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INTRODUCTION
The following papers, delivered as addresses in the

Catholic Hour program of the National Broadcasting Com-
pany, over a national network, under the sponsorship of the
National Council of Catholic Men, were intended to set forth
in unphilosophical language the traditional doctrine of the
Catholic Church on the origin of political authority and its

implications in modern life. In delivering them, the speaker
strove to avoid those points of special interest which are
still a matter of dispute among social thinkers.

In a matter which has caused so much confusion it is

hoped that this traditional doctrine will do much to enlighten
Catholic and non-Catholic alike on the burning question of
human liberty. The fact that the doctrine is identical with
that preached by the founders of the American nation may
surprise some but should gratify all. The speaker has not
been without the consciousness that an explanation of it

might be the cause of an increase of mutual understanding
among all classes and groups of our American people, at a
time when such understanding is of so paramount an im-
portance.

The twin questions of authority and liberty, and their
conciliation with each other in the State, is the central ques-
tion of our times. May these papers contribute to their solu-
tion in a mood of charity and common sense.





THE DIVINE RIGHT OF GOVERNMENTS
Address delivered on October 3, 1937

You would probably be considerably startled if I

stated right at the beginning that the authority of

the United States Government comes from God. Yet
in a very special sense that is what I propose to do.

The Divine Right of Governments is my subject.

No doubt you have heard of the Divine Right of

Kings; and you have also heard that the American
political system was set up precisely to put an end to

that so-called right. That is true; and I have no in-

tention of resurrecting that ghost of the past and
rigging him up as a bogeyman for the present.

But what was the Divine Right of Kings? The
Divine Right of Kings meant that King James or

King Louis expected his people to believe that he,

James or Louis, was personally and directly desig-

nated by God to rule the people of England or

France. That was in their time a new idea in the

world, and one that was unknown for many cen-

turies before them. The notion that a ruler of the

people derived his authority directly from the Crea-

tor was one that was false in reason and at the

same time exactly contrary to the traditions of

Western civilization. For centuries, even Kings and

Emperors believed that they held their authority

immediately from the people, and that their sole

destiny was to rule the people in the name of the

people and for the good of the people. They were

trustees of the people’s power, not its sole owners.

But that idea passed away with the rise of na-

tionalism in Europe. Little by little, during the

wars of religion, the people allowed their power to
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be concentrated in the hands of their rulers, and we
had in Europe the rule of the despots. It is one of

the glories of the American nation that, many years

before any nation in Europe, it was the first to

reject this idea, and to restore the original idea that

rulers derive their authority from the consent of the

governed
;
that rulers are trustees, not sole owners.

Once we Americans had set the example, the world

followed suit, and the Divine Right of Kings was at

an end.

What do I mean, then, when I say that the au-

thority of the United States Government comes from
God ? Am I, too, in my little way, attempting to con-

jure back the old ghost and make an unexpected

present of it to the Congress, the President, and the

Supreme Court, who between them constitute our

Government? No; I also believe that our Govern-

ment holds its authority from the American people.

But I also hold that the American people just did not

pick up this authority on the streets, or even find

it in their cupboards, ready-made and uncreated, or

even manufacture it themselves as a whim of their

will. For I hold that just as all men are created, so

also any rights they may have are created, too.

Their being, their body and soul, their nature in a

word, are the work of a Higher Being, the Creator,

God. That nature is our guide to all our knowledge

about man. When we wish to ascertain his destiny,

his rights and duties, we study his nature. From
that nature we discover the will of Nature’s God;

and man’s destiny, rights, and duties have their

value only as our reason discovers that they are

there, in our nature. For if they are there, then

they were put there by Nature’s God and Creator.

Now among the things that we discover that God
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put in man’s nature is that he was destined to live in

society. Families just could not get along, or sur-

vive, by roaming the earth separately in search of

its treasures; in their roaming they were sure to

meet other families doing just that very same thing.

There would be a clash of rights—war and exter-

mination. From the beginning it was sane and nat-

ural for men to organize themselves into some kind

of society, for the common good. Each family

yielded some of its rights to all the others, so that

all the families could enjoy what each had a right to

enjoy, without any fear that it would be taken away
from them. Even among the savages there was
what we call a tribe, a group of related families

organized to secure rights : life, liberty, and the

peaceful enjoyment and development of the fruits

of the earth. And they did this not only to protect

what they had from the attacks of other groups, but

also to secure each family in the sure possession of

its own rights and goods against attacks from other

families in the same group. Peace and order were
the natural watchwords of mankind. That is why it

was natural for it to organize itself into societies. It

was a grant to man from God.

Now man quickly found out that in order to

enjoy peace and order, it was necessary for him to

have authority in his society. There had to be a cus-

todian and guardian of his rights, who would see to

it that those rights were respected by all. In other
words, there had to be a government, with authority
and the power to make that authority respected.
This, too, was natural to man. Even the savage
tribe had a chief to rule it. The people of any State
had this authority as a normal result of their right
to have a State. And so that right, and the author-
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ity that went with it, also came from man's Creator,

God.

But the ruler who exercises this authority, what
about him? For many centuries before the advent

of the absolute monarchs, everybody just took it for

granted that he had this authority, not directly from
God, but from those who possessed it before he did,

the people themselves. It was they who were the

repositories of it from God ;
it was they who gave it

to the ruler to exercise over them. There was no
divine right of the ruler or his descendants to be

where he was ; he was there, and he had the author-

ity he did, because those who had it named him and

gave it to him to keep for them and to exercise in

their name. Voluntarily, the people submitted them-

selves to him for their greater and common good,

and they handed over to him their own right of au-

thority over their actions, for him to have and to use

as long as he did it justly.

Now every people has the right to choose the

form of government they think best for their own
interests. If they choose to have a King rule over

them, they have that right; if they choose to repose

their authority in the hands of a small group of

men, an aristocracy, they have that right also. And
if they choose to retain the right to rule themselves,

and to exercise that right in a democracy through

their elected representatives, they have that right.

No one can justly quarrel with the form of rule a

people adopt for themselves, unless the form of rule

be patently unjust. But in all these cases, in some

way the authority has been transmitted from God

by the people to the man or group whom they desig-

nate as their rulers. And after they have done that,

these rulers, whether they be a King or a Parlia-
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ment or a threefold form of government such as we
have in this country, in all these cases, the govern-

ment has true and authentic authority over the peo-

ple, once the people have chosen the way they wish

to be governed.

This is why I say that the United States Gov-

ernment has its authority from God. It was not God
who designated the particular man or men who were

to wield the power; that was done by the people.

But the authority which those men wield, and which

the people transmitted to them, this authority came
from their own nature, and therefore from Nature’s

God, as the Declaration of Independence calls

Him.
Now this may seem to you to be but an abstruse

sort of idea at this late date. Yet pause a moment to

examine what is involved in this tremendous truth.

If government’s authority comes from God, then

two important facts emerge: that authority must
be obeyed, and obeyed on a higher than a man-made
obligation; and secondly, that authority may not

be abused by those who hold it and exercise it.

I say it must be obeyed. In every well-ordered

State, the authority it exercises is expressed by and
in law. It does not issue from one man’s whim or

arbitrary will, to be changed whenever it suits him
to have a change. Authority is written out in a code

of laws, if for no other reason than that the citizens

may know beforehand wThat they are obliged to do,

and if they are accused of violating it, there may be

a written record before the court of what they were
supposed to do or not to do. It is through law that a

people attains peace and order, and it is through law

that authority rules with justice. If everybody were
so completely in control of himself that he obeyed
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the dictates of right and reason without any urging

from the outside, there would be no need of law or

of any authority to enforce it. In that case we would
all recognize the voice of God in our consciences, and
would do justice and right of ourselves. Alas, we
are not all that perfect. We need the law, and the

hand of authority to make us obey that law.

Now I do not mean to say, for instance, that

every time the red traffic light turns against us, we
are to imagine that it is the Eye of God barring our

path
;
though I do think that it might not be once in

a while an unprofitable occupation, while we are

waiting for the light to change, to pass the time

meditating on our Creator and His right over us.

Laws are made by men, not by God, and they may be

wise or unwise, or even unjust. If they are unjust,

of course, we are not bound to obey them; but we
are bound to obey a just law or take the conse-

quences.

Now see what an extraordinary dignity this fact

confers on the right of citizenship. As citizens, first

of all we were the channels through which passed

the awful majesty of the Divine Lawgiver com-

manding His creatures to do good and avoid evil.

And as citizens we are not obeying the whim of

some man. If I thought that I was doing homage to

some man or group of men when I have to obey a

law, I would not obey it. No man has of himself the

sole right to bind me in my actions, to circumscribe

my God-given liberty in a thousand ways. “Knowest

thou not,” asked the Roman Governor when Christ

stood before him, “that I have power to crucify thee,

and I have power to release thee?” And Jesus ans-

wered him: “Thou shouldst not have any power

against me, unless it were given thee from above”
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(John, xix, 10-11). It is beneath the dignity of man
to obey another man for himself alone

;
it is a glor-

ious privilege to obey God. No man or group of men
has any right to coerce me, to restrict my liberty.

Only my Creator can grant that right.

But for the very same reason, that power over

me may not be abused. There are limitations on that

authority, and these limitations, too, come from
God. They are the limitations that lie within what
we call the natural law, the law created by God
when He created man. If there is any authority in

any government, it exists for the purpose of secur-

ing our liberty, not of destroying it. Peace and

order can be abolished by abusing the power which

governments have, no less certainly than they can be

maintained by submitting that power to the rules of

right and justice.

We must obey the authority conferred by the

people on governments, but only because the people

had that authority from God. If it came from man
alone, it would be a usurpation and an injustice. It

is because it comes from God that we obey it, not

for any other reason.

Governments must keep their authority within

the limits of God’s law, which for us is the law of

Nature, known by reason. They are only trustees of

the people, and the people, a group of created men,
have what they have from the hands of their Creat-

or, God. This, and this alone, is the Divine Right of

Governments.
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THE DIVINE RIGHT OF HUMAN
LIBERTY

Address delivered on October 10, 1937

Everybody knows what we mean when we speak

of the liberty that was won by the American Revo-

lution. It was the right of the people of these States

to govern themselves, not to be governed by a Par-

liament across the Ocean. It is the right possessed

by all subject peoples, by Ireland, by Poland, by the

Ukrainians, and other Slavic nations, and any other

natural group of families that have a common iden-

tity and can preserve order. No outside nation has

the right to possess sovereignty over such a people,

once that people has expressed the will to be free.

And a people's will to be free means that it is no

longer willing to transmit to another ruler the right

to rule itself which it received from God. This kind

of freedom we all understand. At one time or an-

other the forefathers of all of us, no matter what
our race, have fought for it, and often won it, by

force of arms.

Then there is another, a more intimate and

dearer form of liberty, the liberty possessed by each

family and its individual members within the State

itself to which the families of a nation have trans-

mitted the right to rule them.

Last week I demanded for the State this right to

rule as something ultimately derived from God. The

rulers of the State have the right to govern us as

long as they govern justly, and we obey them not

because we like them or admire them or voted for

them or for any other human reason. We owe alle-

giance ultimately only to God. It was He who gave
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the right to command to the peoples, and they in

turn, for their greater security and the common
good, transmitted that authority to their govern-

ments to exercise.

The right I speak of today at first would seem

to be in direct conflict with the first. The right of

human liberty is also possessed by man, and it has

an especial meaning when we speak of governments.

It, too, comes from God, the same God in whose
name rulers govern. But unlike authority, it is not

transmitted to any governmental power; it is re-

tained by the people to themselves. We give the

State authority over us, and yet each one of us re-

tains the right of individual freedom. And what is

more, the right of the State to rule and the right of

the citizens to be free, both of these rights come
from God.

Does God, then, contradict Himself? If we
think so, we are deceived. It is true that this con-

flict of authority with liberty is as old as the human
race. Ever since tribes or peoples have been sub-

ject to chiefs or kings or parliaments, they have been

in revolt against them. It is the eternal dilemma of

the human family: to be ruled and to be free just do

not seem to go together. We must, then, look into

this a little more closely, to see how two such con-

trary rights could come to us from the same God.

For we know that if they do come from God they

cannot really be in conflict.

What do we mean by the right of human liberty ?

We mean the right of each family and of each indi-

vidual in it to work out his own destiny and to pos-

sess in untrammeled peace the means to work it out.

We mean the ownership of certain inalienable rights

which man did not receive from the State because
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man had them before he gave any authority to the

State to rule him.

One of these rights was the right of a people to

free itself from foreign rulers. Another was to

transmit to its own government the authority it

means it to exercise and no more, and to retain to

itself just so much authority as it intends itself to

have. In this country we did that once for all by a

written Constitution. In other countries, such as

England, the representatives of the people in Par-

liament determine from year to year what rights to

rule they shall possess, and if these representatives

do not express the mind of the people as to what
rights to rule they should have at this particular

time, the people can overthrow them in an election.

In this country, we have given our authority to a

threefold government : the right to make laws to one,

the right to execute them to another, the right to

judge according to them to another. In England the

right to make laws and the right to execute them
are in the same hands, those of the Parliament

;
and

even the right to judge lies ultimately in the Upper
House of legislation.

These, then, are the first political rights which

each people enjoys. But they have still another

liberty, equally received from God for the common
good. That is the right, if they choose to exercise

it, to rule themselves through these representatives,

in one way or another. This right of self-govern-

ment means that the people freely submit them-

selves to their rulers
;
but it also means that as long

as the rulers govern justly they must obey them.

“As long as the ruler rules justly.” In these

words is contained the greatest liberty of all. It was
set forth in the immortal Declaration of Indepen-
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dence: “We hold these truths to be self-evident: that

all men are created equal, that they are endowed by

their Creator with certain unalienable rights, that

among these are life, liberty, and the pursuit of hap-

piness.^ There are rights, our forefathers held, that

we do not possess by grant of any human institution,

rights which we have from God alone. Clearly they

saw that if these rights were the mere grant of an

English Parliament, or of any group of men, then

that Parliament or that group may take away what
they freely gave. Deny that, and you walk straight

into dictatorship or into the tyranny of a powerful

majority or even of a determined minority. If you

do not believe any longer that we have a Creator,

that we have rights with which we were endowed by
that Creator, that no man or group of men may take

these rights away, then you have denied not merely

the fundamental principle on which our American
Commonwealth is founded, you have placed your-

self under the worst form of tyranny, a government
of men with the most absolute of powers.

Now why do we have authority in a State? In

order to abolish individual liberty? No; in order to

preserve it. It may seem strange to you, but if we
had no authority, we should have no liberty. The
very purpose of authority is to see to it that our

liberties are maintained. Suppose there were no
authority in our land, what would happen? Is it not

obvious that then only the strongest and the most
ruthless would possess the fruits of the earth, and
the weak and unorganized would be shoved aside to

perish of hunger and neglect? We put a hedge
around our liberty, to make it grow more freely and
keep it from being trampled by the greedy and
ambitious. We limit cur freedom, in order to have
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any freedom at all. We give up part of what we
own, in order to possess the rest in peace.

But when we do that, we have not given up our-

selves. Very preciously have all men cherished their

right of free association, the right of free assembly,

the right to present their grievances to their

superiors, the right of habeas corpus, the right to

follow their own conscience and to worship as that

conscience dictates to them, the right of free expres-

sion, through the press or any other way, the right

to possess property as their own. You may limit

these rights if you have to, but only to safeguard

other rights, more imperious still; you may not

abolish them. If the right of free speech threatens

the rights of conscience or of free assembly, that

right must be kept within bounds. If the right of

private property encroaches upon the common good,

it may and should be curbed and directed. If the

right of free assembly threatens the very existence

of the nation, it, too, may and should be limited, for

the right of the nation itself to exist is paramount.

And if the right of the nation itself to exist is turned

by ambitious men into selfish channels, then even it

must be brought under subjection. But none of

these rights may you wipe out altogether.

Our whole social and political life is thus an

interplay of human forces, of rights of individuals

or of groups, all combining to the common good.

When they all fit into their proper place, we have

peace and order in the community. When one of

them grows out of bounds, it must be pruned back

into the common pattern of national life. Each of

these rights was planted by God
;
from God it has its

license to flourish and fruit. And only by this fact

can liberty for all be maintained.
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I said “liberty for all.” There are after all two
groups in modern life who regard liberty in wholly

different ways. One of them thinks in terms of un-

limited liberty for themselves and their group alone

;

the other demands limited liberty, but wants that-

limited liberty for all. As Msgr. John A. Ryan has

acutely remarked, the first group are the Tories,

whether they call themselves conservatives or liber-

als
;
the second group are the only true liberals. The

true liberal wants a limited liberty, but he wants it

for everybody. The Tory would restrict liberty to

himself and his friends, whether those friends be the

bankers or the proletariat. When liberty becomes

privilege, for one man or group of men, it is no

longer liberty
;
it has grown to tyranny. Only when

all men enjoy their own, does true liberty exist.

But how shall this be done? Shall we leave this

delicate task to any man, or cabinet of men? Some
say we can safely leave it to a majority in the State,

that the majority is always right, or even if it is not

right, that its will is paramount. But surely that

cannot be true; a majority may restrict liberty to

itself, and tyrannously exclude all others from its

enjoyment. Some say we can leave this task to a

wise ruler, a benevolent despot, that from that one

enlightened mind, uncommitted to any class, will

come wisdom and justice. But even if there were
such a ruler, which most people doubt, he would still

have a superior, to which he himself and all majori-

ties or minorities are subject.

What is that superior? It is Law. Neither legis-

lators nor executives may guide the destinies of peo-

ples according to their own whims or wills or

fancies. Governments have the duty to set forth the

obligations of citizens in due form, so that even the
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executive of the law is subject to it. Now these hu-

man laws themselves are in their turn subject to

another law, and that is the law of man’s nature dis-

covered in him by reason. The laws of men may not

transgress this Higher Law; they must in fact be in

accord with it.

And just here lies man’s ultimate protection

against tyranny in the State. He enjoys from his

Creator an endowment which no State may touch,

his human personality. He has a spiritual nature, an

eternal destiny, he is the image and likeness of God,

he depends on God alone. Deny that nature, that

intangible personality; put man’s dependence direct-

ly and ultimately upon society alone; place the

source of his rights in society and not in an endow-

ment from his Creator ;
and then you have opened

for him a Hell upon earth, you have opened the

gates of the world to every form of inhuman des-

potism. Proclaim his God, make him a creature of

the Almighty, created to His image and likeness,

search his nature for the Hand of God which fash-

ioned him, seek the basis of his rights not in time

but in eternity—and then you have set man free!

No despot can shackle him, no dictator may regi-

ment him, no majority can imprison him. To despots

and dictators he can proclaim : “I am free. I escape

your cunning plans to entrap me. My destiny, my

rights, my personality lie outside your grasp. I am

a child of God ;
I am not a creature of the State.”
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SELF-GOVERNMENT OR TYRANNY
Address delivered on October 17, 1937.

The eternal dilemma of the peoples in their
never-ending struggle to fashion for themselves the
ideal form of government was the subject of my
addresses last Sunday and the Sunday before that.

Authority and liberty, two opposite concepts, must
dwell together in any well-ordered nation. There
must be authority, or the nation will not survive;
there must be liberty, or the citizen cannot realize

his destiny. If you have no authority, you have no
State

; if you have no liberty, you crush the individ-
ual human person. But on the other hand, if you
press the authority of the State too far, you will

destroy liberty; and if you have only liberty and no
authority, you will end with anarchy and the des-
truction of liberty itself. There is the dilemma.

Now peace and order are the watchwords of
mankind, and the only way to preserve peace and
order is to solve that dilemma of authority and lib-

erty. We must have these two at one and the same
time, or we will not have any way to safeguard the
inalienable rights of man. For authority is the hu-
man means to preserve liberty, and liberty is the
check on authority to keep it from violating the inti-

mate and inviolable law of man’s nature. You can-
not, therefore, allow either liberty or authority to
grow to too big a stature; they must each dwell in
the same house, at peace with each other, each in its

own room, each with its well-defined functions and
rights. When the human family has achieved that
triumph, then it has found the key to the dilemma of
its political life.
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There have been peoples in the past, as there are

some today, who have been willing to barter liberty

for another good, the possession of security. To

them security is something they can see. They can

feel it. It supplies them with food and clothing and

proper housing. It holds forth for them the attain-

ment of a material paradise on earth. What is lib-

erty in the face of that? Liberty is only a spiritual

treasure. You cannot feel it or see it. It does not

feed you. It is a luxury to,be enjoyed in good times.

Those who can afford it may have it. To the poor

peoples, “ill-fed, ill-clothed, ill-housed,” to those who

have despaired of the power of self-government to

save them, to these it seems a little thing to lose

their liberty, if in return they receive security. They

watch liberty go out the window with little regret,

and so they have been willing to surrender their lib-

erty to a dictatorship, whether that dictatorship

goes by the name of Fascism or the name of Com-

munism.
Among those, however, who already enjoy a

security which for the moment seems invulnerable,

we have another false god which would also control

their destiny if once it were enshrined on their

country’s altars. This false god does not go by the

name of security ;
it has no other name than that of

liberty itself. It matters not that the name is only a

mask ;
that its owner bids for divine honors under a

masquerade. Liberty for the adepts of this false

deity does not mean liberty in the sense in which I

have explained it. It means, not liberty for all, but

privilege for a few. And the strangest part of it all

is that this god is worshipped not only by those who

now enjoy the privileges, but even by those who do

not, but who hope some day to climb to the place
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whence they may look down on the lowly spot they

once occupied and on those who are still left there.

“Opportunity for all” means for these, not the

common enjoyment of the goods of the earth, but the

special privileged possession of a large part of them
by a few. Small wonder is it, therefore, that the

collectivized peoples of Europe do not cease to tell

us that we must pay the price of liberty if we want
security and equality. And that is precisely because

among the free peoples there are many who blas-

pheme the name of liberty by endowing it on some-

thing that is not liberty at all.

Seventy years ago next month, a great Ameri-

can, in dedicating a graveyard on a great battlefield,

spoke of a new nation brought forth on this con-

tinent, “conceived in liberty, and dedicated to the

proposition that all men are created equal.” He was
fighting a war, he said, that “government of the

people, by the people, and for the people, might not

perish from this earth.” Today, seventy years later,

a new struggle has arisen throughout the world,

“testing” once again, in Lincoln’s words, “whether

any nation so conceived and so dedicated can long

endure.” The crisis that today is disturbing the peo-

ples of the earth, East and West, is a crisis of gov-

ernment. The central question of our times is once

again how to balance governmental authority and
human liberty, so that the result shall be of equal

benefit to the human race. It is a stirring and a dis-

turbing question. But we must solve it, or see our

civilization go down in blood and dust.

This year we are celebrating the 150th anniver-

sary of the act by which the American people deter-

mined to solve that problem. The American Consti-

tution which they adopted is founded on the propo-
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sition, set forth eleven years before in the Declara-

tion of Independence, that man possesses certain

“unalienable” rights with which he was endowed by
his Creator. On that proposition they built a kind of

government which was not new in the history of the

world, but was wildly revolutionary in the times in

which they lived. It was a government by which
both liberty and authority were to be safeguarded

by the people governing themselves through elected

representatives. It was a democracy they set up, and
which has endured the shocks of wars from without

and a war within, and has weathered the equal

perils of high prosperity and deep depression.

This democracy which they set up safeguarded

authority, because it definitely ruled that true sov-

ereignty resided in the threefold government which
they adopted, that sovereignty which a people can

have only from God. It safeguarded liberty under

authority, because it divided that authority between

three equal powers, because it did not delegate all

the people’s power to the central government, and
because it did not make the State the source of the

people’s rights, but their Creator. It kept the con-

flicting elements in equilibrium, because it wrote

them down in a permanent document called the Con-

stitution, which can be added to or subtracted from
only by the people’s vote.

Now this kind of government finds itself at

perhaps the greatest crisis it has ever faced. Both
from without and from within there are enemies

which menace its existence. By enemies I mean not

men, or even measures. I mean ideas.

What are these ideas?

On the one side there is the insistent voice mur-
muring to us the seductive plea that security is
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better than liberty. “We will feed you, we will house

you, we will clothe you. Give us all the power you

have over yourselves, and we will use it for your

greater good. We will make a paradise of the earth

for you. ‘All these things will we give you, if falling

down you will adore us’.” Thus great peoples abroad

have hearkened to the temptation, and followed an

Absolute State as they would a deity. Whether that

State has destroyed private property or whether it

has kept it, the political result is the same: there is

a government which says that rights are not inalien-

able; that the State grants and the State can take

away
;
that the citizen exists for society, not society

for the citizen
; that governments owe no respect for

anything with which the individual was endowed by
his Creator.

This is the cry with which, from Right and Left,

both sides hail us. In this din of the modern world

there seems little place for the voice of our fore-

fathers implacably reminding us: “we hold these

truths to be self-evident: that all men are created

equal, that man is endowed by his Creator with

certain unalienable rights. .
.” Both sides, which

happen to be at odds because, holding the identical

notion of government, they are competing for world

power, both sides are bidding for our support, with

the silent threat that if we do not comply, we will

be crushed.

And at the same time, within the bounds of

democracy, there are fatal voices which would be-

tray us, while pretending to speak our language
;
and

there are dangerous circumstances which would
cause us against our will to surrender our traditions.

There are voices which while mouthing the name of

democracy, speak the language of democracy’s oppo-
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nents. These, too, will not admit any longer that

man has inalienable rights from a Creator; these,

too, proclaim that society is the sole source of our

prerogatives; these, too, will not admit that liberty

and authority come alike from God. So far have
many traveled from the ideas of our forefathers

that, while condemning the dictators, they speak the

dictators’ language, because they will not admit the

place of God, as did our ancestors, in the government
of men.

This danger is an insidious one. But here is the

open peril which we must face without delay. The
dictatorships, Fascist or Communist, reproach the

democracies with the taunt that self-government is

powerless in the face of the changed conditions of

the modern world; that the machine has enslaved

mankind
;
and that only an Absolute State can tame

the machine. It is a challenge to the free peoples of

the world. Once again we have to test whether our

form of government can long endure.

Will it endure? It will, if it remains based on the

principles on which it was built. Just a century and

a half ago, a great Irishman, statesman, and orator,

a sympathetic friend of the struggling American
colonies, speaking in the British Parliament, ex-

pressed these principles in undying prose. Here is

what was said by Edmund Burke

:

“Arbitrary power is a thing which neither any

man can hold nor any man can give. No man can

lawfully govern himself according to his own will,

much less can one person be governed by the will of

another. We are all born in subjection, all born

equally, high and low, governors and governed, in

subjection to one great, immutable, pre-existent law,

prior to all our devices and all our contrivances,
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paramount to all our ideas and all our sensations,

antecedent to our existence, by which we are knit

and connected to the eternal frame of the universe,

out of which we cannot stir. This great Law does

not arise out of our conventions or compacts
;
on the

contrary, it gives to our conventions and compacts

all the force and sanction they can have. . . If then

all dominion over man is the effect of the Divine dis-

position, it is bound by the eternal laws of Him that

gave it, with which no human authority can dis-

pense; neither he that exercises it, nor even those

who are subject to it.” (Impeachment of Warren
Hastings, p. 327).

My friends, if we are to find in democracy the

solution of our present troubles and puzzles, and I

believe we will, it can be only in religion that we
will find the key to that solution. Religion “the

opium of the people” ? Only those say that who are

meditating an assault on the people’s liberty. Why,
it is only in religion that you will find the idea that

will make free democracy work. That idea is that

man finds what liberty he has in the nature he re-

ceived from God; and that governments received

what authority they have also from God. This, a

fundamentally religious idea, is the only idea that

will set men free.
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THE INTERNATIONAL FAMILY
Address delivered on October 24, 1937

When the democratic peoples set up a form of

government in which they retained to themselves

that right to govern which they had received from
God, they felt that they had solved the eternal

dilemma of liberty and authority. Last week, I

showed how we in this country had safeguarded

both of these divine rights by our form of democ-

racy. We give to no man the right of arbitrary

power over us. We acknowledge only God as the

ultimate ruler. We hold that even the people rules

only by the grant of power which it receives from its

Creator. There is an intimate and inviolable law

which governments themselves are bound to re-

spect, and that is the law of man’s nature. Their

ordinances have no power unless they proceed from
that law. Their punishments have no validity unless

they are in accord with that law. There lies the

charter of man’s liberty.

There is, however, a wider stretch of humanity

than that which is confined within the bounds of

any nation’s frontiers. Within the nations, the

curbs on individual cupidity and ambition are set

by the laws promulgated by the competent author-

ity in those nations. Thus individual rights are pro-

tected against the encroachments of other individ-

uals who would abolish or invade those rights. Con-

flicting rights are conciliated by the rule of reason,

backed by the force of the State. And liberty is won
and maintained by keeping it within the limits of

peace and order.

But the duties of governments do not stop there.
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Nations have obligations toward other nations, just

as individuals have obligations among themselves.

The obligations of individuals are enforced by the

public authority in any State. But the obligations of

nations have no outward superior to see that they

are enforced. Each people has an autonomous ex-

istence, as we say. It is self-contained. It is su-

preme in its own orbit. It has no outward ruler to

whom it owes obedience.

“It has no outward ruler.” Is it then lawless?

Is there no curb on its activities, its ambitions, its

cupidities, its jealousies, its angers, its revenges?

Is there no law to which it also owes allegiance, as

the citizen of a State owes allegiance to the laws

of his country?

Suppose there were no government in this West-

ern hemisphere. Suppose only that each family

owned and tilled its land or each group owned and
operated its factories, without the presence of any

city, state, or national authority to give laws to safe-

guard liberty, without police or courts or jails to

deal with the transgressors of others’ rights. Sup-

pose, in other words, that we had anarchy in the

real sense, the very absence of government. Would
there still be no curb on men, to see that they res-

pected the rights, the property, the freedom, of

other men? Yes; there would. There would still be

the curb which is behind all human laws, the exist-

ence of the Eternal Law, which proceeds from the

Will of God, the Supreme Lawgiver. But, in that

case, the only policeman would be the internal con-

science of each individual citizen.

You may well laugh at the imagination of such a

fanciful situation. You may cynically reply to me
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that this state of things would last just as long as it

took the stronger and the more unscrupulous to

seize for themselves all that the weaker or the law-

abiding might possess. Well, let me say that this is

just the state of things that exists among the

nations. At this day there stands between the

weaker and the stronger nations no other law than

the unwritten law; there is no ruler of the nations;

there is no international policeman. There is only

the conscience of each individual nation bidding it

respect the natural rights of its neighbors. Oh, I

know that there is what we call the international

law. But what is that but a series of mutual agree-

ments, each one of which depends for its observance

upon the individual conscience and honor of each

nation, which in turn is subject only to the unwrit-

ten law of man’s nature? Each nation stands in the

world today just exactly as each individual man
would stand in his community if there were no gov-

ernment, no law, no police, no court, no jail. The
keeping of the peace in the international family has

just exactly that same sanction of natural law which

binds the individual, the same rights given by God
to be respected as coming from Him, the same

obligation to preserve the inviolable integrity of

God’s creatures on this earth.

But long ago the nations—almost since there

were nations, at the close of the Middle Ages—long

ago the nations rejected this curb upon them of the

natural law. Individuals? Yes. They enforced this

law upon their subjects. But they refused to accept

it as a curb upon themselves. Each family, each in-

dividual in it, must observe the laws of God and of

men. But not the group of families we call the

nation. The nation, as a nation among nations, ack-
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nowledged no other obligation, no higher law, than

its own aggrandizement and safety.

Then, inevitably, in place of the natural law, the

nations suffered another kind of curb upon them-

selves, efficacious perhaps, but more ignoble—the

curb of fear. And thenceforth the peace of the world

depended solely upon the fact that one nation con-

templating robbery or assault upon another was
turned aside from its nefarious plans only because

it feared that the other nation might successfully

resist its invasion.

And what does that mean? It means that in

place of the rule of justice and right there came
within the international family the rule of armed
might. Bigger armies gave a nation the “right” to

oppress the weaker, to cross its frontiers, to annex

its territories. Only the weaker were obliged to keep

the peace, according to the new immorality of

nations. There was war, invariably, when one

nation felt itself so strong in man power and the

engines of war that it could, without fear of losing,

enter a contest of strength against another nation.

And the result of this was that the only way by

which peace-loving nations could keep peace was by

grouping all nations in a balance of power in which

the two sides were so equally divided that neither

dared attack the other. Then, to make this tragi-

comedy complete, the groups on each side began to

load down their side with new armaments, in the

hope that the time might come when that side would

overweight the other. After that, when they did not

succeed, they started a game of bluif, each one

trying to frighten the other by the threat of armed
force. And alas! as in all such games, when the

bluff was “called”, as we say, there was not choice
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but to fight anyway, without any clear chance of

winning the game. This is the picture of the moral-

ity of the nations toward each other today, once they

had abandoned the obligation that lay upon them
of the natural law implanted in them by their Creat-

or. Is there any decency in it ? Or common sense?

Yet at this very moment the bewildered peoples

are watching their rulers dealing with each other

in this very same way. We know, and those rulers

know, that if war comes, neither side will profit

from it. Millions of young men, and women, and

children very probably, will be mangled by new
engines of death, on land and from the air. The
wealth of the world will be destroyed. No doubt

those rulers hope in their hearts that they will not

have to drive their legions to the firing line; but

they persist nevertheless in using the power of those

legions as an argument in their discussions with

each other.

In one country, Spain, an intolerable regime of

oppression and violence, striving to implant an alien

philosophy upon a suffering people, drove a large

section of that people to such rightful exasperation

that they took up arms to regain their ancient liber-

ties. And who are we, liberty-loving Americans, to

condemn them? But immediately, out of this ter-

rible struggle between brothers, the real situation of

the world reveals itself in all its frightful ugliness.

Two sides to that situation, neither one more a lover

of democracy than the other, straightway strive to

wring an advantage from it in a wider conflict that

threatens to engulf them all. Only by deception can

any peace-loving people be led to take part on either

side of that wider dispute. Only by closing their eyes

can they believe that the interests of democracy are
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on one side or on the other. If they add their weight

to either side of the balance, it will only encourage

those on that side to feel that now at last they have

the advantage, and are able to spring at their antag-

onists.

Let me not be understood as saying that never,

under any circumstances, is it right to take up arms

against another country. If there were no law

within the bounds of our country, or of some part

of it, no government, no police, no courts, even the

individual would have the right to repel an invader

of his lands or his home with force of arms. If in

that case there were abroad wild men whose sole

restraint was the fear of reprisal, it would be even

the duty, not to say the right, for individuals, in

the absence of law, to see that that fear was pres-

ent. There is no other law for nations. Until all

peoples come back to the old allegiance to the nat-

ural rights of man and the natural law that flows

from those rights, until that time, and even then, it

will always be the right of a people to use force to

defend their rightful own, it will never be their

right to use that force to take that rightful own

from another.

Is there, then, no hope for peace in our days?

l"es; there is. There is one group of men and

women I know who have nothing but peace in their

hearts. Today, in all their churches in the world,

Catholics are celebrating what they know as Mission

Sunday, to call to loving memory and prayer the

missionaries they have sent to foreign lands. These

are the men and women who have left their homes

behind, to wander into far places to bring word of

the Prince of Peace. These are the worthy descen-

dants of those who once left Palestine and brought
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order, peace, and justice into a pagan Europe; and

of those who later stood side by side with the in-

trepid explorers who sailed the uncharted seas, and

opened up the wastes of Africa, Asia, and America

to civilization, and who planted the Cross before

the sword in strange islands and awful mountains

and waiting valleys. These are those who bring the

message that men are brothers, because they have a

common Father and were redeemed by the Son of

that Father and made one with Him. There is no

war, no force, no injustice in their Gospel. They
are the invaders of foreign lands to save, not to kill.

They are the living proof that peace among men is

possible for men of good will.

It is well that we recall their memory, for they

represent in their persons the love that will rescue

the world from the dire result of its own insane

hatreds. It is sad and true that wars are not made
at last until the passions of hate have risen in a

people to a point of overflowing.

There is something we can do about it. We can

hush the prophets of hate as soon as they open their

mouths. We can penetrate through their hypocrisies

even as they utter them. We can drown their cries

of violence by hymns of love. We, too, can be mis-

sionaries of the Prince of Peace. We can simply

refuse to do anything but love another people. If

we do that, in vain will the makers of war seek to

bring us up to the blind fury of hatred which is

necessary before we snatch up our arms and go out

to slaughter our fellowmen.
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THE LORD OF THE WORLD
Address delivered on October 31, 1937

(The Feast of Christ the King)

On a winter’s night in Bethlehem of Judea, in

Palestine, a Baby was born in a stable, and His crib

was the manger used to feed the cattle. His birth

went unnoticed even in that little world, except that

some shepherds out on the hillside were startled by a

flight of angels through the air who stopped to in-

form them that there was born this day “the Sav-

iour who is Christ the Lord, in the city of David.”

The mother on earth of this Baby was Mary, of the

royal line of David, King of Israel. His Father in

Heaven was God Almighty, Creator and Ruler of the

universe. For the Baby Himself was God, Son of

that Father in eternity. It was to this Son that the

Father had said, through David : “Thou art my son

;

this day have I begotten thee. Ask of me, and I will

give thee the Gentiles for thy inheritance, and the

utmost parts of the earth for thy possession”

(Psalm ii, 7-8).

Thirty-three years later, the Baby, now a grown
man, stood bound before the representative of the

far-off power of Imperial Caesar; who had enslaved

the Jewish nation. The governor said to Him: “Art

thou the king of the Jews?” And Jesus answered
him: “Thou sayest it” (Luke xxiii, 3). And King

was the title which the Governor gave Him, to hang
over His head when He died a few hours later on the

Cross. But He had said : “My kingdom is not of this

world.” He had His kingdom, not from His royal

ancestor David, but as an inheritance from His

heavenly Father. All His life He had announced but
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one project for His followers, the coming of the

Kingdom of God.

Not many years after, before any Gospel had
been written about Him, one of His followers, Saul,

who changed his name to Paul when he became a

Christian, wrote about Him : “To us there is but one

God, the Father, of whom are all things, and we
unto him; and one Lord Jesus Christ, by whom are

all things, and we by him” (1 Cor. viii, 6). And
again, still speaking of Christ, “In him were all

things created, in heaven and on earth, visible and
invisible. . . all things were created by him and in

him. And he is before all, and by him all things

consist” (Col. i, 16-17). The nations of the world

and the uttermost parts of the earth are His inheri-

tance and His possession. They were made through

Him and in Him, and in Him they have their exist-

ence today. By right of having made them, He owns
them, more truly than you or I own anything we
have. He was born King of the world, in a sense

that is not true of any ruler that ever lived. His

is the primal and original right
;
His rule is based on

actual ownership.

He has another title to His rule: the right of

conquest. The world and all that is in it, men and

things, were lost* by sin and disobedience. Jesus

Christ, the Son of the eternal Father now made
man, offered His life to win the world back again.

His offer was accepted. He died as a King, the

“prince of the kings of earth” (Apoc. i, 5). When
He rose from the dead on the third day after, He
was once again in secure possession of the world,

having won it by the shedding of His blood. That

right of conquest, added to His right by birth, will

never be taken away from Him. This very day, all
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over the world, in all their churches, Catholics are

doing sacred liturgical homage to Him on their

altars under the title of Christ the King.

As long as He lived on this earth, Christ never

exercised the prerogatives of His kingship. On the

contrary, He was subject to all men. He had no
palace. He had no throne. “He had not whereon to

lay his head.” He finally died as a common criminal.

Though He was in fact Lord of all the world, and
the superior of all the Kings of the earth; and
though He often proclaimed His kingship, He
was a common man, He also was “ill-housed, ill-

clothed, ill-fed.” His task upon earth was to give an

example to mankind of submission to His Father's

will, and at the end to lay down the last drop of His

blood as a sacrifice for the ills of man.
Now, in Heaven, He “sitteth at the right hand of

God the Father,” and rules with Him. He is King
of our intellects, for He is the Truth. He is King of

our wills, for He leads us by His grace to do His

Father's will. He is King of our hearts, for no man
was ever so loved, or ever will be, as He. He is King
of our bodies, for He redeemed them from eternal

death.

He never exercised His Kingship or His owner-

ship, as long as He was upon this earth. To others

He permitted, and still permits, possession of ma-
terial things and dominion over them. But men may
never forget that what they own according to the

laws of this world, they own as subject to His super-

ior and Divine ownership, and may never use them
against His will or to violate the rights of any of

His creatures. “The earth is the Lord’s and the

fulness thereof.” Only as trustees for Him do men
possess the thing they call their own, but which are
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at all times His by right of creation. Men are

secondary owners
;
yes. But He is the primal owner.

His will is paramount in the disposal of them. Men
may not use them entirely for themselves; but only

as stewards of an absent landlord. All the ills of our

social and economic world happen because men have

forgotten this certain and elementary truth.

And if this is true of His ownership, what shall

we say of His authority? The present Pope, Pius

XI, reminds us: “If princes and legitimate rulers

will only be convinced that they rule, not so much in

their own right, but by a mandate from and in place

of the Divine King, it is easy to understand what
holy and wise use they will make of their power;

with what zeal for the common good and the wel-

fare of their subjects they will be inspired both in

the making and the enforcing of laws.” As I said in

my first address four weeks ago, all the authority

which is invested by God in the people and with

which they in turn invest their governments, all this

authority of the State is nothing but the authority

of God, delegated to His human servants.

Is it not true, then, that the abuse of this power,

or the use of it for private or personal aims, or the

enforcing of it as something absolute and purely

human, that all this is like blasphemy against the

Kingship of Christ? To take His power, which is

all the power any government has, and to use it

against the interests of the subjects of that King—is

it not a kind of treason against Divinity? What
right has any ruler, be he a king or the people, to

think that the authority which he holds for a little

brief space is his, for himself alone? Why, we, the

subjects or the citizens of the States of the world, we
do not pay the rulers any homage or obedience for
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themselves, but only because in them we see the

supreme authority of Christ the King of all. By

obeying Him, we are ennobled ;
by obeying any mere

man, we are degraded.

All the duties of a citizen take on a sublime

character, when once he realizes that he is but the

humble and loving subject of the Divine King. Take

that right away from him, put him as the footstool

of any man or group of men, and he has become an

abject slave. It is the royal rights of the Lord of all

that render human authority sacred. And it is the

same rights that make citizenship a high and noble

calling. Here is the sole stable foundation for peace

and order in a community. Nothing less than sub-

jection to a Divine King will make it really worth-

while to obey the laws of human governments. “For

no other reason would it be befitting for men

redeemed by Christ to obey other men. ‘You are

bought with a price ;
be not the bondslaves of men’.”

(Pius XI).

So Christ the King is the only king that sets men

free. If there is any foundation in the world for

human liberty, it is in the fact that rulers govern

only as His delegates. Governments are just as sub-

ject to His laws as any individual. Their laws may

not be used against His subjects. The enactments

of lawgivers have their validity only as they mirror

the eternal law and the law of man’s nature, which

is but a participation of the eternal law; if they do

not imitate that Law, they are not law. The power

of the executive is a sad delusion and a tyranny, if

it does not identify itself with the all-embracing love

of Christ. The decisions of judges and of courts are

null and void, if they are not made purely the mouth-

pieces of the justice of Christ, “who will come to
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judge the living and the dead.” It is when this

supreme law of life is forgotten that decadence

enters into the affairs of men, that government de-

generates into despotism, and that liberty flees from
the world.

In the Middle Ages the chief duty of the king,

historians now tell us, was to protect his subjects

against the exactions and exploitation of their land-

lords and military chiefs. For many centuries kings

fought that battle, until at last their power was
shackled by some aristocracy or group of powerful

lords. In doing this, the kings of earth were merely

taking the place that is forever held by the King of

Kings. The liberty of the poorest of His subjects is

dearer to Him than anything on this earth. He laid

down His life for it. We may well believe that He
will punish more severely than any other offense the

misuse of His authority to oppress mankind. Our
passport to freedom is our being made in the image

and likeness of God, His Father, and our having

been bought back from the slavery of sin by His

own most precious Blood.

Now if authority and liberty receive their last

consecration from their sources in Him, how shall

we speak of peace between the nations of the world?

“King of Kings and Lord of Lords,” His mantle lies

upon the rulers of all the world without distinction.

How should He tolerate that those rulers would

instill hatred among their subjects for the people of

other nations? For, remember it well, wars are not

made, wars cannot be made, unless we, the people of

the world, are first whipped into a frenzy of hate for

those whom our rulers would have us fight. This

King, who is the only Lord we think it worthy to

obey, was kind and good enough to call us brothers.
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And in a true sense, we are His brothers, for we are

the children of His heavenly Father. He is the Elder

Brother, God and Man, who had the greatest love

that man can have, since He laid down His life for

us. Only because the nations have apostatized from
their allegiance to the Divine King, only because

they have led us along a way that is apart from Him,

only for this do we now find ourselves gaping down
into the horrible abyss that is war. Only because

the peoples have forgotten their true relationship of

brotherhood to each other can they now be open to

the fierce suggestions of hatred for each other. When
they once more return to the mild and loving yoke of

obedience to Him, they will be impervious to the

mad desire to rush down the steep slope that leads to

self-destruction.

On this day, then, the Feast of Christ the King,

all believers in God can unite in consecrating them-

selves once more to the upbuilding o*f our threatened

civilization. In His Name can we find salvation, “for

there is no other name under heaven given to men,

wTiereby we must be saved” (Acts, iv, 12). The

“consciousness of brotherhood” which banishes con-

flicts, civic and international, will have its true

meaning only in Him, the King and Elder Brother.



CARDINAL HAYES STATES AIMS
OF THE CATHOLIC HOUR

(Extract from his address at the inaugural program in the

studio of the National Broadcasting Company, New
York City, March 2, 1930).

Our congratulations and our gratitude are extended to the

National Council of Catholic Men and its officials, and to all

who, by their financial support, have made it possible to use

this offer of the National Broadcasting Company. The heavy

expense of managing and financing a weekly program, it*

musical numbers, its speakers, the subsequent answering of

inquiries, must be met. . . .

This radio hour is for all the people of the United States.

To our fellow-citizens, in this word of dedication, we wish to

express a cordial greeting and, indeed, congratulations. For

this radio hour is one of service to America, which certainly

will listen in interestedly, and even sympathetically, I am
sure, to the voice of the ancient Church with its historic

background of all the centuries of the Christian era, and
with its own notable contribution to the discovery, explora-

tion, foundation and growth of our glorious country. . . .

Thus to voice before a vast public the Catholic Church is

no light task. Our prayers will be with those who have that

task in hand. We feel certain that it will have both the

good will and the good wishes of the great majority of our

countrymen. Surely, there is no true lover of our Country
who does not eagerly hope for a less worldly, a less material,

and a more spiritual standard among our people.

With good will, with kindness and with Christ-like sym-
pathy for all, this work is inaugurated. So may it continue.

So may it be fulfilled. This word of dedication voices, there-

fore, the hope that this radio hour may serve to make known,

to explain with the charity of Christ, our faith, which we
love even as we love Christ Himself. May it serve to make
better understood that faith as it really is—a light revealing

the pathway to heaven: a strength, and a power divine

through Christ: pardoning our sins, elevating, consecrating

our common every-day duties and joys, bringing not only

justice but gladness and peace to our searching and ques-

tioning hearts.



Hear and Help the Catholic Hour

Produced by the National Council of Catholic Men,

1312 Massachusetts Ave., N. W.,
Washington, D. C.

Presented by the National Broadcasting Company, and the

following associated stations:

Asheville, N. C. WWNG
Atlanta, Ga. WSB
Baltimore, Md. WFBR
Billings, Mont. KGHL
Birmingham, Ala. WAPI
Bismarck, N. D. KFYR
Boston, Mass. WEEI
Buffalo, N. Y. WBEN
Butte, Mont. KGIR
Cincinnati, Ohio WSAI
Charlotte, N. C. WSOC
Chicago, 111.

WMAQ or WCFL
Cleveland, Ohio WTAM
Columbia, S. C. WIS
Covington, Ky. WCKY
Dallas, Texas WFAA
Davenport, Iowa WOC
Dayton, Ohio WHIO
Des Moines, la. WHO
Denver, Colo. KOA
Detroit, Mich. WWJ
Duluth-Superior WEBC
Fargo, N. D. WDAY
Fort Worth, Tex. WBAP
Greenville, S. C. WFBC
Hartford, Conn. WTIC
Hot Springs, Ark. KTHS
Houston, Tex. KPRC
Indianapolis, Ind. WIRE
Jackson, Miss. WJDX
Jacksonville, Fla. WJAX
Kansas City, Mo. WDAF

Louisville, Ky. WAV f*

Los Angeles, Calif. KECA
Madison, Wis. WIBA
Memphis, Tenn. WMC
Miami, Fla. WIOD
Nashville, Tenn. WSM
New York, N. Y. WEAF
New Orleans, La. WSMB
Norfolk, Va. WTAR
Oklahoma City, Okla. WKY
Omaha, Neb. WOW
Philadelphia, Pa. KYW
Phoenix, Ariz. KTAR
Pittsburgh, Pa. WCAE
Portland, Me. WCSH
Portland, Ore. KGW
Providence, R. I. WJAR
Richmond, Va. WRVA
St. Louis, Mo. KSD
St. Paul, Minn. KSTP
Salt Lake City,

Utah KDYL
San Antonio, Tex. WOAI
San Francisco, Cal. KPO
Schenectady, N. Y. WGY
Schenectady, N. Y.

(Short Wave) WZXAF
Seattle, Wash. KOMO
Shreveport, La. KTBS
Spuokane, Wash. KHQ
Tampa, Fla. WFLA
Tulsa, Okla. KVOO
Washington, D. C. WRC
Worcester, Mass. WTAG

(Most of these stations present the Catholic Hour every
Sunday at six o’clock, New York Time [D. S. T. during
summer], though some of them suspend it periodi-

cally because of local commitments, etc.)

YOUR CONTRIBUTION TO THE CONTINUANCE OF
THESE WrEEKLY BROADCASTS OF CATHOLIC

TRUTH IS NEEDED AND SOLICITED



CATHOLIC HOUR RADIO ADDRESSES
IN PAMPHLET FORM

OUR SUNDAY VISITOR is the authorized publisher of all CATHOLIC
HOUR addresses in pamphlet form. The addresses published to date, all of

which are available, are listed below. Others will be published as they are
delivered.

“The Divine Romance,” by Rt. Rev. Msgr. Fulton J. Sheen, 80 pages
and cover. Single copy, 20c postpaid. In quantities, $9.00 per 100.

“The Moral Order” and “Mary, the Mother of Jesus,” by Dr. George
Johnson, 64 pages and cover. Single copy, 15c postpaid. In quantities,

$6.00 per 100.

“A Trilogy on Prayer,” by Rev. Thomas F. Burke, C. S. P., 32 pages
and cover. Single copy, 10c postpaid. In quantities, $5.00 per 100.

“The Story of the Bible,” by Rev. Dr. Francis L. Keenan, 64 pages and
cover. Single copy, 15c postpaid. In quantities, $6.00 per 100.

“Four Religious Founders,” by Rev. Dr. Francis J. Connell, C. SS. R.,

Rev. Benedict Bradley, O. S. B.. Rev Thomas M. Schwertner, O. P., Rev.
Sigmund Cratz, O. M. Cap., and Rev. M. J. Ahern, S. J., 56 pages and
cover. Single copy, 15c postpaid. In quantities, $6.00 per 100.

“The Philosophy of Catholic Education,” by Rev. Dr. Charles L. O’Don-
nell, C. S. C., 32 pages and cover. Single copy, 10c postpaid. In quantities,

$5.00 per 100.

“Christianity and the Modern Mind,” by Rev. John A. McClorey, S. J.,

64 pages and cover. Single copy, 15c postpaid. In quantities, $6.00 per 100.

“The Moral Law,” by Rev. James M. Gillis, C. S. P., 88 pages and
cover. Single copy, 25c postpaid. In quantities, $9.50 per 100.

“Christ and His Church,” by Rt. Rev. Msgr. Joseph M. Corrigan, 88
pages and cover. Single copy, 25c postpaid. In quantities, $9.50 per 100.

“The Marks of the Church,” by Rev. Dr. John K. Cartwright, 48 pages
and cover. Single copy, 15c postpaid. In quantities, $5.50 per 100.

“The Organization and Government of the Church,” by Rev. Dr. Fran-
cis J. Connell, C. SS. R., 48 pages and cover. Single copy, 15c postpaid.
In quantities, $5.50 per 100.

“Moral Factors in Economic Life,” by Rev. Dr. Francis J. Haas and
Rev. John A. Ryan, 32 pages and cover. Single copy, 10c postpaid. In
quantities, $5.00 per 100.

“Divine Helps for Man,” by Rev. Dr. Edward J. Walsh, C. M., 104
pages and cover. Single copy, 30c postpaid. In quantities, $11.00 per 100.

“The Parables,” by Rev. John A. McClorey, S. J., 128 pages and cover.
Single copy, 35c postpaid. In quantities, $12.00 per 100.

“Christianity’s Contribution to Civilization,” by Rev. James M. Gillis*, C.
S. P., 96 pages and cover. Single copy, 25c postpaid. In quantities, $10.00
per 100.

“Manifestations of Christ,” by Rt. Rev. Msgr. Fulton J. Sheen, 123
pages and cover. Single copy, 35c postpaid. In quantities, $12.00 per 100.

“The Way of the Cross,” by Rt. Rev. Msgr. Fulton J. Sheen, 32 pages
and cover (prayer book size). Single copy, 10c postpaid. In quantities,
$3.00 per 100.

“Christ Today,” by Very Rev. Dr. Ignatius Smith, O. P., 48 pages and
cover. Single copy. 15c postpaid. In quantities, $5.50 per 100.

“The Christian Family,” by Rev. Dr. Edward Lodge Curran, 68 pages
and cover. Single copy, 20c postpaid. In quantities, $7.00 per 100.

“The Dublin Eucharistic Congress,” by His Eminence William Car-
dinal O’Connell. An address rebroadcast from Dublin, 12 pages and cover.
Single copy, 10c postpaid. In quantities, $3.75 per 100.

“Rural Catholic Action,” by Rev. Dr. Edgar Schmiedeler, O. S. B.. 24
pages and cover. Single copy, 10c postpaid. In quantities, $4.50 per 100.



‘‘Religion and Human Nature/’ by Rev. Dr. Joseph A. Daly, 40 pages
and cover. Single copy, 15c postpaid. In quantities, $5.50 per 100.

“The Church and Some Outstanding Problems of the Day,” by Rev.
Jones I. Corrigan, S. J., 72 pages and cover. Single copy, 20c postpaid.

In quantities, $8.00 per 100.

“Conflicting Standards,” by Rev. James M. Gillis, C. S. P., 80 pages
and cover. Single copy, 20c postpaid. In quantities, $9.00 per 100.

“The Hymn of the Conquered,” by Rt. Rev. Msgr. Fulton J. Sheen, 128

pages and cover. Single copy, 35c postpaid. In quantities, $12.00 per 100.

“The Seven Last Words,” by Rt. Rev. Msgr. Fulton J. Sheen (prayer-

book size), 32 pages- and cover. Single copy, 10c postpaid. In quantities,

$3.00 per 100.

“The Church and the Child,” by Rev. Dr. Paul H. Furfey, 48 pages
and cover. Single copy, 15c postpaid. In quantities, $5.50 per 100.

“Love’s Veiled Victory and Love’s Laws,” by Rev. Dr. George F.

Strohaver, S. J., 48 pages and cover. Single copy, 15c postpaid. In
quantities, $5.50 per 100.

“Religion and Liturgy,” by Rev. Dr. Francis A. Walsh, O. S. B., 32
pages and cover. Single copy, 10c postpaid. In quantities, $5.00 per 100.

“The Lord’s Prayer Today,” by Very Rev. Dr. Ignatius Smith, O. P., 64
pages and cover. Single copy, 15c postpaid. In quantities, $6.00 per 100.

“God, Man and Redemption,” by Rev. Dr. Ignatius W. Cox, S. J., 64
pages and cover. Single copy, 15c postpaid. In quantities, $6.00 per 100.

“This Mysterious Human Nature,” by Rev. James M. Gillis, C. S. P.,

48 pages and cover. Single copy, 15c postpaid. In quantities, $5.50 per 100.

“The Eternal Galilean,” by Rt. Rev. Msgr. Fulton J. Sheen, 160 pages-

and cover. Single copy, 50c postpaid. In quantities, $16.00 per 100.

“The Queen of Seven Swords,” by Rt. Rev. Msgr. Fulton J. Sheen
(prayer-book size), 32 pages and cover. Single copy, 10c postpaid. In
quantities, $3.00 per 100.

“The Catholic Teaching on Our Industrial System,” by Rt. Rev. Msgr.
John A. Ryan, 32 pages and cover. Single copy, 10c postpaid. In quanti-
ties, $5.00 per 100.

“The Happiness of Faith,” by Rev. Daniel A. Lord, S. J., 80 pages and
cover. Single copy, 20c postpaid. In quantities, $9.00 per 100.

“The Salvation of Human Society,” by Rev. Peter J. Bergen, C.S.P., 48
pages and cover. Single copy, 15c postpaid. In quantities, $5.50 per 100.

“Faith,” by Rev. Vincent F. Kienberger, O. P., 48 pages and cover.
Single copy, 15c postpaid. In quantities, $5.50 per 100.

“Catholic Education,” by Rev. Dr. George Johnson, 40 pages and
cover. Single copy, 15c postpaid. In quantities, $5.50 per 100.

“The Church and Her Missions,” by Rt. Rev. Ms-gr. William Quinn, 32
pages and cover. Single copy, 15c postpaid. In quantities, $5.50 per 100.

“The Church and the Depression,” by Rev. James M. Gillis, C. S. P., 80
pages and cover. Single copy, 20c postpaid. In quantities, $9.00 per 100.

“The Fullness of Christ,” by Rt. Rev. Msgr. Fulton J. Sheen, 176
pages and cover. Single copy, 60c postpaid. In quantities, $16.50 per 100.

“The Church and Modern Thought,” By Rev. James M. Gillis, C.S.P.,
80 pages and

t
cover. Single copy, 20c postpaid. In quantities-, $9.00 per 100.

“Misunderstood Truths,” by Rt. Rev. Msgr. Duane G. Hunt, 48 pages
and cover. Single copy, 15c postpaid. In quantities, $5.50 per 100.

“The Judgment of God and The Sense of Duty,” by Rt. Rev. Msgr.
William J. Kerby, 16 pages and cover. Single copy, 10c postpaid. In
quantities, $4.00 per 100.

“Christian Education,” by Rev. James A. Reeves, M. A., S. T. D., LL.
D., 32 pages and cover. Single copy, 10c postpaid. In quantities, $5.00
per 100.

“What Civilization Owes to the Church,” by Rt. Rev. William Quinn,
64 pages and cover. Single copy, 15c postpaid. In quantities, $6.00 per 100.



“If Not Christianity: What?” by Rev. James M. Gillis, C.S.P., 96

pages? and cover. Single copy, 25c postpaid. In quantities, $10.00 per 100.

“The Prodigal World,” by Rt. Rev. Msgr. Fulton J. Sheen, 140 pages

and cover. Single copy, 50c postpaid. In quantities, $16.00 per 100.

“The Coin of Our Tribute,” by Very Rev. Thomas F. Conlon, O. P.,

40 pages and cover. Single copy, 15c postpaid. In quantities, $5.50 per 100.

“Pope Pius XI,” by His Eminence Patrick Cardinal Hayes. An ad-

dress in honor of the 79th birthday of His Holiness. ^16 pages and beautiful

4-color cover Single copy, 15c postpaid. In quantities, $6.25 per 100.

“Misunderstanding the Church,” by Rt. Rev. Msgr. Duane G. Hunt,

48 pages and cover, 15c postpaid. In quantities, $5.50 per 100.

“The Poetry of Duty,” by Rev. Alfred Duffy, C. P., 48 pages and cover.

Single copy, 15c postpaid. In quantities, $5.50 per 100.

“Characteristic Christian Ideals,” by Rev. Bonaventure McIntyre, O.

F. M., 32 pages and cover. Single copy, 10c postpaid. In quantities $5.00

per 100.

“The Catholic Church and Youth,” by Rev. John F. O’Hara, C. S. C.,

48 pages and cover. Single copy, 15c postpaid. In quantities $5.50 per 100.

“The Spirit of the Missions,” by Rev. Thomas J. McDonnell, 32 pages

and cover. Single copy, 10c postpaid. In quantities, $5.00 per 100.

“The Life of the Soul,” by Rev. James M. Gillis, C. S. P., 96 pages

and cover. Single copy, 25c postpaid. In quantities', $10.00 per 100.

“Freedom and Democracy,” by Rt. Rev. Msgr. Fulton J. Sheen, 56

pages and cover. Single copy, 15c postpaid. In quantities, $6.00 per 100.

“Our Wounded World,” by Rt. Rev. Msgr. Fulton J. Sheen, 112 pages

and cover. Single copy, 30c postpaid. In quantities, $11.50 per 100.

“The Banquet of Triumph,” by Rev. James J. McLarney, O. P., 32

pages and cover. Single copy, 10c postpaid. In quantities', $5.00 per 100.

“Society and the Social Encyclicals—America’s Road Out,” by Rev.

R. A. McGowan, 32 pages and cover. Single copy, 10c postpaid. In

quantities, $5.00 per 100.

“Pius X, Father and Teacher of the Nations” (On His Eightieth

Birthday) by His Excellency, Most Reverend Amleto Giovanni Cicognani,

16 pages and cover. Single copy, 10c postpaid. In quantities, $3.00 per 100.

“The Eastern Catholic Church,” by Rev. John Kallok, 48 pages and

cover. Single copy, 15c postpaid. In quantities, $5.50 per 100.

“Joy In Religion,” by Rev. John B. Delaunay, C. S. O., 40 pages and
cover. Single copy, 15c postpaid. In quantities, $5.50 per 100.

“The ‘Lost’ Radiance of the Religion of Jesus,” by Rev. Thomas A.

Carney, 40 pages' and cover. Single copy, 15c postpaid. In quantities,

$5.50 per 100.

“Some Spiritual Problems of College Students” by Rev. Maurice S.

Sheehy, Ph. D., 40 pages and cover. Single copy, 15c postpaid. In quanti-

ties, $5.50 per 100.

‘‘God and Governments,” by Rev. Wilfrid Parsons, S. J., 48 pages

and cover. Single copy, 15c postpaid. In quantities, $5.5,0 per 100.

Complete lot of 67 pamphlets to one address for $8.75 postpaid

Address: OUR SUNDAY VISITOR, Huntington, Indiana














