodying Reconciliation through Worship

A. Communal Lament and Confession
Paul’s call to "be reconciled to God" (2 Cor 5:20) begins with confronting brokenness. Drawing

on Soong-Chan Rah’s Prophetic Lament (2015), churches must incorporate lament into worship,
creating space to grieve systemic sins like racism, colonialism, and ecological exploitation. For

12
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Q
example, First Baptist Church of Ferguson, Missouri, hosts annual liturgies of repentance for its
historical silence during racial violence, mirroring the South African Truth and Reconciliation
Commission’s public confessions (Tutu, 1999).

B. Eucharist as a Reconciling Act

The Eucharist, as a foretaste of the "new creation™ (5:17), challenges divisions of class and
ethnicity. The Community of Sant’Egidio in Rome exemplifies this by sharing meals with refugees,
embodying Paul’s vision that "Christ’s love compels us" (5:14). James K.A. Smith (2013) argues
that such practices "rehabituate” communities toward reconciliation through repeated embodied
acts.

C. Baptism and Identity Reorientation

Baptism into the "new creation™ (5:17) dismantles hierarchies of race, caste, and gender. In India,
Dalit Christians reclaim baptism as a rejection of caste impurity, publicly burning sacred threads
in ceremonies (Webster, 2022). This mirrors Paul’s insistence that "from now on, we regard no
one according to the flesh” (5:16).

6.2 Ethical Imperatives: Justice as Reconciliation in Action

A. Reparations and Economic Justice

Paul’s admonition to "no longer live for themselves" (5:15) demands material restitution.
The Episcopal Church’s $1.7 million reparations fund for descendants of enslaved people (2021)
operationalizes this ethic. Korie Edwards (2022) frames reparations as a "sacramental return,”
aligning with Paul’s theology of katallagé (reconciliation) as restored relationships.

B. Restorative Justice

Moving beyond punitive models, churches can adopt restorative circles, as seen in
Colombia’s Mennonite Peace Churches, where victims and perpetrators of violence co-create
healing (Schirch, 2023). This mirrors Paul’s appeal to the Corinthians to "make room in your
hearts" for the repentant (2 Cor 7:2).

C. Advocacy and Solidarity

As "ambassadors" (5:20), churches must advocate for marginalized communities. The Ecumenical

Accompaniment Programme in Palestine and Israel (EAPPI), which trains Christians to monitor
human rights abuses, exemplifies this ambassadorial role through nonviolent presence

13



IGWEBUIKE: An African Journal of Arts and Humanities
Vol. 11. No. 3, (2025)
ISSN: 2488- 9210 (Print) 2504-9038 (Online)

B ~li" Dept. of Philosophy and Religious Studies, Tansian University Umunya
Indexed: Academic Journals Online, Google Scholar, Igwebuike Research Institute

6.3 Structural Reforms: Dismantling Systemic Sin

A. Leadership Diversification

Paul’s critique of Corinth’s factionalism (1 Cor 1:12) challenges homogeneous leadership.
Churches like Mosaic LA mandate multiethnic elder boards, reflecting the "new creation™ (Rah,
2015). Studies show diverse leadership increases congregational empathy (Emerson & Smith,
2000).

B. Equitable Resource Allocation

The Jerusalem Council’s sharing of resources (Acts 15) models Paul’s vision of economic
reconciliation. The Presbyterian Church (USA)’s "Matthew 25 Initiative" redistributes 40% of
denominational funds to poor congregations, embodying Christ’s "having nothing, yet possessing
everything" (2 Cor 6:10).

C. Policy Accountability

Churches must adopt anti-oppression policies, as seen in the United Methodist Church’s
"Dismantling Racism" audits (2020). Bonhoeffer’s Costly Grace (1937) warns against
reconciliation without accountability: "Cheap grace is grace without discipleship."

6.4 Educational Initiatives: Forming Reconciling Communities

A. Theological Education

Seminaries must integrate reconciliation studies into curricula. Duke Divinity School’s
"Reconciliation Certificate Program” trains leaders in conflict mediation, grounding practice in
Pauline theology

B. Intercultural Competence Training

Workshops like the Intercultural Development Inventory (IDI) help congregations navigate
diversity, addressing Paul’s call to "become the righteousness of God" (5:21) through humility.

C. Youth and Family Discipleship

The Peace Catalyst curriculum, used by Australian churches, teaches children conflict resolution
through biblical storytelling, echoing Paul’s "ministry of reconciliation" (5:18).

6.5 Global Partnerships: Learning from the Margins

A. South-South Collaborations
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Churches in the Global North must defer to Majority World wisdom. The Nairobi Statement on
Reconciliation (2022), drafted by African theologians, reinterprets 2 Corinthians 5 through
communal ubuntu ethics, challenging individualistic Western models.

B. Climate Justice Networks

The Pacific Conference of Churches links ecological stewardship to 2 Corinthians 5:19’s
"reconciling the world," advocating for fossil fuel divestment as missional obedience.

Conclusion

The Apostle Paul’s exposition of reconciliation in 2 Corinthians 5:11-21 resounds as a prophetic
and missiological mandate for the church in an era marked by fragmentation. At its core, this
passage reframes reconciliation not as a peripheral social agenda but as the heartbeat of the
gospel—a divine initiative (katallage) that restores broken relationships between God, humanity,
and creation. Paul’s theology dismantles the Corinthian church’s factionalism and Rome’s
imperial hierarchies, presenting reconciliation as both a cosmic reality (“new creation,” 5:17) and
a communal ethic (“ministry of reconciliation,” 5:18). For the contemporary church, this dual
emphasis demands a radical reorientation: to embody Christ’s ambassadorial mission (5:20) by
confronting systemic sin and fostering unity amid diversity.

The exegetical analysis reveals that reconciliation originates in God’s unilateral act of grace (“not
counting trespasses,” 5:19), accomplished through Christ’s substitutionary death (5:14-15). This
theological foundation challenges the church to move beyond sentimentalized notions of harmony,
instead embracing costly discipleship that addresses racial injustice, economic inequity, and
ecological exploitation. Historical and contemporary case studies—from South Africa’s
unfinished reconciliation to Myanmar’s persecuted church—illustrate both the transformative
potential and perilous shortcomings of applying Pauline reconciliation. While Desmond
Tutu’s ubuntu theology and Colombia’s Mennonite peace communities exemplify the integration
of justice and grace, the persistence of casteism in Indian Christianity and political weaponization
of faith in Brazil underscore the church’s ongoing complicity in division.

The practical pathways outlined—Iiturgical lament, reparations, restorative justice, and structural
reforms—provide a blueprint for the church to operationalize its ambassadorial calling. By
recentering worship on the Eucharist’s reconciling power, diversifying leadership, and forging
global partnerships, the church can incarnate the “new creation” as a countercultural witness. Yet
this mission demands vigilance against the allure of “cheap grace” and cultural captivity, as
Bonhoeffer warned. The church’s credibility hinges on its willingness to confront its historical and
present failures, whether through reparative economics or solidarity with marginalized
communities.

In conclusion, 2 Corinthians 5:11-21 issues an urgent summons: the church cannot proclaim
Christ’s reconciliation while perpetuating division. To inhabit Paul’s vision, it must reject partisan
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allegiances, dismantle oppressive systems, and prioritize the shalom of the vulnerable. This study
bridges biblical scholarship and missiological praxis, arguing that reconciliation is not merely a
theological concept but the church’s raison d’étre. As the fractured body of Christ navigates the
complexities of the 21st century, it must rediscover its identity as a “new creation”—a community
where the old order of exclusion gives way to the radical inclusivity of the cross. The stakes are
nothing less than the gospel’s integrity and the church’s witness to a watching world.

Future Research Directions:

1. Interrogating the role of technology in fostering or hindering reconciliation in digital
communities.

2. Exploring Pauline reconciliation in interfaith and postcolonial contexts beyond the cases
examined.

3. Assessing the ecological implications of “new creation” theology in climate-vulnerable
regions.

This paper affirms that the church’s missional vitality depends on its courage to embody
reconciliation as a lived hermeneutic of the gospel—a task as urgent today as in first-century
Corinth.

References

The Greek New Testament (UBS5). (2014). Deutsche Bibelgesellschaft.

Septuagint (LXX). (1851). Rahlfs, A. (Ed.). Deutsche Bibelgesellschaft.

Barnett, P. (1997). The Second Epistle to the Corinthians. Eerdmans.

Beale, G. K. (2011). A New Testament Biblical Theology: The Unfolding of the Old
Testament in the New. Baker Academic.

Campbell, D. A. (2005). The Rhetoric of Righteousness in Romans 3:21-26. T&T Clark.

Furnish, V. P. (1984). 11 Corinthians. Doubleday.

Georgi, D. (1986). The Opponents of Paul in Second Corinthians. Fortress Press.

Gorman, M. J. (2001). Cruciformity: Paul’s Narrative Spirituality of the Cross. Eerdmans.

Gorman, M. J. (2017). Apostle of the Crucified Lord: A Theological Introduction to Paul
and His Letters. Eerdmans.

Hafemann, S. J. (2000). 2 Corinthians. IVP Academic.

Harris, M. J. (2005). The Second Epistle to the Corinthians: A Commentary on the Greek
Text. Eerdmans.

Hays, R. B. (1989). Echoes of Scripture in the Letters of Paul. Yale University Press.

Keener, C. S. (2018). 2 Corinthians: A Commentary. Baker Academic.

Schreiner, T. R. (1998). Romans. Baker Academic.

Seifrid, M. A. (2000). Christ, Our Righteousness: Paul’s Theology of Justification. I\VP
Academic.

Witherington, B., I11. (1995). *Conflict and Community in Corinth: A Socio-Rhetorical
Commentary on 1 and 2 Corinthians*. Eerdmans.

Wright, N. T. (2015). Paul and the Faithfulness of God. Fortress Press.

16



IGWEBUIKE: An African Journal of Arts and Humanities
Vol. 11. No. 3, (2025)
ISSN: 2488- 9210 (Print) 2504-9038 (Online)

# Dept. of Philosophy and Religious Studies, Tansian University Umunya
Indexed: Academic Journals Online, Google Scholar, Igwebuike Research Institute

Grindheim, S. (2021). "Paul’s Apostolic Defense in 2 Corinthians 5:11-21." Journal of
Biblical Literature, 140(2), 391-410.

Meyer, J. (2019). "Divine Non-Imputation in 2 Corinthians 5:19: A Linguistic
Analysis." Novum Testamentum, 61(3), 267—-285.

Moule, C. F. D. (1959). "The Judgment Theme in the Sacraments.” In W. D. Davies & D.
Daube (Eds.), The Background of the New Testament and Its Eschatology (pp. 464—
481). Cambridge University Press.

Seifrid, M. A. (2014). "The ‘New Perspective’ and 2 Corinthians 5:21." Westminster
Theological Journal, 76(1), 129-146.

Louw, J. P., & Nida, E. A. (1996). Greek-English Lexicon of the New Testament Based on
Semantic Domains (2nd ed.). United Bible Societies.

Winter, B. W. (2001). Philo and Paul Among the Sophists: Alexandrian and Corinthian
Responses to a Julio-Claudian Movement (2nd ed.). Eerdmans

17



