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Abstract: 

During the Ottoman period, many Europeans of different professions visited 

Algiers. Among them were diplomats and consuls sent by their governments to 

negotiate peace treaties with Algiers and to look after the interests of their 

citizens. There were also doctors, members of exploratory missions, merchants - 

especially those based in French trading centres - clerics tasked with ransoming 

captives and returning them to their homelands, and senior officers. Many of 

these individuals were themselves captives, often from the groups mentioned 

above. All of them left behind memoirs and writings that included observations 

about Algiers and life there. Some of these accounts were fair in their 

descriptions, while others were biased, influenced by preconceived notions 

about Algiers and its people. Among them was the French diplomat Knight 

Laurent d'Arvieux, who spent several months in Algiers and provided us with 

some observations in his memoirs. 

Keywords: Travel, French diplomats, Eyalet of Algiers, France, diplomatic 

relations, treaties, commercial centres. 

Introduction: 

Algerian-French relations during the Ottoman period are among the most 

significant and complex, given their profound impact on Algeria in particular. 

These relations often tended towards conflict, as evidenced by the regular 

French naval attacks on Algiers. At other times, the relationship moved towards 

peace through treaties and diplomatic missions, with the French authorities 

sending envoys and consuls to settle disputes and resolve outstanding issues 

between the two parties. The knight Laurent d’Arvieux was one of the consuls 

sent to Algeria to resolve various problems between the two governments. 

Before being sent to Algeria, d’Arvieux was appointed consul in several eastern 

countries, which probably contributed to France’s decision to choose him 
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because of his familiarity with the Orient and several eastern languages. This 

leads to the following questions Who is Sir Laurent d’Arvieux? What were the 

reasons for his appointment as consul in Algeria? What were the circumstances 

that preceded his arrival? What observations did he make about Algiers during 

his stay? What key insights can be gained from reading his memoirs? The 

writing of this essay aims to achieve several objectives, including introducing 

the character of the knight Laurent d’Arvieux, exploring his memoirs and 

examining his notes on Algiers and public life there. In order to answer the 

questions posed and to achieve the objectives of this research paper, we have 

outlined the following elements: 

Introduction 

- Definition of the Knight Laurent d’Arvieux   

- Definition of his memoirs   

- Reasons for Laurent d’Arvieux’s arrival in Algeria and the circumstances 

leading up to it   

- Description of the city of Algiers and its facilities   

- Inhabitants of the city   

- Conditions of Christian prisoners   

- Status of the Jewish community   

- Language of the inhabitants   

- Suburbs and rural areas   

- Conclusion   

- Conclusion   

- Sources and references   

Definition of the Knight Laurent d’Arvieux: 

He was a famous French diplomat, traveller and merchant, born in 1635 in the 

countryside of Marseilles to a noble family of Italian descent from Lombardy1. 

His long sojourns in the East had made him fluent in several Eastern languages, 

including Arabic, Turkish, Syriac and Hebrew2. This knowledge brought him 

closer to King Louis XIV3 and his minister Colbert4, which led to his 

appointment as a diplomat in the Orient5.   
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In 1653, d’Arvieux set out on a journey to acquire knowledge of trade in order 

to restore his family’s wealth. He was 18 years old at the time. His first stop was 

the city of Izmir, from where he visited major cities in Egypt, the Levant, 

Jerusalem and Tunisia6. After twelve years in France, he returned to the court of 

King Louis XIV, who sent him on his first diplomatic mission in 1666 as an 

envoy to Tunisia7 to sign a treaty granting the French commercial rights in Cape 

Negro (northern Tunisia) and Tabarka (northern Tunisia). As a result, he was 

able to free three hundred and sixty (360) French prisoners in 16688. 

On his return to Paris, d’Arvieux was appointed official translator for the 

Turkish language in the famous Ottoman embassy that arrived in Paris in 1669, 

headed by Suleiman Agha, the envoy of the Ottoman Sultan Mehmed IV9 to 

France. Following this embassy, he undertook another mission to Istanbul, 

where he was appointed extraordinary ambassador by the king10. 

In 1672, d’Arvieux attended the signing of a treaty in Istanbul between the 

French ambassador and Sultan Mehmed IV. He saw to it that he wrote a report 

and submitted it to his government. In 1673, he compiled an Ottoman-Latin 

dictionary. On 23 April of the same year, he was appointed a Knight of the 

Order of Our Lady of Mount Carmel and of the Lazarists11 in the city of 

Jerusalem, at the same time as these orders were founded by the king12.  

He was then appointed consul in Algeria, where he arrived on 10 September 

1674. In 1675, several problems forced him to return to Paris in April 1675, 

about eight months after his arrival13. There, Colbert asked him to prepare a 

report on the status of the French consulates in the East and the state of the 

French commercial centres there14. 

Finally, in 1679, d’Arvieux was appointed consul in Aleppo, where he remained 

until 1686, the year in which he returned to Paris and began to study the Bible 

and write his memoirs. This phase of his life ended with his death in 170215. 

Definition of his memoirs: 

The memoirs of the Knight d’Arvieux are divided into six volumes, entitled:   

“Mémoires du Chevalier D’Arvieux envoyé extraordinaire du roi à la Porte, 

consul d’Alep, d’Alger, de Tripoli, et autres échelles du levant”.   

This translates into Arabic as: “ قنصل العالي،  للباب  الملك  مبعوث  دارفيو  الفارس    مذكرات 

”.حلب، الجزائر، طرابلس، وموانئ الشرق الأخرى   
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These memoirs were first published in 1717 and later reissued in 1735 after 

being revised by Father Jean Baptiste Labat16. There is also an incomplete and 

inauthentic manuscript preserved in the public library of Marseille17. 

Knight d’Arvieux’s memories are considered to be one of the most important 

historical sources because of the precise information they contain as a result of 

his extensive commercial and diplomatic travels. This experience gave him a 

thorough understanding of the conditions in the countries he visited, as did his 

knowledge of Eastern languages, particularly Ottoman Turkish.  

 

The memoirs are divided into six volumes: the first three contain a collection of 

his travels to Egypt, Izmir, Mount Lebanon and Carmel18, together with 

information on their economic conditions. The fourth volume covers his travels 

to Tunisia, Constantinople and Edirne. 

The fifth volume deals with his return from Constantinople, the foundation of 

the Order of Our Lady of Mount Carmel and of Saint Lazarus in Jerusalem, and 

his appointment as consul in Algeria. In this volume he gives a description of 

the city, some aspects of social life, its defensive structures, its political system, 

its army, the methods by which its pirates set out to sea, their acquisition of 

spoils, how these were distributed and the punishments applied in the country. 

He also describes the city of Béjaïa, its defences and the relationship between its 

inhabitants and the janissaries. Finally, he describes his departure from Algeria 

and his return to Paris. 

In the sixth volume, he talks about Aleppo, where he lived, and provides 

extensive information that introduces the reader to Damascus, its topography 

and climate. He gives a detailed picture of its neighbourhoods and houses, as 

well as of the city’s water supply. This volume also contains a census of the 

Damascenes of different religions, with a focus on the conditions of Christians. 

He reviews the situation of the Jewish community and their places of worship. 

Finally, he describes the Umayyad mosque, its construction and condition19. 

4- Reasons for Laurent d’Arvieux’s arrival in Algeria and the 

circumstances leading up to it: 

From 1672, after a long period of calm following the signing of the treaty of 

1666, tensions began to emerge in Algerian-French relations. This unrest 

coincided with the war that Algeria was waging against both the Netherlands 

and England, which were aligned with France’s interests. The main cause of 

http://www.psychologyandeducation.net/


PSYCHOLOGY AND EDUCATION (2024) 61(8): 524-542 
ISSN:1553-6939 
 

 
 

www.psychologyandeducation.net                                                                                            528 

 
 

these tensions was France’s strong desire to exploit the bastion20 for its 

commercial interests. There were frequent disputes between French merchants 

over the right to use the bastion. These conflicts led to delays in the payment of 

debts by the merchants to the Algerian treasury, which relied on part of these 

revenues to pay the salaries of the military units. It is well known that delays in 

paying their salaries led to protests and increased tension21. 

Earlier, in 1670, the French merchant Arnaud had obtained the privilege of 

exploiting the bastion and had undertaken to pay all the Centre’s debts. 

However, following a lawsuit brought against him by his partners, who 

demanded that he return to France to present the accounts for his period of 

management, the French government appointed another manager for the bastion, 

named Turban. This new manager caused concern to Dey Haji Mohammad22 

because he arrived with two merchants who had previously conspired against 

Haji Mohammad in collusion with the Bey of Constantine to assassinate him and 

interfere in domestic affairs. As a result, the two merchants withdrew and 

Turban promised to pay all their debts, but he was reluctant to fulfil his 

promise23. 

In addition to these disturbances, other problems arose, in particular the 

reception by French ships of European prisoners who had fled Algiers and their 

subsequent removal from the city. The captains of these ships took advantage of 

the freedom of movement they enjoyed during the day. They also took 

advantage of the friendly relations with Algeria, which granted them various 

privileges, as set out in the fourth clause of the 1666 peace treaty. Initially, the 

Algerian authorities were unaware of these violations, but as the incidents 

continued, the Dey complained to the French king. However, the King 

deliberately ignored the issue and failed to respond. He also ignored another 

important matter concerning the exchange of a number of Algerian prisoners 

who served as oarsmen on French ships for an equal number of Frenchmen held 

by enemy ships24. 

Faced with these complex circumstances, d’Arvieux was appointed consul in 

Algeria to succeed the consul, Patriarch Jean Le Vacher, during whose term of 

office the French consulate experienced disturbances and disruptions in its 

operations. He arrived in Algiers on 10 September 1674, as mentioned above, 

having been appointed by Colbert25. A letter from the Dey Haji Mohammad to 

King Louis XIV, noted by Eugene Plantet, states that d’Arvieux had arrived in 

the city and was very happy about it, and that he would receive a warm welcome 
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and great esteem from the Dey, as the ruling authorities in Algeria were very 

pleased with him26. 

However, d’Arvieux wrote in his memoirs that shortly after his ship had docked 

in the port of Algiers, the Dey, accompanied by two men, passed him in a small 

boat. At that moment, Patriarch Le Vacher, together with the Turkish interpreter 

Sidi Ali, some janissaries and a French translator, came to greet him and convey 

the Dey’s greetings. As the Dey was at sea, it was Baba Hasan, the Dey’s son-

in-law, who received d’Arvieux on the divan. He was a very unpleasant, rude 

and harsh man who did not allow d’Arvieux the time to express a polite 

greeting; instead he vented his anger on the interpreter, Sidi Ali, for not 

informing Consul d’Arvieux that he was to meet the Dey before disembarking. 

Baba Hasan also suspected that d’Arvieux had come to encourage the Bastion to 

continue its nefarious plans against Arnaud, who was a friend of the authorities, 

and to replace him with the aforementioned De La Tour, who had previously 

conspired against the Dey and his son-in-law. The next day, both Sidi Ali and 

Consul Le Vacher went to the Dey to inform him of d’Arvieux’s strong 

dissatisfaction with the way he had been received by Baba Hasan. The Dey, 

however, explained to them the reason for his son-in-law’s anger and asked 

them to inform d’Arvieux of his great pleasure in meeting him. This was indeed 

done, for the Dey warmly welcomed d’Arvieux, acknowledged him as the 

Consul of France, and informed him that he would receive the respect and 

recognition due to his position, in honour of the King of France27. 

His appointment as consul in Algeria was aimed at settling the debts of the 

French centres and the French king28, which had led to disputes between the two 

governments. In particular, the Marseille merchants living in Algeria were 

involved in the conflict, supporting the opponents of the merchant Arnaud and 

trying to tarnish his image before the Algerian authorities. This illustrates the 

seriousness of the struggle between these merchants and the Bastion authorities.  

In the meantime, the merchant Arnaud died, bringing an end to the conflict. As a 

result, d’Arvieux began negotiations with the Algerian government to appoint 

De Lafont as governor of the bastion29. Despite the challenges, d’Arvieux 

managed to partially resolve the issue of the bastion, while maintaining the 

terms of the peace treaty signed between France and Algiers in 166630. He also 

successfully concluded a deal for the release of twenty-two (22) Algerians in 

exchange for twenty-two (22) French prisoners in Algeria. The city of Marseille 

would arrange the transport of the Algerian prisoners to their homeland, in the 
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hope that Algeria would take similar steps to return the French prisoners to their 

country31. 

5- Description of the city of Algiers and its facilities: 

The city of Algiers is neither perfectly triangular nor square. Because all the 

houses are white and rise almost like a theatre, from a distance it looks like a 

ship with sails. At the top of the city we find the Kasbah, and then the buildings 

begin to slope down towards the sea. The city is surrounded by simple walls, 

without any major defences, except for a few towers and arrow holes. 

Nevertheless, the walls are remarkable for their thickness, due to the quality of 

the stones used in their construction32. 

1- The gates of the city and what lies beyond them:   

Algiers has several gates, but d’Arvieux chose to discuss only six because of 

their importance. The first gate, called Bab Azoun, is located in the middle of 

the ramparts and opens onto a long street resembling a neighbourhood where 

meat and foodstuffs brought in from the countryside are sold. It is worth noting 

that the merchants who sell their goods in this street live in the same 

neighbourhood. It was here that the Mauritanian prince Azoun33 fortified the 

city, and the gate was named Bab Azoun. Below it are large metal hooks used 

for the punishment of criminals and traitors34. 

Not far from this gate, there is a Muslim cemetery where the graves are arranged 

as follows: wealthy family members are buried in special sections surrounded by 

low walls. The graves of important figures in the state (such as rulers and others) 

take the form of small square buildings, resembling a chapel, topped with 

domes35. The graves of the common people, on the other hand, are scattered 

haphazardly throughout the area. This is not the only cemetery; there are also 

cemeteries outside each gate. In addition, there are several ovens for baking 

bricks, built in a round and elevated manner, similar to the windmills found in 

European countries.  

Outside the gates, there are always small minarets where the religious scholars 

reside, resembling the dervishes of Constantinople. D’Arvieux noted that they 

showed greater piety and devotion than others36. 

The second gate is called Bab el-Jadid and leads to the Emperor’s Fortress37; 

however, this gate does not have much significance. The third gate is known as 

Bab el-Kasbah because of its proximity to the fortress, which houses the 

armoury and the treasury38. Not far away, there is a square that used to be used 
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to execute Christians who broke the laws of the land. The last person to be 

punished here was an Italian who was condemned to be burnt alive for not 

paying his debts39. 

The fourth gate is known as Bab al-Wad, which means “Gate of the River”, 

because this gate, located in the north-west of the city, is fed by a river40 or 

stream formed by the run-off of water from the mountains after heavy rains. 

Outside this gate is also a large square where Christians were burned alive for 

breaking the law. This probably explains the large quantities of firewood sold 

there. Not far from this square is a cemetery for Christians41. 

The fifth gate is called Bab al-Bahr42 because it is the exit for those who want to 

walk along the seafront. The seafront consists of a stone structure that forms a 

large semicircle with a width of four to five cubits43, a length of more than one 

hundred and fifty (150) cubits and a height of one and a half cubits. This 

promenade serves as a harbour and protects the ships from the northern winds 

that hinder navigation in all seasons. 

Finally, the sixth gate, known as Bab al-Masmaka44, is named after the fishing 

boats that line an old, partially buried basin near this gate. It is connected by two 

high and very wide arches that appear to have been built in ancient times. Ships 

(galleys and other small vessels) are also built in this area, as it is very easy to 

get out to sea from here.  

These gates are always guarded by Janissary soldiers and are closed shortly after 

sunset and remain closed throughout the night. Anyone who arrives in the city 

late is forced to spend the night outside45. 

2- Fortifications of the city:  

There are many fortifications designed to protect the city, well armed with 

artillery; however, d’Arvieux observed that these defences did not provide 

sufficient protection and were not well organised46. 

The main fortress is built on a hill and has a wide moat that ends at the edge of 

the slope. In the past, it was the headquarters of the Divan, which met there four 

days a week. These meetings are now held in the Dey’s residence (Dar al-

Sultan) as it is more comfortable for the Dey and his entourage. The Dey only 

visits the fortress on the two Bayram holidays47 or when he has an important 

matter to discuss. It is forbidden for Christians to enter48, and even Turks do not 

visit it because of the difficulty of access.  
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Inside this fortress are cannons, as well as some torture devices on display to the 

public, which are sometimes used to crush men alive. Behind this fortress is a 

steep slope where the air is very cold, making an attack on the city from this 

direction difficult. Not far away are two outposts with fortifications to prevent 

the enemy from capturing the city; one of them has a seven-pointed star base, 

but it is not large enough to provide the necessary protection. 

The other fortress is called the Emperor’s Fortress and is characterised by its 

large size and square shape. Each of its four corners has small round towers, 

with a main square tower in the centre, although it lacks substantial defences. 

The fourth fortress, known as the Bab al-Wad Fortress, is about three hundred 

steps away and is essentially just a large round tower with a few cannons.  

There is also a fifth fortress outside Bab Azoun, which is octagonal and has no 

distinctive features. Neither this nor the previous tower had any significant 

defensive importance. The sixth fortress, built near the sea, plays no role at all.  

The seventh fortress, built on a rock at the southernmost point of the seafront, is 

also octagonal and its walls are filled with large cannons to protect the entrance 

to the harbour. Finally, the eighth fort is built on the northern side of the seafront 

and is equipped with artillery facing the sea49. 

Each of these fortresses has well-equipped garrisons with cannons and 

ammunition to bravely defend the city against attack. Their construction did not 

require much effort, as they were built by prisoners, and even Jews and peasants 

were involved in this work. Despite all these defences and fortifications, 

d’Arvieux states that Algiers cannot be considered a great city with strong 

fortifications, because if we (meaning the French) were to go down to the coast, 

entrench ourselves and bombard all these small towers, they would easily 

collapse by themselves and the city would be on the verge of destruction50. 

3- Water sources: 

The city has one hundred and twenty-five springs, but the water is drawn from 

only two places, reaching the houses through very old canals. Nevertheless, the 

water is very good and essential in such a hot city51. 

4_Streets and houses of the city:   

D’Arvieux described the streets of Algiers as dark, making movement difficult 

and uncomfortable. This is due to the covered balconies that extend from the 

houses into the street. However, the widest and largest street connects Bab al-
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Wad and Bab Azoun, in the most luxurious and beautiful part of the city. It is 

flanked by narrow alleyways lined with shops, which, despite their width, are 

uncomfortable and do not provide a sense of ease due to the large number of 

people and animals that fill them52. 

D’Arvieux estimated the number of houses in Algiers at around fifteen thousand 

(15,000). Although he noted that this was a large number, he justified it by 

saying that it was rare for more than one family to live in a single house. All the 

houses are built of brick and adobe, using mortar53 made from simple earth, and 

are whitewashed inside and out with lime, indicating the inhabitants’ strong 

emphasis on cleanliness. This also gives the houses a beauty that makes them 

particularly striking, especially from the outside54. 

The houses have two floors: the ground floor and the first floor. On the ground 

floor (especially in the larger and more beautiful houses) there is a square 

courtyard surrounded by large and long rooms that form the main part of the 

house, with corridors that d’Arvieux compared to those found in monasteries. 

The first floor consists of a corridor with windows and doors leading to the 

rooms.  

Access between the two floors is provided by very comfortable staircases, made 

of stone or brick in the larger houses, and of wood in others. The corridors are 

decorated with stone or brick columns, and in some palace-like houses, marble 

columns. Finally, all the houses have roofs with well-paved floors made of tiles, 

and their walls are very high, protecting the homeowners from falling and 

preventing easy passage through them. This design also keeps the women on the 

roofs out of sight, as jealousy is very strong in these regions. 

Returning to the rooms, the doors have two wings and are as high as the walls, 

which measure six feet and are decorated with zellij, which d’Arvieux compared 

to European marble and which gives the house beauty, freshness and 

cleanliness55. 

D’Arvieux noted that the houses had no openings to the street other than the 

door, which meant that they had no windows. At most, there are narrow, 

covered openings, which d’Arvieux attributed to the strong jealousy in the 

community, allowing curious women to observe what goes on in the street 

without being seen56. 

In an effort to provide comfort for the women, many residents build what are 

known as kiosks, small stalls that extend into the street. However, these kiosks 
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clutter and narrow the streets, preventing air circulation during the day. They are 

all built in the same way57. 

If you take an evening stroll, you can enjoy the refreshing air and the view of the 

sea. Because the city is built like an amphitheatre and the houses are similar, 

they do not block each other’s air or view58. 

It is also necessary to talk about the King’s House (Dar al-Sultan), where the 

Dey resides and the Divan meetings are held. This house is very large and 

beautifully designed, with a very spacious courtyard leading to a hall supported 

by columns. Vines of esparto grass climb up its walls to a height of six feet59, 

bordered by a collection of hanging weapons, along with several large clubs and 

wooden staffs. Directly above the hall is the roof that forms part of the Dey’s 

residence. One of the pillars supporting the roof is hollow and conceals a pump 

that brings water to the bath, which is equipped with fountains. 

Another part of the house is the divan hall, where the members of the military 

gather during meetings, sitting on a stone platform built into the hall. This is 

about all that can be said; all these buildings are somewhat similar, making it 

difficult to describe them in a way that does them justice. Moreover, access to 

most of the rooms in these houses is forbidden60. 

5- Mosques of the city: 

There are many beautiful mosques in the city, topped by magnificent minarets 

from which the muezzins call the people to prayer. A white flag is raised at the 

top of the minaret every day of the week, except on Friday when a blue or green 

flag is flown. This flag remains raised throughout the call to prayer, a practice 

that d’Arvieux notes is unique compared to other Ottoman provinces. It is 

known that Christians are not allowed to enter the mosques, except for those 

assigned to carry out repairs61. However, Christians are not prevented from 

looking inside the mosques as they pass by62. 

6- Barracks for soldiers:   

These are vast and large buildings designed to house soldiers, which d’Arvieux 

compared to monasteries. They have a very large central courtyard with 

numerous fountains and basins for daily use, such as ablutions. This courtyard is 

surrounded by rooms, each housing eight men. In spite of the large number of 

men in the rooms, they were kept clean at all times by the prisoners, who paid a 

tax to the divan in exchange for living in these barracks and for selling wine, 

tobacco and cooked meat to the soldiers63. 
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7- Accommodation for foreigners:   

The hotels are very large and square buildings in which foreign merchants 

reside. D’Arvieux expressed his complete discomfort with the abundance of 

hotels, attributing it to the large number of people staying there and the vast 

quantities of goods that are constantly stored in them. The French Consulate is 

one of the largest buildings in the city, with a chapel where Christians can 

practise their religious rituals with the same freedom they enjoy in their own 

countries64. 

8- The inhabitants of the city: 

D’Arvieux estimated the population of the city to be over one hundred thousand, 

a figure supported by the number of people he encountered in the streets. 

Because the streets are narrow, they emphasise the large population more than 

wide streets would. The population of Algiers is made up of a mixture of 

peoples, starting with the Turks, who make up the army and who also appoint 

the members of the Divan, who govern the country and change the government 

officials. Then there are the “A’lj”, who come from various Christian nations. 

There are also the Kouloughlis, the children of Turkish soldiers and Algerian 

women. The indigenous population is large, but it is not represented in the 

political life of the country. 

Among the city’s inhabitants were the Moors expelled from Spain and Portugal, 

known as Andalusians or Thaghris65, whom d’Arvieux called Granadans 

because the first to leave their homeland came from the kingdom of Granada66. 

In addition, there were various Jewish ethnicities67, estimated at around ten 

thousand (10,000) or eleven thousand (11,000), which is roughly the same 

number that d’Arvieux estimated for the Christian prisoners in the city68. 

7- Conditions of the Christian prisoners:  

The baths were intended for the prisoners to sleep in. D’Arvieux described them 

as terrible prisons where the poor prisoners were piled on top of each other. He 

noted that these places were horrible, filled with the steam from the nearby 

kitchens, along with the noise, shouting and commotion that pervaded the area. 

Nevertheless, there is a chapel and a room where the priest holds mass for the 

prisoners before sunrise, which they can attend before going to work.  

A Turk, known as the Guardian Pasha69, is in charge of guarding these prisons, 

assisted by several aides who help him collect considerable fees in exchange for 

granting licences to the prisoners to run taverns and sell boiled meat, tobacco 
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and other items. These places are frequented by soldiers, sailors and common 

people who come to drink, eat, smoke and spend the whole day there70. 

One of the activities carried out by the prisoners is to steal from shops at night. 

It is known that these shops are securely locked and never opened once they are 

closed. These precautions are essential to prevent theft, which can easily occur if 

the doors are not properly secured. In this regard, d’Arvieux noted that the 

Christian prisoners were imitating the Algerians, whom he described as natural 

thieves. The Christian prisoners believe that they can outdo the Algerians in 

stealing, so they go out at night, because they do not sleep in the baths, but in the 

houses of their owners, who allow them to go out at night. They gather in groups 

and drill holes in the walls of the shops, and within an hour they can empty the 

most well-stocked shops of their goods.  

What makes their theft easier is that shopkeepers and craftsmen never spend the 

night in their shops. The only people they fear are the night watchmen. When a 

patrol of these watchmen passes by, the thieves have enough time to carry out 

their thefts. If they are caught, they receive only a few lashes. The prisoners 

resort to theft out of necessity, following the example of the local population. 

This theft can also be seen as a reaction to their imprisonment by the Turks71. 

8- The situation of the Jewish community:  

D’Arvieux notes that despite the large number of Jews in the city, they have 

very few synagogues (places of worship for Jews). The Turks, who hate them 

deeply, do not allow them access to their meeting places and impose heavy fines 

on them72. 

9- Language of the inhabitants:  

It is well known that Algiers is home to many Christian nations, whose members 

come to the city daily under the guise of captivity. As a result, a language 

gradually emerged which was used by everyone, especially the owners of the 

prisoners, to communicate with their captives. This language was a mixture of 

Spanish, Italian, Provençal and other languages spoken by the Provençals, 

known as the lingua franca. Meanwhile, the indigenous people of the country 

speak no language among themselves other than Arabic, which is very different 

from the Arabic spoken in the eastern regions.  

As for the soldiers, they communicate exclusively in Turkish (Ottoman), which 

they use in the divan and in meetings with the elite. This is the same language 

used by the rulers and members of the divan. When it came to communicating 
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the decisions of the divan to the local population, an interpreter was responsible 

for translating and informing them, as they did not understand Turkish, which 

was considered a great honour by the Turkish soldiers. D’Arvieux notes that the 

gulf between the Turks and the local population is very wide, as the latter 

consider the Turks to be usurpers of their land73. 

10- Suburbs and countryside: 

The suburbs of the city consist of a series of hills that are close in height and 

similar in appearance, creating a picturesque landscape. From the top they 

gradually descend to the coast. Their beauty and charm have been enhanced by 

the efforts of the prisoners, who have planted gardens, cultivated roofs, 

vineyards and nurseries for fruit trees. All these areas are irrigated by a single 

water source, represented by wells scattered here and there74.  

In the suburbs, there are more than eighteen thousand houses that resemble the 

rural houses of Marseille and make a similarly positive impression.  

As for the more distant countryside, its inhabitants cultivate their land and live 

in tents, which they move from place to place according to the availability of 

water and pasture for their livestock. They call the tent “dar” and the plural 

“douar”. Thus, a douar is a collection of many tents that form a portable and 

mobile village75. 

11- Conclusions: 

The author made a historical error regarding the reason for naming Bab Azoun 

as such, which indicates his limited knowledge of the history of the region.  

The author’s superficial description of Algiers, its houses, streets and 

inhabitants, as well as the lack of depth in his observations, may be attributed to 

the short duration of his stay in the city.  

The author focused more on the fortifications, castles and garrisons of Algiers 

than on other aspects he observed, suggesting a desire on the part of the French 

to conquer the city. This is supported by some of the sentences he included at 

the end of his remarks on the city’s fortifications.  

The author diminished the importance of the fortifications of Algiers, describing 

them as not offering any substantial protection to the city, which is a 

considerable injustice to these structures that have always defended the city 

against European invasions.  
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The author’s portrayal of Algerians as natural thieves and his failure to mention 

their positive qualities reflect his disdain and contempt for them, especially in 

the broader context of French attitudes towards Algerians. However, it cannot be 

denied that he was somewhat fair in describing the city as clean, noting that the 

Algerians were scrupulous about cleanliness, whitewashing their houses, which 

made them impressive. 

The author expressed considerable discomfort with the city’s streets, hotels and 

houses that block the light from the streets, despite his admiration for the city’s 

coastal views that can be enjoyed in the evening. 

Conclusion: 

In conclusion, it can be said that the knight Laurent d’Arvieux did not fully 

succeed in solving the problems he came to the city to solve. He claimed to have 

been treated with considerable rudeness by Baba Hassan, the son-in-law of Dey 

Hajj Muhammad. As for the observations he left in his memoirs, they were 

somewhat superficial and did not cover everything that any visitor to the city 

would notice, in particular his considerable discomfort with Algiers because of 

its narrow, dark alleys, the large number of people and the lack of light.  

Although he expressed admiration for the cleanliness of the outside of the 

houses because of their whitewashing, and for the walks at night near the sea to 

enjoy the gentle breeze, he did not mention any positive qualities of the 

inhabitants of Algiers, describing them only as natural thieves, which led the 

Christian prisoners to imitate them. He was also unjust in describing the 

defensive fortifications of Algiers as insufficient to protect the city from attack.  

He also raised an important point about the relationship between the Ottoman 

Turks and the Algerians, stating that the distance between the two parties was 

very great because the Algerians considered the Ottoman Turks to be usurpers of 

their land. He also spoke of the contempt with which the Algerian people and 

authorities regarded the Jews, noting that they were not allowed to practise their 

religious rituals freely. Nevertheless, the observations contained in his memoirs 

remain a source for the history of the Ottoman period in Algeria. 
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