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Abstract:  

Words are vessels of meanings; they may overflow with literal meanings or with the meaning 

of the meaning. In the latter case, they expand into a vast space of connotations under various 

names and numerous terms, including the term "metaphor," which can be approached through 

language or intellect. If approached through language, it is called a linguistic metaphor, which is of 

two types: metaphor and metonymy. We have chosen the causal relationships from metonymy to 

explain their nature according to jurists and rhetoricians. 

Keywords: words, causal relationships, jurists, rhetoricians, literal meanings, metaphorical 

meaning. 

Introduction:  

The studies of rhetoric are shared topics between scholars of jurisprudence and rhetoric 

alike. Although rhetoricians have pioneered the foundation and elaboration of these studies, jurists 

have followed in their footsteps. Some jurists have even expanded and participated in the most 

intricate and obscure discussions, expressing their opinions on the contentious issues that have 

arisen among them. 

Perhaps the most important topic that rhetoric has focused on is the study of metaphor and 

its various relationships. This topic has garnered the attention of both scholars of Sharia and rhetoric 

due to the rulings it entails in matters of worship and creed, and the derivative issues that are the 

focus of disagreement between jurists and scholars. This has led them to become more rhetorically 

inclined than rhetoricians themselves; in order to understand the nuances of these issues and reach 

conclusions they deem closer to correctness. 

Given the diverse and varied relationships of metaphor, we have chosen to focus in this 

research paper on causal relationships. We aim to study them from the perspectives of both 

rhetoricians and jurists, using a comparative approach that seeks to balance the views of both 

groups. The goal is to identify the similarities, differences, and overlaps inherent in this research. 

Causal Relationships According to Jurists and Rhetoricians:  

Metaphor belongs to all linguistic books before it belongs to rhetorical books. Jurists have 

drawn their study of metaphor from rhetoricians, as acknowledged by scholars in the science of 

jurisprudence.1 
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Abdul-Qahir al-Jurjani was the first to distinguish between metonymy and metaphor.2 "Later 

scholars attempted to define this relationship of association, which Abdul-Qahir did not try to 

specify in certain relationships. However, their attempts as a whole did not reach a solid truth that 

we can rely on; they were all incomplete."3 

Abdul-Qahir's excuse for not specifying the relationship of association is that he was 

distinguishing types of metaphor based on the type of observation—the relationship—that is 

stronger in metaphor and weaker in metonymy.4 

Al-Sakkaki's criterion for metonymy is: "It is the transference of a word from its original 

concept to another with the help of context, due to a relationship between them."5 

Al-Khatib al-Qazwini defined it as: "It is what the relationship between what it is used for 

and what it is originally meant for is an association other than similarity, such as using 'hand' to 

mean 'blessing,' because it is usually issued by the hand and reaches the intended recipient."6 

He then mentioned the condition for using 'hand' to mean 'blessing': "It is required that there 

be an indication of the giver, so it is not said: 'The hand expanded in the country,' or 'I acquired a 

hand,' as it is said: 'The blessing expanded in the country,' or 'I acquired a blessing.' Rather, it is 

said: 'His hand was generous to me,' and 'His hands were many to me...'"7 

Sayyid Ahmad al-Hashimi defined it as: "It is a word used intentionally in a non-original 

meaning due to an association other than similarity, with a context indicating the non-original 

meaning."8 

Using 'hand' to mean 'blessing' in metonymy requires that the hand be connected to 

something indicating its owner, such as the masculine pronoun in "His hand was generous to me," 

indicating his generosity, protection, and care. Sayyid Ahmad al-Hashimi adds the condition of a 

context preventing the original meaning, and his use of "intentionally" indicates avoiding mistakes 

and emphasizes the artistic purposes created by shifting the word from its original meaning to its 

metaphorical meaning. 

The relationships of metonymy are not based on similarity and are multiple, unlike 

metaphor, which is based only on similarity. This division is specific to rhetoricians, while jurists 

have a different approach. 

Most jurists have been keen to mention the relationships, and the difference in the 

relationships of metaphor has no effect in the science of jurisprudence,9 except for what al-Subki 

mentioned: if a metaphor has two or more relationships and it is possible to use it for each, then 

according to the jurists, the strongest relationship is considered partiality, where the whole is used to 

mean a part. They also prioritize final causality over other causes such as material, formal, and 

efficient causes, and causality over effect.10 

The difference in relationships among rhetoricians has a significant impact on distinguishing 

types of metaphor from each other into metonymy and metaphor in the same sense, meaning that 

one is synonymous with the other based on the mere transfer that occurs between the literal and 

metaphorical meanings.11 
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In this article, we will limit our discussion to the causal relationships according to jurisprudents and 

rhetoricians, which are: causality, causation, and mechanism: 

1  .- Causality (Using the Cause to Refer to the Effect): 

"It is the state of something being a cause and having an effect on something else".12 

It means: "Expressing the cause by referring to the effect, where the literal meaning of the 

word mentioned in the phrase is a cause for its figurative meaning".13 

Abdul Qahir Al-Jurjani explains this relationship by saying: "We grazed the rain, meaning 

the plants for which the rain is a cause".14 

Al-Khatib Al-Qazwini says: "Among them is naming the effect by the name of the cause, as 

in their saying: 'We grazed the rain,' meaning the plants for which the rain is a cause".15 

It appears that the relationship in the example "We grazed the rain" is derived from the word 

"rain" being a cause for the plants. 

Thus, "rain" is a metonymy with a causal relationship, because the literal meaning of rain is 

a cause for its figurative meaning, which is the plants. 

The context is "grazed," because we do not literally graze the rain . 

Al-Khatib Al-Qazwini mentioned Quranic examples, some of which fall under what is 

called "mushakala," including the verse: "And the retribution for an evil act is an evil one like it" 

(Quran 42:40).16 

He explains this verse: "The term 'evil' is used metaphorically for retribution because it is 

caused by it. It is said that if it is expressed as something that causes sadness, it is not a metaphor 

because retribution is truly saddening like the crime".17 

It appears from Al-Qazwini's phrase that he weakens this opinion, as he mentions it by 

saying: "It is said." This Quranic example is studied by others under the relationship labeled 

"naming something by its opposite," where the literal meaning of the word mentioned in the phrase 

is the opposite of its figurative meaning. To clarify this, we present some scholars' statements : 

Al-Alawi says: "The seventh is naming something by its opposite, as in the verse: 'And the 

retribution for an evil act is an evil one like it' (Quran 42:40)....18 If it is permissible to use a single 

word for two opposites in their language, such as using 'hanif' for both crooked and straight, and 

'sudfa' for both light and darkness, then it is permissible to use 'evil' for its retribution as it is used 

for itself. It can be said that this is a type of metaphorical analogy, because the retribution for an evil 

act resembles it in being evil, in relation to the one who receives that retribution."19 He benefits 

from others like Al-Razi who says: 

"The fourth is naming something by its opposite, as in the verse: 'And the retribution for an 

evil act is an evil one like it' (Quran 42:40)....20 This can be considered a type of metaphorical 

analogy, because the retribution for an evil act resembles it in being evil, in relation to the one who 

receives that retribution ".21 
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Al-Isfahani explains: "... The point of this statement is that the act which is the retribution 

for the evil act is not evil, but rather good, because it is just and fair. The first act is evil because it is 

unjust and oppressive. Naming the act which is the retribution for the first act as 'evil' is due to the 

opposition between evil and good. It can also be considered a metaphorical analogy because the 

retribution resembles the first act in being evil, in relation to the one who receives that 

retribution".22 

Al-Asnawi says about the metaphorical nature of this aspect: "... It can be considered a 

metaphorical analogy as mentioned in 'Al-Mahsool,'23 because similarity is a condition. It can also 

be considered literal because it harms the perpetrator. The better example is using 'mufaza' for a 

deadly desert".24 

By examining these statements, we find agreement in their content. The most prominent 

aspect is using a single word for two opposites, as in using 'evil' for both its retribution and itself. 

The retribution for an evil act is good because it is just and fair, while the evil act itself is unjust and 

oppressive. However, the opposition between the evil act and its retribution justifies using the same 

term for both . 

The metaphor here is based on similarity (analogy), which is a condition between the first act 

(evil) and the second act (its retribution), because the retribution for the evil act harms and angers 

the wrongdoer, thus it is called 'evil.' Using the term 'evil' for the retribution is considered from a 

linguistic perspective, not a legal one, because from a legal perspective, it is good. From a linguistic 

perspective, it can be considered a literal truth because the retribution harms the wrongdoer. 

Therefore, Al-Asnawi preferred it and favored the example of using 'mufaza' for a deadly desert, 

driven by optimism. Thus, Al-Asnawi combined the rational methodology of jurisprudence and the 

rhetorical methodology, while Al-Alawi, being a rhetorician, took a jurisprudential approach, 

demonstrating the naming of something by its opposite based on the usage in the Arabic language, 

such as using 'hanif' for both crooked and straight, and 'sudfa' for both light and darkness. 

It appears that the relationship of opposition exemplified by the verse: "And the retribution for 

an evil act is an evil one like it" (Quran 42:40)25 is a form of "mushakala" as indicated by Al-

Badakhshi in his statement: "The more apparent view is that it is a form of 'mushakala,' which is 

expressing something with the word of another due to their association, as in the saying: 'Cook for 

me a robe and a shirt,' meaning 'sew,' because the mention of cooking preceded it."26 

The causal relationship is subdivided among the jurisprudents, as evidenced by Al-Razi's 

statement: "One of them is using the cause to refer to the effect, and there are four causes: 'the 

material,' 'the form,' 'the agent,' and 'the purpose.' Examples include: 

• Naming something by its material: "The valley flowed." 

• Naming something by its form: Calling 'the hand' 'power.'27 

• Naming something by its agent: Literally or figuratively, calling 'rain' 'the sky.' 

• Naming something by its purpose: Calling 'grapes' 'wine,' and 'marriage contract' 

'marriage.'28 

This is also indicated by Al-Baydawi in his examples. 
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Al-Isfahani elaborated on Al-Razi's statement about the causes through the example "the house 

is a structure,29" which has four causes: 

1. Material Cause: The means of construction and its primary materials, such as clay and 

bricks, which are essential earthy materials for building walls, and wood and reeds, which 

are essential plant materials for making the roof. 

2. Formal Cause: The shape of the house, its specific design represented in the architecture of 

the rooms and balconies, and everything that falls under this design, distinguishing it from 

other buildings like mosques and baths. 

3. Efficient Cause: Building the house requires a skilled craftsman, known as the builder. 

4. Final Cause: This is a fundamental condition in every work, which is the intended goal, the 

benefit, and the material advantage that houses provide, such as protecting humans from 

harsh natural elements like heat and cold. 

Explanation of the four causes: 

1. Material Cause: Al-Isfahani says: "An example of naming something by its material: 'The 

valley flowed,' because the water is the flowing substance, but it must flow in its proper place, 

so the valley is the material for the flowing water. This can also be considered a different type, 

which is metonymy by omission."30 

Al-Amidi says: "By the connection between the literal and the figurative, we mean that the 

place of the figurative expression is similar to the place of the literal expression... as in their saying: 

'The river flowed.'"31 

Ibn Al-Hajib agreed with this relationship and exemplified it with their saying: "The gutter 

flowed."32 

From their context, it is understood that these examples are a form of metonymy with an 

adjacent relationship, but rhetoricians consider it a logical metonymy with a locative or spatial 

relationship, meaning making the place the agent of the flow due to its similarity to the real agent 

because it is the place of the action. 

Al-Asnawi exemplified this cause with the same example, "The valley flowed," but he 

considered it a case of naming the state by the place, or a metonymy by omission, estimating the 

water of the valley.33 

2. Formal Cause: Al-Isfahani explained Al-Razi's statement about this cause: "An example of 

naming something by its form: calling 'the hand' 'power.' The explanation of this type of 

metonymy is that each organ has a specific form, by which the required action from that organ 

is completed. For example, the eye has a specific form; if its natural form is diminished or 

increased, or generally changed, the required action from the eye will change, either by 

impairment or nullification. That form completes the ability of that organ to perform its required 

function. Thus, expressing 'the hand' as 'power' metaphorically is expressing the formal cause by 

its effect."34 
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This is also what Al-Asnawi mentioned in explaining Al-Baydawi's statement, exemplified by 

the verse: "The hand of Allah is over their hands" (Quran 48:10).35 

An example of the formal cause mentioned by Al-Isfahani is "the eye," and by Al-Asnawi is 

"the hand," because all organs have a specific form and structure suitable for their natural function. 

If they deviate from this form, they cannot perform their function, or cannot perform it perfectly if 

altered. For instance, the hand has a specific form and shape, including the hollow of the palm, the 

small size of its bones, and the spacing between its fingers, enabling it to grasp objects firmly. 

This example was critiqued by Al-Isfahani and Al-Asnawi, who corrected it by saying: "The correct 

example is naming power as a hand,"36 and Al-Isfahani justified this by saying: "Because power is 

not the same as the form of the hand, but power is inherent to the form of the hand."37 

3. The Third Cause: Naming by the Agent: This includes naming "rain as the sky," or saying 

"the clouds descended," where the clouds are the rain, and the sky is a figurative agent for the rain, 

while the real agent is God.38 

4. The Fourth Cause: Naming by the Purpose: This is evident from Al-Isfahani's 

explanation of Al-Razi's statement: "The author, may God have mercy on him, said: An example of 

naming something by its purpose is calling grapes 'wine,' and a contract 'marriage,' because the 

intended purpose of grapes for many people is wine, and the intended purpose of the contract is 

marriage in the sense of intercourse. This does not negate that procreation and lineage are intended 

from the contract, as this purpose is only fulfilled through intercourse."39 

Al-Amidi says: "By the connection between the literal and the figurative, we mean that the place of 

the figurative expression is similar to the place of the literal expression... because it usually leads to 

it, like calling juice 'wine.'"40 

It appears that Al-Amidi uniquely exemplifies this relationship by saying "calling juice 'wine'," 

while the common example among others like Al-Razi and Al-Isfahani is "calling grapes 'wine'," 

derived from the verse: "Indeed, I see myself pressing wine" (Quran 12:36),41 meaning grapes that 

turn into wine. Al-Amidi extended the example from grapes to juice, because grape juice does not 

become wine immediately upon pressing but requires fermentation, which takes time. This is a 

metonymy with a relationship of considering what will be. 

The examples given by jurisprudents for the formal, agent, and purpose causes are 

considered metonymy by rhetoricians. 

5. Causation (Using the Effect to Refer to the Cause): "It is the state of something being an 

effect and influenced by something else,"42 or "expressing the effect by referring to the cause... 

when the literal meaning of the word mentioned in the phrase is an effect of its figurative 

meaning."43 Al-Qazwini exemplified this by saying: "The sky rained plants," 44 meaning water, as 

plants are a metonymy with a causative relationship. 

The context is "the sky rained," because plants do not literally fall from the sky. 

Al-Alawi says: "The second is naming something by what it resembles, like calling severe 

humiliation 'death,' and severe illness 'death' as well, and similarly for terrifying matters and great 

horrors. The metaphor is either due to similarity or because it leads to it."45 
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This aligns with the jurisprudents in exemplifying this relationship, including Al-Razi, who 

says: "Using the name of the effect to refer to the cause, like calling severe illness and great 

humiliation 'death.' The metaphor here may be due to the similarity between the two."46 

Al-Isfahani explains the metaphor and its cause by saying: "The cause of the metaphor here 

may be the similarity between severe illness, great humiliation, and death."47 

It seems that the meaning of the example is the same for both rhetoricians and jurisprudents, 

despite the difference in phrasing. 

Examples used by jurisprudents to clarify this relationship, followed by Al-Alawi, include 

calling severe illness 'death,' because illness is a cause of death, and death is an effect or result of 

severe illness. 

What distinguishes the jurisprudents is their prioritization of one relationship over another to 

determine the legal ruling: "Because a specific cause necessitates a specific effect by its nature, 

whereas a specific effect does not necessitate a specific cause by its nature."48 

This is further clarified by Al-Asnawi's statement: "If there is a conflict between the first 

relationship, which is using the name of the cause to refer to the effect, and the second, which is 

using the name of the effect to refer to the cause, the first is preferred, because the cause indicates 

the specific effect, unlike the reverse. For example, urination indicates the invalidation of ablution, 

but the invalidation of ablution does not indicate urination, as it may be due to touching or other 

reasons. Since understanding the effect from the cause is closer than the reverse, it is preferred."49 

It appears that using the cause to refer to the effect is preferred over using the effect to refer 

to the cause, because the former implies the latter without the reverse. For instance, a specific cause 

like urination indicates the specific effect of invalidating ablution, while the invalidation of ablution 

may result from other causes besides urination, such as touching or pre-ejaculate. 

3. Instrumental Relationship: "It is the state of something being an instrument to convey the 

effect of something to another."50 Or it is: "Expressing the instrument by its effect and what is 

practiced with it, when the literal meaning of the word mentioned in the phrase is a means and 

instrument for its figurative meaning."51  

Abdul Qahir explains this relationship by saying: "His hand was generous to me... so you 

understand that the original meaning is the deeds of his hand, the benefits that come from his hand, 

and the effects of his hand..." 52 

Al-Sakkaki believes that the hand is used metaphorically for blessing because blessings are 

given by it, and for power and strength because power is mostly exerted by the hand. 53 

Al-Qazwini says: "Among them is naming something by its instrument, as in the verse: 'And 

We did not send any messenger except [speaking] in the language of his people' (Quran 14:4),54 

meaning in the language of his people."55 

 He also says: "This is similar to their saying: 'I hit him with a whip,' because they expressed 

the strike made with the whip by the name of the whip, making the effect of the whip a whip, and 

they explained it by saying: the meaning is 'I hit him with a whip.'" Al-Qazwini sees in the example: 
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'I hit him with a whip,' that the intended meaning is the effect of the instrument (the whip), which is 

the strike.56 

 A scholar comments on Al-Qazwini's statement, expressing his opinion: "In my opinion, 

there is room for another interpretation, because the mentioned effect, which is the strike, has been 

explicitly stated, so what is the point of referring to it by the name of the instrument after it has been 

mentioned? The intended meaning of the word 'whip' depends on the context; the speaker might 

intend to mention the instrument of the action, specify the number of strikes, downplay the action, 

or other reasons. Moreover, the strike is not an effect of the whip but an independent event." 57 

This opinion asserts that the strike is not a result of the whip but an independent event. 

Others believe that the instrumental relationship can be replaced by the causal relationship because 

they are closely related and can be merged.58 The instrumental relationship is mentioned in the 

works of jurisprudents, as in their saying: "The nineteenth: the instrument of something,59 like the 

tongue for speech." Al-Zarkashi, paralleling Al-Qazwini, gives an example: "Using the name of the 

instrument for the thing... as in the verse: 'And We did not send any messenger except [speaking] in 

the language of his people' (Quran 14:4), meaning in the language of his people." It seems that the 

examples for this relationship are similar for both groups, and they have named the relationship as 

instrumental. 

Conclusion 

From the above, it appears that the name of the relationship is derived from the description 

of the word in the sentence. Jurisprudents have utilized metonymic relationships to determine legal 

rulings based on adapting the relationship and extending it over the logical mental space, dividing 

the cause into material, formal, agent, and purpose causes, and the indication of a specific cause for 

a specific effect, unlike the reverse. It is also clear that jurisprudents sometimes agree with 

rhetoricians in naming the relationship or exemplifying it, and they may add other examples 

mentioned by Al-Alawi in his rhetorical work, taking a jurisprudential approach in his examples, 

unlike Al-Asnawi, who sometimes takes a rhetorical approach in his examples. This suggests that 

jurisprudents have benefited greatly from the field of Arabic rhetoric, leading to mutual influence. 

However, the credit for pioneering the types of metonymy, including metonymy by association, 

goes to Abdul Qahir Al-Jurjani. Subsequent scholars added and summarized what they could after 

Abdul Qahir elucidated the principles and foundations of rhetoric, making significant contributions 

to many rhetorical issues. 
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