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Guiding Light
Selections From the Holy Qur’an*

Comments by AbdulHamid A. AbuSulayman
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*Translation of the verses is taken from Muhammad Asad. The Message of the Quran.
(Gibraltar: Dar Al-Andalus, 1980). To conform to our style, we have used “Allah” in place
of “God”.
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And take counsel with them in all
matters of public concern; then,
when thou hast decided upon a
course of action, place thy trust in
Allah: for, verily, Allah loves those
who place their trust in Him.

Al Tmran (3:159)

And they will ask thee about
[woman’s] monthly courses. Say: “It
is a vulnerable condition. Keep,
therefore, aloof from women during
their monthly courses, and do not
draw near unto them until they are
cleansed; and when they are
cleansed, go in unto them as Allah
has bidden you to do.”

Verily, Allah loves those who turn
unto Him in repentance, and He
loves those who keep themselves
pure.

Al Baqarah (2:222)

[T]hose who eagerly listen to any
falsehood, greedily swallowing all
that is evil!

Hence, if they come to thee [for
judgment], thou mayest either judge
between them or leave them alone:
for, if thou leave them alone, they
cannot harm thee in any way. But if
thou dost judge, judge between them
with equity: verily, Allah loves those
who act equitably.

Al Ma'idah (5:42)

Verily, Allah loves [only] those who
fight in His cause in [solid] ranks, as
though they were a building firm and
compact.

Al Nisa' (61:4)
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In the above verses we find Allah (SWT) expressing in the Qur'an His
relationship with human beings and their good qualities in terms of love.
Allah (SWT) says He loves: “those who are conscious of Him,” “the doers
of good,” “those who are patient in adversity,” “those who place their trust
in Him,” “those who turn unto Him in repentance, and He loves those who
keep themselves pure,” “those who act equitably,” and “those who fight in
His cause in [solid] ranks.”



‘AbdulHamid AbuSulayman Guiding Light xi

The Quran has, in many other verses, repeated this important and
significant meaning and conception of love in the context of Allah’s (SWT)
relationship with humanity and its good qualities.
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of war, Allah extinguishes them; and
they labour hard to spread corruption
on earth: and Allah does not love the
spreaders of corruption.

Al Ma'idah (5:64)

13. [W]hereas unto those who attain to
faith and do good works He will
grant their reward in full: for Allah
does not love evildoers.

Al ‘Imran (3:57)

14. [O]r, if thou hast reason to fear
treachery from people [with whom
thou hast made a covenant], cast it
back at them in an equitable manner:
for, verily, Allah does not love the
treacherous!

Al Anfal (8:58)

15. Yet do not argue in behalf of those
who are false to their own selves:
verily, Allah does not love those who
betray their trust and persist in sinful
ways.

Al Nisa’ (4:107)

16. For it is He who has brought into
being gardens— [both] the cultivated
ones and those growing wild—and
the date-palm, and fields bearing
multiform produce, and the olive
tree, and the pomegranate: [all]
resembling one another and yet so
different! Eat of their fruit when it
comes to fruition, and give [unto the
poor] their due on harvest day. And
do not waste [Allah’s bounties]:
verily, He does not love the wasteful!
Al An‘am (6:141)

17. Truly, Allah knows all that they keep
secret as well as all that they bring
into the open—[and,] behold, He
does not love those who are given to
arrogance.

Al Nahl (16:23)

18. And Worship Allah [alone], and do
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not ascribe divinity, in any way, to o . b oh o
aught beside Him. N «-,A;" _5,-:-)\1'

And do good unto your parents,
and near of kin, and unto orphans,
and the needy, and the neighbour
from among your own people, and
the neighbour who is a stranger, and
the friend by your side, and the
wayfarer, and those whom you
rightfully possess.

Verily, Allah does not love any of
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\ Vi a ....4..1
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“Exult not [in thy wealth], for, verily, ‘-’\'J"'MJY‘“”I'U\Q"‘ N
Allah does not love those who exult
[in things vain]! (Y1:TA) sl 5 0
Al Qasas (28:76)

20. God does not like any evil to be 1l

mentioned openly, unless it be by

him who has been wronged [thereby].

And Allah is indeed all-hearing,
all-knowing.
Al Nisa’ (4:148)

J3liGe 52l AITAIEEY o
CLC S5056 dboid)

(\ii’\:i) eloall EpE

In the above verses, we find that Allah (SWT) is expressing in the Qur'an
His relationship with human beings and their evil qualities in terms of a
lack of love. Allah says He loves not: “those who reject Faith,” “anyone who
is stubbornly ingrate and persists in sinful ways,” “aggressors,” “corruption,’
“the spreaders of corruption,” “evil doers,” “the treacherous,” “those who betray
their trust and persist in sinful ways,” “the wasteful,” “those who are given
to arrogance,” “those who, full of self-conceit, act in a boastful manner,” “those
who exult (in things vain),” and “evil to be mentioned openly.”
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21. Say [O Prophet]: “If you love Allah,
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those who show a stronger love of Him.

25.

26.

Guiding Light Xv

In the above verses Allah (SWT) describes the true love of individuals
for Him. It is a genuine and strong love which exceeds all other love of things
and people in this world. Allah (SWT) deplores those who adopt others as
being equal to Him and give them love, and describes the true believers as

[Alnd who give food —however great
be their own want of it—unto the
needy, and the orphan, and the
captive.

Al Insan (76:8)

And [it shall be offered, too, unto the
poor from among] those who, before
them, had their abode in this realm
and in faith—[those] who love all that
come to them in search of refuge,
and who harbour in their hearts no
grudge for whatever the others may
have been given, but rather give them
preference over themselves, even
though poverty be their own lot: for,
such as from their own covetousness
are saved—it is they, they that shall
attain to a happy state!

Al Hashr (59:9)

True piety does not consist in turning
your faces towards the east or the
west—but truly pious is he who
believes in Allah, and the Last Day,
and the angels, and revelation, and
the prophets; and spends his
substance —however much he himself
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and the orphans, and the needy, and

the wayfarer, and the beggars, and for ]

the freeing of human beings from
bondage; and is constant in prayer,
and renders the purifying dues; and
[truly pious are] they who keep their
promises whenever they promise, and
are patient in misfortune and hardship
and in time of peril: it is they that
have proved themselves true, and it is
they, they who are conscious of
Allah.

Al Bagarah (2:177)
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28. [Flor, verily, to the love of wealth is .b.x..JJ\J- ,. 1,4_,;) ®

he most ardently devoted.
Al ‘Adiyar (100:8)
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In the above verses, we find Allah (SWT) describing the nature of human
beings, showing how love is central to their lives, and how it runs deep and
encompasses their worldly needs. It shows that it is with true belief
(iman) that human beings can attain a greater degree of compassion and
willingly sacrifice in order to provide an answer to the right need and to
give of themselves to the right cause.

30.

31

Hence, ask your Sustainer to forgive
you your sins, and then turn towards
Him in repentance—for, verily, my
Sustainer is a dispenser of grace, a
fount of love!

Hud (11:90)

And He alone is truly-forgiving, all-
embracing in His love.
Al Buruj (85:14)
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In the above verses, we see four of the attributes of Allah (SWT), each
of which represents the different dimensions of love, compassion, mercifulness,
and forgiveness.

Looking at all of these Qur’anic verses, we find that love and compassion
are clearly major Quranic concepts and concerns.

In actual life, we know that love is the basic and necessary foundation
for important social concepts such as positive social attitudes, social concern,



‘AbdulHamid AbuSulayman Guiding Light xvii

willingness to contribute and sacrifice, and the ability to show endurance
and bear considerable suffering.

Throughout the process of a child’s education and development, we know
that the attitude of love towards the child on' the one hand, and the attitude
of love and a positive desire on the part of the child on the other, are very
important.

We also know that a loving relationship with the child produces
psychologically healthy attitudes, thereby imbuing the child with a feeling
of security, self-confidence, courage, and initiative.

Knowing that Islam has assigned to humanity the role of khilafah (guardian
and vicegerent) on earth, it is easy to understand why the Prophet (SAAS),
although he was both a father and a grandfather, never beat a child in his
life, and why he was always patient with children, constantly showing them
love, care, and mercy.

It is also important to mention here that discipline is basically a matter
of education, consistency, and developing proper habits.

In light of what has been said above, it is astonishing to see what little
significance and treatment has generally been given to love and compassion
in most later Islamic literature. If a person were to read most of the major
manuals of Islamic culture and education, i.e., the books of figh
(jurisprudence), he would, it is certain, be unable to find any such topic
or concern covered.

Coverage of love and compassion is almost completely absent in the other
important later literature of Islamic civilization, such as in the books of tafsir
(commentary on the Quran), Sunnah (the traditions of the Prophet), and
agidah (basic beliefs). In the majority of these works, the only references
to the subject of love in Islam and in human life, or in education and
development, are those made in passing. There is neither any in-depth treatment
of the subject, nor is there any serious investigation of it.

Looking into the quality of the later-day Muslim generations, one of
the qualities which seems to be most lacking is that of khilafah. The later-
day Muslims seem to lack courage, self-confidence, initiative, social concern,
a sense of social and public responsibility, and maturity. Most Muslim
individuals seem to exhibit an attitude of fear and inhibition. They have the
psychology of the slave and lack confidence, courage, incisiveness as well
as ummatic (national and political) integration.

Clearly, there is a serious discrepancy between Qurianic goals and Muslim
realities and emphases. To close this gap and make up for these discrepancies,
Muslim scholars, social scientists, and intellectuals need to go back to the
Qur’an and Sunnah and look deeply and comparatively into these sources
to understand their goals, concerns, and approaches. They should neither
be shallow and superficial in their studies, nor should they be distracted by
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the sharp words and harsh pronouncements made against certain groups of
human beings under certain circumstances at a particular point of time in
the past. Misunderstandings on the one hand and historical circumstances
on the other have resulted in certain negative approaches which use fear and
inhibition as a means of control. One major way in which this has been achieved
is the emphasis on fear rather than love, and this is implanted in the very
beginning of childhood, at the formative stage in the child’s psychological
and attitudinal development.

Muslims, generally speaking, know the fear of Allah (SWT) but not His
love. They know the fear of life and its sins but not the love of life and their
role as khalifah. They also know the fear of hell in the hereafter but not
the love of heaven which is surely promised as being attainable by every
Muslim, while hell is only a possibility for those extremely terrible individuals
whose overall balance of actions in life is bad and evil.

Muslim scholars and intellectuals are urgently invited to go back to the
Qur’an and Sunnah to reexamine Islamic thought and practice, and to reassess
and redress Islamic educational and social practices and institutions.

Muslims should know how to educate their children and how to form
their basic attitudes and psychology, how to teach them Islamic agidah and
practices in a manner and approach of love towards Allah (SWT), life, the
role of khalifah, the hereafter, and the meeting with Allah (SWT) in the
hereafter.

Muslim scholars and intellectuals should rewrite Islamic cultural and
educational manuals to bring back the true Islamic civilizational concerns
and attitudes.

Muslims have to pay more attention to how to do things and not only
what to achieve. “What” without “how” is more like a daydream.

Muslims should be aware of the psychological effects on their children
of the way the teachings of the Islamic agidah are presented to them, and
they should distinguish and differentiate between the way to teach such material
to young children as opposed to the methods used to teach it to youths and
adults. Love and encouragement are the basic approaches in child-rearing
as well as in the education of the young child. The development of a sense
of responsibility and fear of consequences is basically an approach suitable
for youths and adults, for among these people it will develop maturity, not
fear and inhibition.

The points raised above are by no means exhaustive, but are meant only
to show the seriousness of the matter. Qur'anic concepts and concerns must
be studied carefully and comprehensively by scholars, social scientists, and
intellectuals. Muslims and Muslim scholars and leaders should measure things
against results and not claims. They should be concerned with “how” as much
as with “what”; otherwise, their life is going to be closer to a daydream,
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and the chasm separating Muslim aspirations from the realities of Muslim
life will only get wider.

Muslim scholars should commence their task of making a serious study
of the Quran and Sunnah as a source of knowledge and guidance for all
aspects of human life. They should strive to produce the right methodology
to enable the Muslims to combine and integrate Islamic revealed knowledge
with human knowledge, in order to bring humanity back from the brink of
destruction, where it has been brought by the contemporary secular, atheistic,
and materialistic civilization.

CORRECTION

The December 1990 Guiding Light selection contained an error,
which we would now like to rectify. The sentences: The jurists have
properly interpreted the term “Bedouin” as, in the context of the time,
referring to any ignorant or primitive person who does not understand
the urban set-up. “Sayyid Sabiq’s Figh al-Sunnah explains why this jurists

. involving villagers.” should have read: The jurists have properly
interpreted the term “Bedouin” as, in the context of the time, referring
to any ignorant or primitive person who does not understand the urban
set-up. Sayyid Sabiq’s Figh as Sunnah explains why the jurists have
accepted Bedouin witnesses in cases involving villagers.






